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PREFACE 

This book focusing on Domestic Violence and its Ethical Challenges 
for Professionalism in Religious Leadership and Churches by Ruth 
Dymphna Maduforo is the fruit of a well-researched thesis at the Univer-
sity of East London, United Kingdom presented in 2019.  The work 
earned the author the First Class Honours Degree at graduation in the Uni-
versity. Ruth also received as further acknowledgment, the John Radford 
Award of the University of East London, school of Psychology, recogniz-
ing a well-grounded research project with quantitative and qualitative 
methodology guiding its findings. 

The focus on Domestic Violence (DV) brings an area of community 
and clinical psychology, mental health and overall well-being .of citizens 
into focus. The author explores the role of the leadership of Churches, 
pastors and counsellors within religious and church institutions in provid-
ing long term and sustainable healing to the affected and discovers gaps 
in their approach.  Author therefore takes the bold steps to offer some 
solutions towards filling these gaps. This in itself is the strength of this 
thesis. Domestic Violence is a scourge and reality in many societies.  
However, the topic is not given adequate consideration in terms of the 
required long lasting help and knowledge that victims, offenders and care-
givers need. 

Ruth uses innovative scientific questionnaire of affected persons with 
depth of critique to unravel the problem and offer better solutions to the 
problem. This research exposes the challenges domestic violence has on 
the mental health, societal stability, upbringing of children into adulthood, 
the overall well-being of families, societal balance and the protection of 
all vulnerable members of society, especially women, youth and children.  
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Globally, Domestic Violence (DV) has been a major issue of concern, 
especially violence against women. However, the role of the churches in 
offering solutions to these issues, which is usually varied, indicate some 
sentimental and pseudo-religious approaches to a phenomenon that is se-
rious.  The application of incongruent biblical interpretations to issues that 
need expertise, counselling, sustainable solutions and radical confronta-
tion of the factors that cause domestic violence are highlighted. A conclu-
sion is that those who profess to offer solutions and care such as the reli-
gious leaders and their pastoral agents need proactive understanding of 
these issues first. Such knowledge needs to be grounded on strong ethical 
principles, preventive and curative healing methods and expertise with 
facts, not on false hopes. Durable structures in dealing with the problem 
are solicited for those who offer solutions. 

Ruth offers deep insights into this phenomenon and encourages reli-
gious leaders and churches to move from passivity to active engagement 
with the “problematique”. This is because in many countries of the world, 
industrialised and developing, people in need often find solace and con-
solation by resorting to religious and traditional leadership within such 
institutions for help. These institutions and their leaders enjoy trust, but 
due to an apparent lack of proper training and resources and lacking in 
competence and ability to help, provide the wrong solace and advice that 
is not helpful. It often ends up increasing the pains of the clients and vic-
tims of domestic violence who are victimised double time by prolonged 
pain and unsolved violent environments.  

The roles for religious leadership and caregivers start with the ac-
knowledgment of works of research conducted on the influence of the 
patriarchal nature of the mainstream religions; their structures and teach-
ings on domestic violence which is a continued preaching on virtues to 
acquire, such as meekness, acceptance of Gods will, consolation on Hu-
mility, carrying the cross, recognition of destiny and forgiveness of the 
serial offender. Such understanding justifies questionable interpretations 
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of religious texts of the deep wisdom literature and traditions contained 
in the books of the Bible, the Koran and other religious traditions.  They 
are translated to teach submission of the female to the preponderances of 
the male and find divine justification .for these excesses. 

Recognising the special trust believers and abused persons place on 
religious institutions and their leadership, Ruth summarises the challenges 
churches face in handling domestic violence and they include:  

• “Lack of education and training for religious leaders to enable 
them to deal more effectively with domestic violence. 

• Not using existing resources or creating support services on Do-
mestic Vioclence 

• Not creating a group or forum where women can share their strug-
gles and drive strength from other abused women. 

• Being careful with theological teaching and scriptural interpreta-
tion regarding the role of women”.  

It does seem to me that this research project is a valuable contribution 
to the search for balanced and peaceful communities and families founded 
on values and ethical guidelines. The work considers some available op-
portunities that experts and religious institutions can provide through the 
training of its personnel with qualified professionals in religious leader-
ship; well-trained experts and pastors; the provision of inter-disciplinary 
and available educational guides; modules and teaching materials with 
solid content for training.   

The book is an invitation for all stakeholders involved in family wel-
fare and counselling of vulnerable persons, especially religious leaders 
and churches to recognise the positive role of psychological therapy for 
healing the domestically violated.  Such elements of long lasting healing 
are built on principles that are values-driven and ethical. They include 
empowerment, transformation, holistic approach, integrity, competence 
and sustainability. These values correspond to the strategy of Globeth-
ics.net in promoting Ethics in Higher Education.  
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It is my great honour and joy to congratulate the author Sister Ada 
Ruth Dymphna Amuka Maduforo (HFSN) whom I have known for near 
three decades as religious Minister and Sister of the Congregation of the 
Holy Family Sisters of the Needy and with whom I have collaborated at 
many levels.  This new book is a credible and useful contribution to the 
area of research and bothers on ethics and professionalism. I highly rec-
ommend the research project to the reading public and the religious lead-
ership and agents of institutions that provide care and healing to vulnera-
ble people challenged by Domestic violence.  

Obiora Ike, 
Executive Director, Glolbethics.net, Geneva, Switzerland 

February 2020 
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INTRODUCTION  

Domestic violence also known as Intimate Partner Violence (IPV) is 
a global severe moral and spiritual concern. It tends to violate not only 
the individual’s right but also, all the basic moral principles of religion 
and traditions (Office for the Prevention of Domestic Violence 
(OPDV,1992). In most religions, the priority is the well-being of every 
individual and the common good of all. There is an emphasis in every 
religious tradition about the importance of being mindful of the integrity 
of the other person (Ware et al., 2003). Thus, religious leaders and faith 
community play an essential role in providing support for DV victims 
(Nason-Clark, 2009; OPDV,1992). Hence, religious leaders such as 
clergy, pastors are often the first place many people will turn to when 
facing a distressing situation as they can provide counsel, support and 
safety (Nason-Clark, 2009). Likewise, the findings of Strictland, 
Welshimer, and Savela (1998) revealed that 40 percent of abused women 
would seek assistance from their clergy. This present study seeks to build 
upon the framework of a previous study (Ware et al., 2013) in which faith 
leaders from different religions provide information regarding the rela-
tionship between religion and IPV. Findings from this study suggested 
that faith leaders perceived a low occurrence of IPV within the church 
community. Also, they highlighted those aspects of their faith that help 
reduce violence among partners, and the methods they used in supporting 
women who were experiencing IPV. Ware et al. (2013) findings noted 
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that empathy, respect, and emotional expression among partners are pre-
ventative factors for IPV. To provide more insights into these findings 
and observations, the present study organised a semi-structured interview 
with five sisters who work with survivors of IPV to understand the impact 
of their faith on these population.  

Research Aims 

Previous studies found that faith communities can be a resource for 
healing to women who are faced with intimate partner violence (IPV) 
(Ware, Levitt & Bayer, 2003). These researches had their focus on faith 
leaders from Jewish, Islamic and Christian faith. Till date, not much re-
search has been revealing the impact of the faith of religious leaders on 
IPV survivors. Hence, this study aimed at exploring an understanding of 
how the religious sisters’ (Sisters) faith impacts on IPV survivors.  

Definition of terms 

Religious sisters: Women who have dedicated their lives to God through 
religious vows in a religious institute. They do charitable works through 
different apostolate such as praying, teaching, moral instruction, advo-
cacy, medical or pastoral activities (Crea & Francis, 2015). 

 
Nuns: These are women who live in a monastery; their ministry and 
prayer life are within the monastery. The terms ‘nun’ and ‘sister’ are used 
interchangeably in a conversation. They are both referred to as ‘sister.’ 
Hence, this study will address the religious sisters as ‘sister.’ 

 
Faith: Faith in the context of this study is not only the expression of one’s 
belief in God but a display of faith in practical works. St James’ letter, 
chapter 4, states: faith and good works go together and that faith without 
works is dead. Eno’s (1984) research on faith and works noted that faith 
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which speaks without fruits is a false faith that is of no use; a real faith is 
one that proves itself in works. Hence, the sister’s faith reflects its impact 
on IPV survivors through their works. 

Method/Design 

This is a qualitative study that conducted a semi-structured interview 
with five sisters working with IPV survivors. The participant’s responses 
were audiotaped, transcribed and analysed using Braun and Clarke (2003) 
six steps thematic analysis.  

Findings 

The findings revealed that the sisters’ faith through their prayer life 
and practical works impact positively on IPV survivors. Majority of the 
sisters highlights that they were able to help the survivors to build a trust-
ing relationship with them, which resulted in the survivors feeling safe to 
disclose abuse. Also, other sisters cited that the survivors’ participation in 
their religious activities has helped them to developed religious coping 
skills such as prayers, bible readings, and meditation. However, some of 
the sisters’ expressed that their reflections on forgiveness disposed some 
of the survivors to learn to forgive. Although forgiveness may be benefi-
cial, this depend on the vulnerability of the survivors. Besides, for most 
of the sisters, the survivor’s participation in their religious activities is the 
fundamental element that helps most of the survivors to gain strength and 
comfort.  

Conclusions 

The findings support previous evidence that spirituality and religious 
involvement are resources for IPV survivors to enhance self-esteem. The 
sisters working alongside with other organisations like women’s aid may 
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be beneficial. The current study advocates the need for sisters and clergy 
in their attempt to support IPV survivors to incorporate both religious and 
professional frameworks. Thus, a combined intervention is fundamental.  

Key words: IPV survivors; faith; religious sisters; prayer; God. 
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BACKGROUND 

 Introduction 

This chapter presents a historical background of intimate partner vio-
lence, alongside the research that conceptualises IPV in relation to faith 
and survivors. The aim is to highlight views from different studies and 
critically discuss them to provide a framework and rationale for the pre-
sent study.  

Intimate Partner Violence 

Intimate Partner Violence is physical, sexual or psychological vio-
lence which occurs in a close or romantic relationship. IPV is a serious 
social and public health issue affecting many women globally irrespective 
of their nations, cultures, religion or socioeconomic statutes (McCauley 
et al. 1995; IIika, Okonkwo & Adogu, 2002; Flynn & Graham, 2010). The 
Word Health Organisation multi-country research of women's health and 
domestic violence affirms that IPV is complex, with public health and 
social issues affecting women worldwide (Heise, Ellsberg & Gotte-
moeller, 1999). Violence against women continues to be one of the most 
common violations of Human Rights (Campbell, 2002; Gracia-Moreno et 
al. 2006). Office of National Statistics (2016), reveals that 4.5 million 



20   A Psychological Analysis of Faith as Ressource… 
 
women were victims of IPV based on the self-completion module on in-
timate violence carried out by Crime Survey England and Wales (CSEW). 
The CSEW findings are mostly concerned with IPV under criminal issues. 
An indication of underreporting of IPV since not everyone conceptualises 
IPV as a crime (ONS), 2016, and CSEW records only violence that is 
known to the police. Hence, it reflects how the issue of IPV is under-
measured thus, underestimating the seriousness of the issues of IPV in the 
UK (Dixon & Graham-kevan, 2011). The reasons for the under-reporting 
of IPV includes people’s belief about the roles of gender (Straus & Gelles, 
1992), fear of revenge from the violent partner (Johnson, 2010). Also, 
some women do not view IPV as something serious to be reported 
whereas, for others, they may still be financially dependent on the abusers 
(Tjaden & Thoennes, 2000; Brookoof et al., 1997).  

Jekwes (2002) highlighted that the strange position between male and 
female in a relationship and the normative use of violence to resolve con-
flict tend to increase the risk of violence between partners. Also, that vi-
olence against women is an expression of men’s superiority over women. 
Strickland et al.  (1998) found that male perpetrators use scriptural pas-
sages to justify their abuse, because of the church’s patriarchal norms 
which give men the power as leaders to their household. IPV can lead to 
a wide range of issues, including physical injuries, mental health issues 
and an increase in mortality rate (Wedsdale, 1998; Wilson & Daly, 1992). 
Also, psychological health issues such as depression, low self-esteem, 
anxiety, and post-traumatic stress disorder (Bell & Naugle, 2008).  

Despite the evidence from empirical researches on IPV against 
women, previous studies noted that women can be perpetrators of IPV. 
Laroche’s (2005) study argues that men do suffer the adverse effects of 
IPV as well. This study shows that 83% of men experienced violence from 
women against 77% of women that were abused by men. Likewise, the 
previous meta-analysis 82 couple-conflict studies of Archer (2000, 2002), 
revealed that women are more likely to start violence or initiate physical 
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aggression than men. Besides, (Randle & Graham, 2011) suggested that 
male underreporting of violence caused by female makes it difficult to 
establish real data. Therefore, men or women can be a perpetrator of IPV. 
However, women mostly suffer the detrimental effects of IPV than men 
considering its frequency and severity such as injuries, mental illnesses, 
employment and medical attention (Johnson & Leonne, 2005; Flynn & 
Graham, 2010).  

Faith as a resource for survivors of IPV 

Faith is increasingly becoming a significant resource for coping with 
trauma and crises (Meichenbaum, 2008). Religious institutes and other 
forms of religious involvement can offer support in a substantial way to 
abused women. The studies of Plyes (2000) illustrated how the different 
concepts of religious groups stand out to speak against violence towards 
women.  For example, the teaching of Judaism and Christianity strive to 
imitate the mode of Christ’s peace and love. Also, Plyes highlighted that 
some other religions strive to maintain a healthy view of an equal position 
between men and women. Nason-Clark (2000) noted that in faith com-
munities some survivors have regained strength and hope through engag-
ing in informal networking with women within the church community.  

The study of Gillum, Sullivan, and Bybee (2006) with their partici-
pants argued that trust in God and support from the faith community is an 
essential part of the lives of survivors of DV. The findings from these 
studies reveal that most of the women acknowledged God as their primary 
source of strength. These women admit that participating in different re-
ligious activities tend to reduce depression, while, it increases psycholog-
ical well-being; whereas, for others, it increases their social support. Some 
studies establish the significant role of religion in human life back to the 
time of the Chinese Palaeolithic period (Smart & Denny, 2007). Thus, 
religion remains a powerful instrument that enables individuals to form 
resilience over suffering (Meichenbaum,2008). For example, faith has a 
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positive impact on people with different traumatic life events such as 
mental health problems (Paragment,2007). Likewise, religious institu-
tions for religious sisters are known to be places where those in a difficult 
situation can go for emotional comfort, solace, and practical assistance 
(Francis & Crea, 2015). 

Itimil, Dienye, and Gbeneol’s (2014) in their study among women in 
a primary care clinic in Nigeria revealed faith and religion as coping strat-
egies for IPV survivors. They opined, that faith is increasingly becoming 
accepted due to its effects in reducing the rate of mental illnesses such as 
anxiety and depression. Again, they showed that religion ranks the highest 
among other forms of coping tools. Therefore, spiritual healing is vital for 
victims to enhance a sense of meaning and authority to shape back their 
lives (Dunbar & Jeannechild, 1996; Mattis, 2002). Faith is seen as essen-
tial during suffering, as it enables the individual to know the importance 
of prayers, meditation and making prayer petitions (Canda, 2013). 

Bell, Busch, and Fowler’s (2005) study with counsellors working with 
survivors noted that counsellors’ spiritual beliefs and religion are sources 
of strength for survivors of domestic violence. Equally, the counsellor’s 
belief helped survivors to make a tremendous change in decision making 
and a way forward in their lives. These researchers indicated that spiritu-
ality was not the principal focus of their study but considering its im-
portance on the participants, it then became central to the research. These 
affirm that spirituality and religion play vital roles in the lives of human 
beings. Thus, Drumm, Popescu, and Cooper (2013) posited that scriptural 
readings offer individuals strength through emphasising on those aspects 
of teaching and traditions which underscore human rights and safety. For 
example, the Christian message of love offers a form of shield for survi-
vors against abuse (Itimi et al., 2014). The Korean study on IPV among 
immigrant women revealed that the church and clergy play an essential 
part in the lives of these women through the provision of social events 
and other alternative community services (Choi et al., 2018). Conversely, 
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Nason-Clark (2000) pointed out the need for the training of the clergy 
regarding the issues of violence against women because some clergy en-
courages women to remain in the abusive environment by making excuses 
for their abuser. 

The positive impact of religion on survivors explains why some 
abused women visit their religious leaders and religious institutes for 
guidance and support (Rotunda, Williamson & Penfold, 2004; Boehm et 
al. 1999). Therefore, spirituality and being part of a faith community is 
paramount to some survivors; to them, they viewed whatever is happening 
in the context of their faith (Giesbrecht & Sevick, 2000). In support of 
this, Nason-Clark’s (2009) study on Christianity and DV confirmed that 
religious people tend to look into their faith community for different 
forms of assistance.  Thus, many abused women have found faith, spirit-
uality, and religion as the source of power to rebuild their lives and de-
velop a good family relationship (Meichenbaum, 2013).  

Faith as a barrier to survivors of IPV 

Although faith and religion are seen to be a resource for support and 
healing for IPV survivors, it can also stand as a barrier for women living 
in an abusive environment (Pyles, 2007). Boehm et al.’s (1999) discussion 
with survivors of IPV noted a feeling of spiritual distress among the sur-
vivors. This is because the survivors are unable to get the sort of support 
they had expected from their faith leaders. For example, in some Christian 
and Jewish religion, certain biblical passages are used to argue that 
women are responsible for maintaining their marital relationship at all 
cost (Clark, 2001; Nason-Clark, 2000). Likewise, survivors of DV in For-
tune’s (2000) study revealed that they were instructed by some faith lead-
ers to remain in abusive relationships despite the danger they faced. In-
stead, other women within the religious communities helped the abused 
women (Gillum et al., 2006).  Previous studies showed that some clergy 
are not adequately informed and may lack the knowledge to handle the 
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situations of abused women (Nason-Clark, 2000). She observed that 
members of the clergy do not engage with activities or support that would 
enhance the life of survivors such as collaborating with agencies that aid 
abused women.  Instead, the clergy clings to the idea that things would 
get better and the abuse will stop, thereby encouraging the abused women 
to return to their abusive situation as mirrored in the work of Nason-Clark 
(1996). Also, some clergy’s inability to manage abused women’s issues 
adequately can lead to denial, minimizing the problem or trying to resolve 
it through positive interpretations which then lead to what is called 
clergy’s silence and neglect as echoed in Fortune ‘s (1991) study.  

Also, the clergy preaching about the persecution and sufferings of 
Christ as the stand for every Christian may imply that abused women 
ought to accept and endure the suffering like Christ’s (Fortune, 1991). 
Itimil et al. (2014) noted that biblical teaching of female subordination to 
male authority may encourage domestic violence against women, espe-
cially where survivors are with abusers who take advantage of such pas-
sages. For instance, Ephesians. 5: 22-24 state that “Wives be subject to 
your husbands as you are to the Lord.” Hence, encouraging patriarchy, 
power, and superiority of male over women and family (Fortune, 2000). 
An indication that in certain situations the church may not be as safe and 
supportive as survivors would desire it since it cannot adequately address 
women’s abusive environment. Gnanadason (1993), study showed that 
survivors might view the church’s way of addressing violence against 
women as encouraging them to remain with their abusive partner. 

The above evidence illustrates how faith and religion can act as a re-
source and barrier for IPV survivors in their journey of recovery. How-
ever, some of these studies were based on individual perceptions (Pyles, 
2007; Gillum et al., 2006). Also, the research did not incorporate the 
voices of the clergy adequately (Pyles, 2007). However, the overarching 
conclusion is that faith enable IPV survivors to rebuild their self-esteem 
and can impact negatively on them if not handle adequately. Therefore, 
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faith leaders in their position within the community are very crucial in the 
lives of abused women who need to understand their situation and the 
means of escaping the abuse. Hence, a well informed and positive support 
from faith leaders would be a life-saving for the abused and a source of 
healing for survivors. These explain why many survivors who are in 
search of coping strategy of how to manage their abusive environment 
seek for assistance from their religious communities (Boehm et al. 1999; 
Geisbrecht & Sevcik, 2000). Based on these, researchers suggest that the 
clergy, faith leader, and social workers should understand the impact of 
religion on the survivors healing process since many of these women will 
often visit them for assistance (Nason-Clark, 2009). 

Rationale 

Before presenting the rationale for this research, as a researcher and 
for the authenticity of the study, it is essential that I make a personal 
presentation of the study. Throughout this research, I have engaged in 
personal reflexivity to highlight the unavoidable presence of the self, as a 
researcher. The reasons for exploring this topic began with my work as a 
1parish sister in the church. Among those that approached me seeking for 
support, many of them were women who either have been previously 
abused or are currently in an abusive relationship. Many of them would 
want someone to listen to them; others would ask for practical and spir-
itual guidance. Not sure of why they would repeatedly come to me for 
advice, I decided to carry out this research to enable me to understand the 
impact of my faith on these women.  

The study of Ware et al. (2003) acknowledged that faith communities 
can be an essential resource for IPV survivors. However, few researches 
are devoted to how faith leaders understand the impact of their faith on 
                                                           
1 Parish sister is a religious sister who assist the priest in the church in 
carrying out pastoral activities such as teaching, religious counselling, 
supporting the sick, and the needy in the community. 
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IPV survivors. Faith is a paradox, in as much as it can enhance IPV sur-
vival, it can equally hinder their journey of recovery from abuse (Pyles, 
2007). Thus, the outcomes of this current study should be considered by 
faith leaders especially religious sisters as they endeavour to support sur-
vivors overcome their traumatic experiences. My research is to contribute 
to the lack of enough literature on how religious leaders especially sisters 
view the impacts of their faith on women faced with IPV. 

Research question 

This study was designed to explore how religious sisters (sisters) un-
derstand the extent to which their faith impact survivors of IPV who en-
counter them in their role as faith leaders and in their apostolate.  



 
 

3 
 
 
 

METHODOLOGY 

Introduction 

This chapter would outline the research paradigm that guides the study 
to adequately answer the research questions as shown in chapter 2. This 
section will provide the reasons why particular methods are chosen for 
data collation and analysis. Also, the researcher’s personal reflexivity in 
relation to the study will be discussed, and the ethical consideration will 
be highlighted as well.  

The Research Paradigm 

A qualitative approach 

The present study uses a qualitative approach over quantitative 
method, where the researcher’s aim is the identification of cause-effect 
relationships among variables (Willig, 2003). The preference for qualita-
tive approach is because it allows the researcher to explore the quality and 
nature of the complexity of the human experience and how it links to 
events (Denzin & Lincoln, 2000). Thus, a qualitative approach has the 
potential to generate new information, unlike quantitative that generates 
only a broad knowledge about occurrences (Willig, 2003). This approach 
will help to produce a rich insight into how sisters understand their faith 
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and a more in-depth picture of how they explain it impact on IPV survi-
vors. Therefore, the present qualitative study uses a thematic analysis, as 
it aims to identify, analyse and report the different themes within the data 
that describe participant experiences (Fereday & Muir-Cochrane, 2006).  

Epistemology  

Epistemology is precisely about the nature of knowledge and how this 
knowledge is produced. There are different types of epistemological po-
sitions according to Willig (2013) underpinning qualitative research. 
However, exploring in full the participants experience of the phenomena, 
the present study adopts the position of the essentialist/realist (Willig, 
2013). In this position, Willig (2013) argues that there is one true reality 
that exists independent of the observer, and that the researcher can capture 
the reality without bias. This position enables the researcher, to generate 
knowledge that captures and reproduce the real experience of the partici-
pants (Bruan & Clarke, 2006). Therefore, how the participants describe 
their experiences determine the reality of the events, indicating a link be-
tween language, meaning and people experience (Willig, 2013).  

Participants 

Five religious sisters recruited from a religious institute whose com-
munity is at Willesden Green in Central London. The sisters’ work centres 
on women facing IPV. Initially, it was problematic to recruit religious 
sisters who were willing to share how their faith impacts IPV survivors. 
Out of ten sisters contacted, five accepted to participate. The other five, 
although, they work with IPV survivors, they were not sure of how their 
faith through work impact on IPV survivors. The sisters were purposively 
selected in this study considering the researcher’s area of exploration. 
With purposive sampling, the researcher selects the participants due to 
their knowledge and experience as it would enhance the richness of the 
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data (Tangco, 2007). Criteria eligibility required the sisters to be over 21 
years old with some years of experience working with IPV survivors. Be-
low is participants characteristic.  

Figure 1: Participant Characteristics 

Pseudonym  Age Years in profession 

Sr Pat 58 7 years 

Sr Mel 47 12 years 

Sr Arlen 45 5 years 

Sr Noreen 38 6 years 

Sr Elis 31 5 years 

Ethical Considerations  

The ethical approval for this project were sought and obtained from 
the University of East London (UEL) school of psychology Ethic Com-
mittee, before commencing with the collation of data (see Appendix A). 
The interview schedule was inclusive (see Appendix B). 

Ethical duties of the researcher 

Before the interview, an invitation letter (see Appendix C) containing 
information regarding the project was given to the sisters as to enable 
them to reflect on the nature of the study and its aim. The interview took 
place in a location that was familiar and safe for both participant and re-
searcher. Also, participants were given a consent form (see Appendix D) 
with detailed information regarding confidentiality and the right to with-
draw.  For instance, participant can withdraw their data if they wished 
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from the day of the interview up to two weeks. Also, the right to discon-
tinue the interview in the event of any distress or discomfort without con-
sequences. Considering that participants might become distressed during 
the interview, as it is a very sensitive topic, participants were then, made 
to feel relaxed, and the researcher avoided any confrontational attitude. 
After the interviews, participants were given debrief form (see Appendix 
E) with the aims of the study and available support should they find the 
process distressing. For confidentiality, the researcher used pseudonyms, 
and no participants personal details were saved except for data collected. 

Furthermore, it was important for the researcher to consider the impact 
of the research processes for personal well-being and reflexivity. Hence, 
the researcher was always in touch with the supervisor of the project; this 
enabled personal reflection throughout the process. 

Data collection 

Interviews 

The interview schedule was designed as open questions, as this allow 
both participants and researcher to engage in an informal conversation to 
discuss the researcher’s topic (Longhurst, 2003) Also, it enables the ques-
tions and unexpected issues to flow appropriately. Hence, prompts were 
used as the need arose to investigate issues in more detail. The questions 
were constructed in a way to explore an in-depth understanding of the 
sisters’ faith and how it impacts on IPV survivors. Interview took place 
in a room and at a time mutually agreed upon between the participants 
and researcher. Interviews were audio-recorded with participants consent, 
which lasted between 45 minutes and 60 minutes. Participants were 
thanked at the end of the interview protocol. After the transcription, re-
cordings were deleted, and the data saved up until the write up was fin-
ished. The research was not intended to cause any discomfort to partici-
pants. However, being a sensitive topic, one cannot predict if participants 
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may become upset as it involves relaying their experiences with IPV sur-
vivors. Thus, a debrief form (appendix 4) was given to them at the end of 
the interview with information of what to do should they experience any 
discomfort. 

Personal reflexivity 

During the recruitment, there were responses from sisters about not 
being sure of whether it was their faith or counselling skills that have had 
an impact on survivors of IPV. This reflects the lack of awareness among 
the sisters of how positive or negative their faith impacts women from this 
population. It indicates the extent that this aspect was something that 
needs to be given attention to; hence, confirming the importance of my 
decision to carry out this research. At the beginning of the interview, lis-
tening to the sisters and how positive some presented the outcome of their 
encounter with the survivors. I wondered how much this portrays their 
experience in real life situation. Also, if it reflects the need to present 
themselves well because they were sharing their experiences with another 
sister who is the researcher. Throughout the analytic process, the impact 
of my experiences and views were kept under review during supervision. 
This period of supervision involved a reflection of how I was engaging 
and immersing myself in the sisters’ world and how their experiences 
were impacting upon me. Also, how this may have influenced my inter-
pretation of the data. 

During the data analysis, I felt the oscillation between the feelings of 
compassion for the religious sisters who listen to such traumatic stories 
from the survivors; and a feeling of doubt of how they could be sounding 
so positive in their encounter. I felt as though I was becoming conditioned 
to the sisters’ interpretation of survivors’ violence. I wondered if my ex-
perience conveyed something of how the sisters’ experienced survivors’ 
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violence as something they should learn to live with as ‘normal’, and per-
haps not too serious. Hence, some of the interpretations were linked to my 
own experience as one involved in supporting IPV survivors.  

Conversely, if someone who is not a sister should carry out the analy-
sis, the outcome of the interpretation could have been different.  However, 
supervision helped me to refocus on the sisters’ own experiences, and to 
allow their voices to be fundamental to data interpretation.  The religious 
sisters’ accounts were somehow fragmented, yet meaningful; their emo-
tional experiences seemed all mixed up, yet emotionally packed. In trying 
to understand the tones used in their accounts, it was a struggle between 
personal experiences and their experiences. Thus, making the process a 
very lengthy one. In fact, most of what was captured in the data were new 
to the researcher. Hence, the data helped to identify appropriate literatures 
to my research topic which previously I did not know about. This litera-
ture helped to make sense of their account and provided impetus to carry 
on with the research.   

The Process of Data Analysis 

A qualitative thematic analysis was used in this study to enable the re-
searcher in identifying, analysing, amalgamating, and recounting themes 
within the data set (Braun & Clarke, 2013). According to Fereday and 
Muri-Crochrane (2006) thematic analysis aims at recognising the differ-
ent themes that describe participant experiences about the research ques-
tion. Furthermore, the data was analysed using the inductive thematic 
analysis method of Braun and Clarke’s (2013). The process began with 
listening to the audio recordings, followed by transcribing verbatim. The 
data was read several times, to plunge into the participant’s world, for 
familiarisation and code generation. Next, step, was searching out of text 
and areas within the data, for example, laughter, tone, and pauses. Then 
possible sub-themes were found, the themes were reviewed in a non-
judgemental stand, and were then put into different sections that would 
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enable it to produce a clear pattern of the data. The researcher went on 
with defining and naming the themes by producing a clear definition and 
what each theme represents. Finally, relevant extracts were selected and 
analysed in relations to the research question and existing literatures. The 
entire process was done several times in a reflective manner for accuracy 
and completeness. Codes were discussed by the researchers and the su-
pervisor of the project until there was an agreed theme to produce the 
report. 

Finally, the analysis identified five overarching themes that reflected 
how the faith of the sisters’ impact on IPV survivors. These themes are 
illustrated below with quotes from the data: building of trust; learned re-
ligious coping; learn to forgive; enhancing self-discovery and encourag-
ing couple intervention. 
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DATA ANALYSIS 

Introduction 

This chapter illustrates how the sisters experienced and made sense of 
the impact of their faith on IPV survivors, following a thematic analysis 
of the data as outlined in chapter 3. The sisters creating a conducive and 
safe environment for dialogue was a practical way of helping survivors to 
build trust in them as illustrated in Theme 1. Theme 2 provides an account 
of how the sisters used their religious belief and their understanding of 
forgiveness to dispose the survivors to learn the benefits of forgiveness. 
Finally, Themes 3, 4 and 5 illustrate how the sisters through their various 
religious activities such as prayers, meditation, bible readings and reli-
gious events were able to assist the survivors to find strength and comfort 
in their situation. 

Findings 

Theme 1- Building of trust 

An overarching theme and a general view shared by most of the par-
ticipants was that the nature of their interaction and approach in respond-
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ing to the survivors helped them to develop a trusting bond with the sis-
ters. Further, the sisters seemed to confirm this by emphasising the im-
portance of active listening. The extracts below illustrate the impact of the 
sisters’ empathic understanding of the survivors. 

 
Extract 1 
Noreen: “[…] explaining to her and understanding her from where 
she is coming from that gradually changed her mindset, changed her 
from being bitter and negative and coming out of that state…she was 
willing to forgive and tried to handle it amicably so that the relation-
ship will continue” (L.148-151). 

 
Extract 2 
Arlen: “But if you make them understand that you are there for them, 
you can give them listening ear, listening and trying to understand 
what they are saying… I bet you they will disposed themselves. 
Through this most of them has been helped”. (L.26-28). 
 
Extract 3 
Elis: “Listening to them was very helpful at least they see that they 
were not being judged rather trying to be understanding” (L.26-28).  
 
The sisters seem to express that for survivors making meaning of their 

experiences from their perspectives is vital for them. The religious sisters 
highlight the importance of active listening and empathy when dealing 
with survivors. Listening to someone illustrates that the person care and 
that what they are saying is important; this is even more important for 
survivors who are often silenced and oppressed (Bogard, 2005). There-
fore, the sisters in displaying empathy towards survivors show to them 
that they care about them and they are there to help them in any way pos-



Discussion   37 
 

sible. Peters et al. (2009) noted that empathy is a key component that fa-
cilitates positive change in survivors of DV. Previous researches high-
lighted that some survivors may have faced criticism for being part of the 
causes of their abuse or blamed for still staying in the abusive condition 
(Stephens & Sinden, 2000). Therefore, experiencing acceptance and un-
derstanding from someone may help them to open and disclose their abuse 
(Peters et al., 2009). Initiating a trusting bond enables the survivors to 
arrive at making decisions around their feelings. This is because active 
listening and understanding can send a powerful message of caring and 
understanding when dealing with survivors as seen in their encounter with 
the sisters. According to Mel’s expression, survivors would value their 
experiences to be understood from their perspectives. Therefore, trust is 
necessary to enable positive change in IPV survivors. Battagila, Finley, 
and Leibsuchutz (2003), indicated in their findings among patient and 
care provider relationship’s study, that trust had a significant effect on 
IPV survivors regarding disclosure to care provider. Likewise, Rodriguez 
et al. (1998) noted that factors like compassion, awareness, and respect 
could dispose a woman with DV history to accept support.   

The following extract illustrates where the religious sister noted that 
building a good rapport with survivors can initiate the readiness to accept 
support such as learning to forgive. 

Theme 2: Learn to forgive 

During the interviews most of the sisters repeatedly underscore for-
giveness in their responses. “Forgiveness” is viewed as an essential factor 
for healing because it came up organically from almost all interviewees. 
The sisters seemed to consider forgiveness as a crucial subject when in-
teracting with the survivors. Hence, survivors then disposed themselves 
to forgive based on the nun’s reflection as seen in the following extracts.  
According to the sister’s forgiveness for the survivors were not only about 
forgiving their abusers but minimising the abuse as well. 
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Extract 5 
Pat: […] there is that readiness to reconcile and forgive him. Some 
would even give excuses, saying based on our reflection it could be 
this man is struggling in this aspect of his life and they keep on giving 
excuse for why the man may be behaving like that. So, from our dis-
cussion. I sense that readiness and willingness in them to let go the 
hurt as it will also make them feel better of themselves (L.63-68). 

 
Extract 6 
Elis: […] making excuses for the man saying oh sister is because he’ 
being smoking, he went clubbing the other day, and he came back so 
you can see that they want to forgive […]” (L.166-168). 
 
Survivors’ disclosure only came about because they had experienced 

the desired understanding of their relationship. Some of the survivors no 
longer see the ill-treatment of the abuser but rather a person who acts un-
der the impulse of something else. Hence, their willingness to make ex-
cuses for their abusers or to let go was impacted by the sisters and their 
belief on forgiveness ‘based on our reflection’.  Holgrem (1993) posited 
that the actual forgiveness is when the forgiver recognises the humanity 
and value of the abuser above their abuse.  Elis seems to say, survivor no 
longer want their abusers to be perceived as a bad person, rather they tend 
to minimise the abuse. Taylor’s (2004) study with African American 
women revealed that these women offered prayers for their abusers, while 
other women in Taylor’s (2002) study shows empathy and compassion to 
their abusers. However, the desire to forgive was tied up to the spirituality 
and religiosity of the women in Taylor study for they believed that for-
giveness is linked to self-healing. Unlike the present study where survi-
vor’s forgiveness was influenced by the interaction of the religious sisters. 
No doubt, the religious sisters coming from a Catholic background where 
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separation is not allowed may have the tendency to talk about forgiveness. 
Ryrie (1982) commented in his catholic biblical teaching that couples are 
encouraged to love and forgive each other as necessary and they ought to 
be faithful to their vows of commitment to each other. Previous studies 
have found that some religion does believe that it is the religious duty of 
the woman to stay with her partner irrespective of the abusive situation 
(Pyles, 2007). The sisters’ enabling the survivors to express the willing-
ness to forgive can be very detrimental for the safety of the survivors. 

The religious sisters sensing the survivor’s openness to forgive now 
highlights the benefits of forgiveness as a healing tool as seen in the fol-
lowing extract.  

 
Extract 7 
Arlen: “I told them the implication of forgiveness that if you forgive 
somebody, you forgive yourself”. […] bearing grudges, you are not 
suffering the people you’re bearing grudge again, you’re suffering 
yourself but if you let go, you move on well and positively in life” […] 
This encouraged most of them to forgive though not all were willing 
to return to the abuser”. “So, so many of them accepted what I have 
just said and decided to forgive” (L.105-111). 
 
Arlen believes that impacting their understanding of forgiveness on 

the survivors has enabled them to forgive the perpetrator and themselves 
as to move on with their lives. Congruent to previous studies (Clark, 
2010), survivors participating in forgiveness talks, unlike those who do 
not are likely to have a better understanding of forgiveness. That is, it 
increases their propensity to forgive the abuser, reduce their resentment 
and increase their hope.  The act of holding onto past hurts and ill-feelings 
is only damaging the person emotionally, and until they can forgive the 
other, they cannot feel relief. Explaining to the survivors that the benefits 
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of forgiveness as freeing oneself is more like encouraging forgiveness be-
cause it comes with the healing of the self and the spirit.  Also, survivors 
spending time ruminating over perpetrator will only impact negative on 
their present living condition such as the ability to engage in a healthy 
intimate relationship (Clark, 2010).  

Conversely, Gordon, Burton, and Porter (2004) suggested that pro-
moting forgiveness is not the most beneficial approach with women fac-
ing DV. This is because the more a woman forgives her partner’s mali-
cious act, the more the likelihood of returning to the relationship (Gordon 
et al., 2004). Considering the vulnerability of this group of population the 
idea of forgiveness may be quite harmful (Clark, 2010). Although for-
giveness is different from reconciliation which is bringing both partners 
together, but this distinction may not be possible for survivors who are 
faced with pressure to forgive and return to the abuser (Freedman, Enright 
& Knutson, 2005). 

 
Extract 8  
Arlen: “I allow the woman to come to term with whatever she has been 
through or she is still passing through. [...] when I observe that she can 
take in the word forgiveness that is when I bring in forgiveness and that 
approach so far has helped them so far” (L.242-245)  

 
In addition, Arlen expressed that survivors who benefit from for-

giveness are those who dispose themselves for it after several interven-
tions. This is consistent with the findings of Gordon et al. (2009) which 
suggested that before promoting forgiveness among IPV survivors it is 
important to consider how beneficial it will be for them.    

The following theme illustrates the impact of religious sister’s media-
tion between couple. 
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Theme 3: Encouraging couple intervention 

Couple intervention is having a dialogue with the both couples as to 
ascertain how they could be helped which may aid to reduce the abuse 
and improve the couple’s relationship. The sister’s faith manifesting 
through prayers and other religious activities was able to help survivors 
see the essence of dialogue. The inability to initiate a meaningful conver-
sation appears to hinder reconciliation among some of the survivors. The 
following extract from Noreen explains the latter.  

 
Extract 9 
Arlen: “One of them allowed me to bring the man into the session […] 
praying and reflecting together, and that made a huge change okay 
(L.75-76). They could both see where they have wronged each other. 
In fact, there was a big reconciliation between them (smiling). Now, 
they are happily living with their two kids today” (L.83-85).  
 
Extract 10 
Mel […] My encounter with these ladies has been very help to them, 
[…] enabling them with ways of handling their issues, such as if the 
man is not understanding, they would have to explain and create a 
forum for dialogue so as to avoid arguments” (L.61 & 62-64). 

 
Mel seems to teach survivors of different ways of resolving issues 

without raising a conflict. She suggested the importance of dialogue be-
tween partners as it would enable them to discuss their values and main-
tain communication. The Sisters felt that would reduce the likelihood of 
violence. The participants express the importance of initiating a mediated 
intervention between the couple. The sisters seem to highlight the essence 
of exploring the needs of both partners by enabling them to discuss their 
issues together. Mel encourages the couple to evaluate the situation as this 
would help to reduce conflicts. Karakurt et al. (2016) noted that couple 
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therapy is very beneficial as it helps in reducing violence and physical 
aggressiveness in the relationship; also, that it seems to offer a better treat-
ment approach than the standard treatment when supporting violent cou-
ples. In contrast, some studies have argued that couple intervention in IPV 
is likely to aggravate future aggression and retaliation from the abusive 
partner (Stith et al., 2004).  However, the outcomes may vary among cou-
ple depending on the cultural background as noted in the findings of Kara-
kurt et al. (2016).  

Therefore, based on this information the sisters ought to be aware of 
how the environment may be unsafe for the women since she is one that 
who disclosed the abused. On the other hand, the settings for the recon-
ciliation may bias the outcome. For example, the sisters due to religious 
beliefs may use certain phrases or reflections which might not be in favour 
of the woman. Pyles (2007) found that some faith leaders tend to use cer-
tain passages in the scripture to illustrate to the woman the importance of 
keeping her wedding vows to lure her to stay in an abusive marriage. This 
is also another area where the sisters may need to be mindful of how dan-
gerous it could be for the survivors.  

Theme 4: Learned religious coping skills 

This theme follows from the previous themes. The sisters believe that 
the IPV survivors who are engaging with them and participating in their 
religious activities tend to learn different ways of handling their issues. 
The language they use is explicit, relieving, and consoling. According to 
the sisters, some of the survivors seem to experience a significant positive 
change in their lives as they participate in the sisters’ religious activities. 
The following extract encapsulate this:  
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Extract 11 
Pat: “Some will say when they pray, they get the feeling that God is 
answering their prayers because things are much better and are never 
the same after that encounter with God, I feel so relieved” (smile) 
(L.84-86). 
 
According to a sister’s view, this extract reflects how the survivors 

describe the strength and healing they experienced from prayers. All the 
sisters mentioned about the importance of prayers in the life of the survi-
vors. Pat remarks that survivors’ encounter of God in prayer is like expe-
riencing a change in their lives. This change reflects in their responses; 
they seem to have developed a coping ability which they never had before. 
Prayer was seen to be like a resource where they can go when they need 
help.  The studies of Gillum et al. (2008) of 151 survivors of DV revealed 
that most of the survivors consider God as their source of strength and 
comfort. The feeling that God is answering their prayers illustrates the 
extent to which they are engaging in religious activities, which leaves 
them with maximum benefits. There was a strong indication among the 
sisters that for the survivors any improvement in circumstance was be-
cause of God’s intervention. 

 
Extract 12 
Noreen: “She felt that God is answering her prayers so, she developed 
a very intimate relationship with God in prayers. She made several 
requests such as my immigration status, getting a job and so many 
other things to God in prayer and behold all her request was an-
swered. So, she felt it was God that has done it and this no man can 
do for her” (L.193-197). 
 
According to Noreen the survivors seem to experience some changes 

as the fruit of their participation in the sister’s activities. From the sister’s 
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perspectives the survivors realised the importance of engaging in the 
nun’s religious activities, through which they have discovered the im-
portance of having a relationship with God. For the survivors, God re-
mains the one to call upon at difficult moments. Thus, survivors form a 
special bond with God in prayers and that enables them to entrust their 
worries unto Him. Also, this leaves them with the impression that prayer 
is necessary since it is the only way to communicate with God. God an-
swering their prayers has enabled them to experience a sense of relief and 
strength to endure their abuse.  Arlen’s use of the expressions like ‘it was 
God and …this no man can do’ illustrates that survivors seem to attribute 
any form of amelioration in their circumstances to the power of God. The 
religious sisters’ background of prayer may have had a significant influ-
ence on how the survivors relate to God in prayer. Furthermore, the sisters 
said that, survivors participating in their prayer sessions, and seeing its 
benefits confirm that prayer has the answer to everything.   

 
Extract 13 
Pat:  I have learnt from my encounter with you how to initiate a con-
versation with God as I would with to a friend. Sometimes when I re-
member my stress, I would go into a quiet place in my house [sigh] 
and would tell God how I feel, and after that, I feel like a big burden 
has just left me [a smile]. I have learned how to make my own prayers 
by just presenting God what I am going at that moment, my aches and 
pains. I think it has helped me (L.156-161). 
 
The faith of the religious sisters seems to have empowered the survi-

vors with a coping skill ‘intimacy with God’ to use at a certain moment 
when they are in a desperate need. The support the survivors got from the 
sisters is what Geisbrecht and Sevcik (2000) described as the kind of as-
sistance from the faith community that helps survivors to rebuild their 
lives and that of their families. For the survivors at those moments when 
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they desire to have someone that loves and cares for them, they resort to 
God in prayer in a quiet mood. The study with adult protestant by Fiala et 
al.  (2002) revealed that ‘God support’ predicts less depression and more 
life satisfaction.  The experience of the relief by the survivors seem to 
bring ‘smiles’ out of sister’s as she speaks. This may illustrate how the 
survivors would express their feelings of relief when God answers their 
prayers as they interact with the sisters. Thus, the survivors’ religious in-
volvement with the sisters has enabled some of them to rely on God as 
their support. This supports the emphasis that for survivors God is their 
strength and comfort according to Gillum et al.  (2008). Most of the sur-
vivors according to the sisters, viewed God as their stronghold and de-
pending on Him promotes great relief.  In congruence with the findings 
of Davis’s (2015), African American women opined that their faith em-
powers them to believe in God’s protection. However, they also indicated 
that it can make them vulnerable to those who might want to take ad-
vantage on them because of their relationship with God (Davis, 2015). 
However, they also indicated that it can make them vulnerable to those 
who might want to take advantage on them because of their relationship 
with God (Davis, 2015). Though prayers can empower the survivors, it 
may also disempower the survivors by not allowing them to process their 
resentment fully. Therefore, the sisters ought to be careful as not to allow 
the survivors to use prayers to suppress their unprocessed hurts and bit-
terness as this may be detrimental to their emotional and psychological 
well-being. 

Theme 5: Enhancing self-discovery  

This theme captures how the sisters helped the survivors to transition 
into self-exploration of who they are and how they can help themselves. 
This is because their experience of abuse fragmented their identity and 
self-awareness. According to the Sisters, the survivors through encoun-
tering them has rediscovered a new person. 
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Extract 14 
Mel: “So, encountering the sisters, some of the survivors have been 
helped to discover personal coping… building their low self-esteem 
and gaining confidence in themselves…has helped them to calm down 
and reduces their bitterness and resentment towards their abuser” 
(L.145-148).  
 
Extract 15 
Elis: you know when these ladies come around to us and join in our 
spiritual exercises like scripture readings, vespers, and medita-
tion…some of the reflections cause them to evaluate their situation 
and is like it touches their very nature… it exposes them to things 
around and other people as well (L.260-264).  
 
Elis seems to highlight that the sisters’ encounter with the survivors 

made a significant effect in their lives in so many aspects. The sisters 
helped the survivors to have a better understanding of their inner strength, 
which enhances healing and a different perspective of the self. As part of 
their journey, it helped them to experience a different person in them-
selves, one that is no longer full of anger and resentment. Recovering of 
the self and spirit involve things like learning personal skills and self-
awareness, and developing one’s boundaries (Geisbrecht & Sevick, 
2000).  Senter and Caldwell’s (2002) study revealed that self-discovery 
for survivors of IPV helped in rebuilding their fragmented identity and 
enhanced a sense of peace. Elis illustrated that the survivors in the process 
of participating in their spiritual exercises seem to experience some form 
of transformation in relation to their past or current histories of abuse. 
Scripture readings from the bible, and certain passages very often helped 
people to find positive meaning in their difficult situation.
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DISCUSSION 

Introduction 

This chapter will summarise the findings of this study in relation to 
previous literature as outlined in chapter 2. Also, this section will discuss 
the limitations and implications of the findings concerning the sisters and 
their work.  

Research aims 

The present study seeks to understand how the religious sisters’ faith 
impacted on the IPV survivors and to illustrate how this will inform the 
sisters’ interaction with survivors and make possible suggestions for fu-
ture practice. 

Summary of Findings 

The findings revealed that the sisters seem to have a unique way of 
interacting and relating with the survivors such as attentive listening 
which is so powerful, in that it enables the survivor to experience a posi-
tive change in their lives. The sisters make the survivors experience a 
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sense of belonging and being heard.  Thus, it is making a significant im-
pact on them that some tend to build trust in the sisters to the extent of 
disclosing their abuse. The current findings explain why some religious 
men and women in Nason-Clark’s (2009) study seek practical assistance 
and guidance from their faith leader when dealing with the trauma of IPV. 
Similarly, Boehm et al., (1999) and Geisbrecht and Sevcik (2003), under-
scored that some survivors in search of how to deal with their abuse tend 
to seek assistance from their faith leaders. Francis and Crea’s (2015) study 
reiterated that religious institute for sisters is a place where people who 
are facing difficulties go in search of emotional support and solace.  

Furthermore, the findings indicated that survivors’ participation in the 
sisters’ religious activities such as prayers, reading of scriptures, spiritual 
books, and meditation has enhanced their spiritual life; thus, becoming a 
source of strength and resilience towards their abusive circumstances. 
Many of them were able to learn how to read the Scripture; they devel-
oped a personal relationship with God in prayer and built their self-confi-
dence. According to the sisters, survivors experienced peace and re-
mained stable in the face of their situation.  The findings of the current 
study provide further evidence that God and religious involvement aid 
survivors to build coping strategies (Gillum et al., 2006). In contrast, cer-
tain biblical passages such as that of female subordination to male tend to 
increase violence against women as revealed by itimil et al. (2014).  

Besides, some of the sisters centred more on forgiveness since it al-
lowed the survivors to experience relief from their bitterness towards their 
abuser. The sisters through engaging some of the survivors in their faith-
based programme seemed to encourage them to learn forgiveness. This 
finding is congruent with Yick’s (2008) study, which noted forgiveness 
as a self-healing tool for survivors of intimate partner violence. Chang et 
al.’s (2014) study suggested that forgiveness helps to reduce depression 
and aid in fostering psychological well-being in survivors after their neg-
ative life experiences.  Also, Ware et al. (2003) indicated that faith leaders 
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often encourage survivors to forgive their perpetrators and themselves, so 
that they can move on with their lives. Besides, some studies have argued 
that forgiveness may be more than just letting go of the past. Instead, it 
might create an opportunity for the survivor to develop a better under-
standing of what causes the abuse (Gordon & Baucom, 1998).  

Although forgiveness is a healing tool, it can equally perpetuate IPV. 
Gordon, Burton, and Porter (2014) argued that survivors who tend to for-
give their abusers and worry less about the abuse are more likely to return 
to the abusive relationship. Although there is a difference between for-
giveness and reconciliation, a victim may forgive and not return to live 
with the abuser. Clarke (2010) noted that this distinction might not be 
possible for IPV survivors’ who, due to social effect would want to keep 
the status quo by forgiving and return to the unsafe environment.  

The religious sisters live together in a religious community and at dif-
ferent occasions invite the survivors to share in their religious events such 
as Easter, Christmas, and other special celebrations. These gatherings 
congregate many who are associated with them through their charity 
work. Through these events, survivors have developed a relationship with 
other survivors and other people who may help them in traumatic situa-
tions. Consistent with previous researches (Choi, 2018), the church and 
the clergy significantly impacted on the lives of the survivors by provid-
ing them with social and other community activities. Likewise, Gregory 
et al. (2017) showed that support from relatives, friends, and colleagues 
can provide a safeguard against the effects of abuse on survivors’ well-
being.  This study further suggested that survivors who actively engage 
with religious communities tend to create a supportive network. The cur-
rent study futures with some limitations and implications for practice. 
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Limitations 

First, all the participants of this study are from the same religious in-
stitute as the researcher. Here the researcher is acting from an insider po-
sition.  Perry, Thurston, and Green (2004) indicated that an insider in re-
search have an advantage when conducting qualitative research especially 
if their participants are aware of this information. However, it has some 
disadvantages which may have affected the findings of the present study. 
The researcher and the participants sharing the same position may impose 
a high expectation on the researcher. Thus, the researcher is likely to treat 
the data and knowledge that come out in certain ways (Kanuba, 2000; 
Kitzinger & Wilkinson, 1997). Also, not adhering to the research and re-
searcher boundaries may lead to ethical issues if participants relate with 
the researcher as a friend or counsellor, this is likely to cause the partici-
pants to disclose more than they would have done (Birch & Miller, 2000; 
Watts, 2008). Therefore, the researcher being an insider to the research 
may have affected the findings of the present study. Future research 
would benefit from data collated by an outsider in exploring this same 
topic. 

Second, the findings of the current study are mainly from the review 
of the religious sisters belonging to the Holy Family Sisters Congregation. 
Because of the difficulty in recruiting participants from different religious 
institute. It is important to note that this study does not highlight infor-
mation about religious sisters belonging to other religious congregations. 
Therefore, it may be beneficial for further research to assess other reli-
gious institutes when exploring the impact of the faith of religious sister 
on survivors of IPV.  

Also, the study used a semi-structured interview with a thematic anal-
ysis which provided a rich data and a detailed account of the religious 
sisters’ experiences which they deemed important in their encounter with 
the survivors of IPV.  However, in trying to achieve depth into the themes 
during the analytic process, some of the data were discarded. Thus, the 
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findings represent the researcher’s interpretation of the sisters’ accounts 
which may have been influenced by her preferences and idiosyncrasies 
(Anderson, 2010) especially with areas relevant to the research topic. 
Also, using a thematic methodology, which provides a highly flexible ap-
proach and modified for the need of many studies (Braun & Clarke, 2013). 
This flexibility may lead to discreprancy, and incoherence in the pro-
cesses of constructing the themes (Halloway & Todres, 2003). Hence, 
feature research may want to explore this topic using a different method-
ology.  

Furthermore, the current study uses only sisters. It is possible that the 
significant positive impacts they identified were due to lack of experience 
working with survivors of IPV. For example, most of them have had few 
encounters with survivors before this present research; even after asking 
for skills that were not helpful during their encounter with the survivors. 
Further research could include a focus on IPV survivors to determine if 
the study will reveal the same results as current findings.  

Implications 

Although the current study has some limitations, however, it also pro-
vides some potential implications which reveal an essential contribution 
to the literature.  

The findings of the current study revealed further evidence that faith 
and religion play a significant role in the lives of survivors of IPV (Gillum 
et al., 2006).  Findings support why some religious survivors stated that 
their faith supports them during their abusive conditions; it endowed them 
with spirituality and other resources to seek for their safety (Nason-Clark, 
1996). Also, participating in religious activities can foster social support. 
Both spirituality and religious involvements have been found to protect 
African American DV survivors against depression and psychiatric disor-
ders (Watlington & Murphy, 2006). This study highlighted that for some 
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of the survivors’ faith, and belief in God played a significant positive im-
pact on their survival from their abusive situation.  Hopefully, this will 
encourage continued research in this area of faith/religion that may influ-
ence a more positive impact on IPV survivors. 

Furthermore, present findings suggest that survivors’ ability to sustain 
and gain strength can come from their encounter with religious sisters and 
a faith community. This may lend support to why some survivors who are 
in search of coping with their abusive situation will turn to their religious 
organisations and family for strength, support, and solace (Boehm et al., 
1999; Giesbrecht & Sevick, 2000). Moreover, some survivors of DV will 
visit their faith leaders such as the clergy and pastor in seek of counsel-
ling, practical, emotional and spiritual needs because of their faith (Na-
son-Clarke & Krorger, 2004). Therefore, religious sisters and faith lead-
ers’ understanding of IPV is essential for better intervention and preven-
tion (Beaman-Hall & Nason-Clark, 1997). These findings suggest the 
need for sisters in this area of work to acquire further training on IPV 
intervention. For instance, the sisters highlighting the importance of for-
giveness, which then disposed some survivor to change their mind and 
returned to their abusive home, this may not have been the right approach. 
Some clergy’s inability to manage abused women’s issues adequately can 
lead to clergy’s silence and neglect as echoed in Fortune’s (1991) study. 
Therefore, the sisters undergoing training for IPV may be beneficial in 
their attempt to support the survivors of IPV.   

These findings also imply that sisters and faith leaders who are sup-
porting survivors by encouraging forgiveness for the abuse and the abus-
ers, ought to consider if forgiveness does influence healing to the extent 
they think. Hence, it is vital for faith leaders and sisters to consider 
whether forgiveness is beneficial and safe for IPV survivors before pro-
moting it (Gordon et al., 2009). Thus, saying ‘I forgive’ without going 
through any emotional or cognitive process of hurt, only leaves the survi-
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vors holding unto bitterness and resentment (Clark, 2010).  Further re-
search may need to determine why sisters would consider forgiveness as 
paramount to IPV survivors.  

Conclusions 

In conclusion, the findings of this study supported previous evidence 
on the influence of faith and spirituality on IPV survivors. The faith of the 
religious sisters indicates a positive impact on the survivors; it enabled 
them to rebuild their self-esteem and fortitude to endure their abusive sit-
uation. Besides, most of them were able to forgive themselves and their 
abusers to move on well with their lives. Moreover, they had to let go of 
their bitterness and build positive recouping strategic methods by engag-
ing in the sister’s spiritual exercises. This is contrary to the previous study 
which argues that the church’s way of addressing violence against women 
encourages them to stay in their abusive situation (Gnanadason, 1993). 
Therefore, the sisters should be careful and cautious in their attempt to 
support IPV survivors. Future research should seek to explore how the 
faith of the sisters will impact on IPV survivors if they are to incorporate 
both religious and professional intervention in their attempt to support 
these women.  
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not be permitted and an application not approved on this basis. If unsure 
please refer to the Chair of Ethics. 
 
HIGH 
 
MEDIUM  
 
LOW 

 
Reviewer comments in relation to researcher risk (if any).  

 
Reviewer (Typed name to act as signature):   M-J Budd  

 
Date:  9/1/19 

 
This reviewer has assessed the ethics application for the named research 
study on behalf of the School of Psychology Research Ethics Committee 

 
  

 

 

x 
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RESEARCHER PLEASE NOTE: 
 

For the researcher and participants involved in the above named study to 
be covered by UEL’s Insurance, prior ethics approval from the School of 
Psychology (acting on behalf of the UEL Research Ethics Committee), 
and confirmation from students where minor amendments were required, 
must be obtained before any research takes place.  

 
For a copy of UELs Personal Accident & Travel Insurance Policy, please 
see the Ethics Folder 

Appendix B 

The Interview Schedule  
 

1. How are you and how has your week been so far? 
 
2. In your work with survivors how would you describe intimate 

partner violence (IPV)? 
 With specific reference to violence against women, 

meaning very close relationship (romantic relationship) 
 
3. How would you (sisters) describe your experience with these 

women since they approached you for support? 
 Is there any typical example? dialogue 

4. Could you tell me more about the attitude of these women to-
wards their abuse since your encountered with them?   

5. Could you explain how ready or willing are the survivors about 
forgiving the abuser since they met you?  

 Any specific example? 
6. How would you explain the extent to which prayer has helped 

survivors to alleviate their trauma to some degree?  
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7. What specific skills or method do you think was more effective 
in helping survivors (girls/women) to cope better with their 
trauma? 

 feeling or attitude among the Sisters you think that has 
given these survivors more strength? (please be spe-
cific). 

 
8. In your experience how would explain factors that have not been 

helpful to the survivors? 
 
9. In your experience how would you describe whether the survi-

vors have learned ways of coping that they did not think of ear-
lier? (can you name them?)  

Appendix C 

PARTICIPANT INVITATION LETTER 
 
You are being invited to participate in a research study. Before you agree 
it is important that you understand what your participation would involve. 
Please take time to read the following information carefully.   

 
Who am I? 

 
I am an undergraduate student in the School of Psychology at the Univer-
sity of East London and am studying for a Bsc in Clinical and Community 
psychology. As part of my studies I am conducting the research you are 
being invited to participate in. 
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What is the research? 
 

I am conducting research to explore an understanding of the impact Reli-
gious Sisters faith has on survivors of Intimate Partner violence (IPV). 
Partner Violence (IPV) is common violence of either physical, sexual, or 
psychological which occurs in a current or former sexual relationship 
(Womenshealth.gov/relationship and safety).  

 
My research has been approved by the School of Psychology Research 
Ethics Committee. This means that my research follows the standard of 
research ethics set by the British Psychological Society.  

 
Why have you been asked to participate?  

 
You have been invited to participate in my research as someone who fits 
the kind of people I am looking for to help me explore my research topic. 
I am looking to involve 5 to 7 Religious Sisters working with survivors 
of intimate partner violence. 

 
I emphasise that I am not looking for ‘experts’ on the topic I am studying. 
You will not be judged or personally analysed in any way and you will be 
treated with respect.  

 
You are quite free to decide whether to participate and should not feel 
coerced. 
 
What will your participation involve? 
 
If you agree to participate you will be asked questions about the under-
standing of the impact of your faith on survivors of Intimate Partner Vio-
lence in relation to your apostolate. The questions are not about your own 
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experiences but rather about the impact of your faith as religious leaders 
on survivors of DV. The interview will be held in one of the offices for 
an hour; and it will be recorded. The interview is going to be in a form of 
an informal conversation between of us.  
 
I will not be able to pay you for participating in my research, but your 
participation would be very valuable in helping to develop knowledge and 
understanding of my research topic. 
 
Your taking part will be anonymised and confidential  
 
Your privacy and safety will be respected always. For example, all the 
information collated would be recorded anonymously without any men-
tion of your personal data. Any identifying data will be removed from the 
transcript. You will be given a pseudonym to anonymise the data. Again, 
you are not obliged to answer all the questions and do feel free to stop the 
interview if you no longer wish to continue 
 
 
What will happen to the information that you provide? 
 
The interview will be audio recorded with my phone device, which will 
later be transferred to a PC with a protected password. The recording will 
later be transcribed on a word document for analysis. The information 
collected will be stored in a secure cupboard under lock and key for data 
protection. Equally, you will be given a pseudonym, real names will not 
be linked to data materials, the real name will be changed during the data 
analysis. However, the anonymised data can be kept for time of up to 5 
years. However, it can also be accessed by my supervisor, examiner or 
maybe published in academic journals. In addition, every information 
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gathered before and during the interview such as personal details, inter-
views recordings and transcript will be destroyed immediately after the 
submission or a time up to 5 years. 
 
What if you want to withdraw? 
 
You are free to withdraw from the research study during the interview and 
up to two weeks after the interview without explanation, disadvantage or 
consequence.   
 
Contact Details 
 
If you would like further information about my research or have any ques-
tions or concerns, please do not hesitate to contact me. My name is Ruth 
Maduforo, or you can email: U1616701@uel.ac.uk 
 
If you have any questions or concerns about how the research has been 
conducted please contact the research supervisor Dr Stephanie Davis 
School of Psychology, University of East London, Water Lane, London 
E15 4LZ,  
Email: Stephanie.Davis@uel.ac.uk 
 
or  
 
Chair of the School of Psychology Research Ethics Sub-committee: Dr 
Tim Lomas, School of Psychology, University of East London, Water 
Lane, London E15 4LZ. 
 
(Email: t.lomas@uel.ac.uk) 
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Appendix D 

UNIVERSITY OF EAST LONDON 
 
 
Consent to participate in a research study  
 
Exploration of Religious Sisters understanding of the impact of their 
faith on Survivors of Intimate Partner Violence (IPV). 
 
I have the read the information sheet relating to the above research study 
and have been given a copy to keep. The nature and purposes of the re-
search have been explained to me, and I have had the opportunity to dis-
cuss the details and ask questions about this information. I understand 
what is being proposed and the procedures in which I will be involved 
have been explained to me. 
 
I understand that my involvement in this study, and data from this re-
search will remain anonymous, because I will be given a pseudonym.  It 
has been explained to me what will happen once the research study has 
been completed. 
 
I hereby freely and fully consent to participate in the study which has been 
fully explained to me. Having given this consent I understand that I have 
the right to withdraw from the study at any time up to two weeks after the 
studies without disadvantage to myself and without being obliged to give 
any reason. 
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Participant’s Name (BLOCK CAPITALS)  
 
 ...................................................................................................................  
 
Participant’s Signature  
 
 ...................................................................................................................  
 
Researcher’s Name (BLOCK CAPITALS)  
 
 ...................................................................................................................  
 
Researcher’s Signature  
 
 ...................................................................................................................  
 
Date:  .........................................................................................................  
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Appendix E 
 
Debriefing Form 
 
A Qualitative exploration of the Religious Sisters understanding of the 
impact of their faith on Survivors of Intimate Partner Violence (IPV). 
 
Thank you very much for taking the time to participating in this study. 
This information is for you to learn more about this research project, and 
how important is your participation in this study. This study was designed 
to explore of Sisters understanding of the impact of their faith on survi-
vors of IPV. 
However, in the event of feeling distress during the interview, I suggest 
you seek professional support by contacting “The Good Counsel Net-
work” (https://www.goodcounselnet.co.uk/; or Tel: 0207 723 1740) or 
with your spiritual director.  
 
You have up to two-weeks period from the day of the interview to decide 
whether you would want to withdraw from the study. Hence, you are free 
to withdraw without any explanation, disadvantage or penalty. However, 
if you do request, your data will be destroyed. 
 
Thank you again for your participation 



 

 

Globethics.net is an ethics network of teachers and institutions based in Ge-
neva, with an international Board of Foundation and with ECOSOC status with 
the United Nations. Our vision is to embed ethics in higher education. We 
strive for a world in which people, and especially leaders, are educated in in-
formed by and act according to ethical values and thus contribute to building 
sustainable, just and peaceful societies. 

The founding conviction of Globethics.net is that having equal access to 
knowledge resources in the field of applied ethics enables individuals and in-
stitutions from developing and transition economies to become more visible 
and audible in the global discourse. 
 
In order to ensure access to knowledge resources in applied ethics, Globeth-
ics.net has developed four resources: 

 
Globethics.net Library 
The leading global digital library on ethics with over 8 million 
documents and specially curated content 

Globethics.net Publications 
A publishing house open to all the authors interested in applied 
ethics and with over 190 publications in 15 series 

Globethics.net Academy 
Online and offline courses and training for all on ethics both as 
a subject and within specific sectors 

Globethics.net Network 
A global network of experts and institutions including a Pool 
of experts and a Consortium 

Globethics.net provides an electronic platform for dialogue, reflection and 
action. Its central instrument is the website: 

 

 
 

                                             www.globethics.net  ■ 



 
Globethics.net Publications 
 
The list below is only a selection of our publications. To view the full collection, 
please visit our website.  
 
All free products are provided free of charge and can be downloaded in PDF form 
from the Globethics.net library and at www.globethics.net/publications. Bulk 
print copies can be ordered from publictions@globethics.net at special rates from 
the Global South.  
Paid products not provided free of charge are indicated*.  
The Editor of the different Series of Globethics.net Publications Prof. Dr. Obiora 
Ike, Executive Director of Globethics.net in Geneva and Professor of Ethics at the 
Godfrey Okoye University Enugu/Nigeria. 
  
Contact for manuscripts and suggestions: publications@globethics.net  
 

Global Series 
Christoph Stückelberger / Jesse N.K. Mugambi (eds.), Responsible Leadership. 
Global and Contextual Perspectives, 2007, 376pp. ISBN: 978–2–8254–1516–0 

Heidi Hadsell / Christoph Stückelberger (eds.), Overcoming Fundamentalism. 
Ethical Responses from Five Continents, 2009, 212pp.  
ISBN: 978–2–940428–00–7 

Christoph Stückelberger / Reinhold Bernhardt (eds.): Calvin Global. How Faith 
Influences Societies, 2009, 258pp. ISBN: 978–2–940428–05–2. 

Ariane Hentsch Cisneros / Shanta Premawardhana (eds.), Sharing Values. 
A Hermeneutics for Global Ethics, 2010, 418pp. 
ISBN: 978–2–940428–25–0. 

Deon Rossouw / Christoph Stückelberger (eds.), Global Survey of Business Eth-
ics in Training, Teaching and Research, 2012, 404pp.  
ISBN: 978–2–940428–39–7 

Carol Cosgrove Sacks/ Paul H. Dembinski (eds.), Trust and Ethics in Finance. 
Innovative Ideas from the Robin Cosgrove Prize, 2012, 380pp.  
ISBN: 978–2–940428–41–0 

Jean-Claude Bastos de Morais / Christoph Stückelberger (eds.), Innovation Eth-
ics. African and Global Perspectives, 2014, 233pp.  
ISBN: 978–2–88931–003–6 

Nicolae Irina / Christoph Stückelberger (eds.), Mining, Ethics and Sustainability, 
2014, 198pp. ISBN: 978–2–88931–020–3 

http://www.globethics.net/publications
mailto:publictions@globethics.net
mailto:publications@globethics.net


 
Philip Lee and Dafne Sabanes Plou (eds), More or Less Equal: How Digital 
Platforms Can Help Advance Communication Rights, 2014, 158pp.  
ISBN 978–2–88931–009–8  

Sanjoy Mukherjee and Christoph Stückelberger (eds.) Sustainability Ethics. 
Ecology, Economy, Ethics. International Conference SusCon III, Shillong/India, 
2015, 353pp. ISBN: 978–2–88931–068–5 

Amélie Vallotton Preisig / Hermann Rösch / Christoph Stückelberger (eds.) Eth-
ical Dilemmas in the Information Society. Codes of Ethics for Librarians 
and Archivists, 2014, 224pp. ISBN: 978–288931–024–1. 

Prospects and Challenges for the Ecumenical Movement in the 21st Century. In-
sights from the Global Ecumenical Theological Institute, David Field / 
Jutta Koslowski, 256pp. 2016, ISBN: 978–2–88931–097–5  

Christoph Stückelberger, Walter Fust, Obiora Ike (eds.), Global Ethics for Lead-
ership. Values and Virtues for Life, 2016, 444pp.  
ISBN: 978–2–88931–123–1 

Dietrich Werner / Elisabeth Jeglitzka (eds.), Eco-Theology, Climate Justice and 
Food Security: Theological Education and Christian Leadership Development, 
316pp. 2016, ISBN 978–2–88931–145–3 

Obiora Ike, Andrea Grieder and Ignace Haaz (Eds.), Poetry and Ethics: Invent-
ing Possibilities in Which We Are Moved to Action and How We Live Together, 
271pp. 2018, ISBN 978–2–88931–242–9 

Christoph Stückelberger / Pavan Duggal (Eds.), Cyber Ethics 4.0: Serving Hu-
manity with Values, 503pp. 2018, ISBN 978–2–88931–264-1 

Texts Series 

Principles on Sharing Values across Cultures and Religions, 2012, 20pp. Avail-
able in English, French, Spanish, German and Chinese. Other languages in prep-
aration. ISBN: 978–2–940428–09–0 

Ethics in Politics. Why it Matters More than Ever and How it Can Make a Dif-
ference. A Declaration, 8pp, 2012. Available in English and French. ISBN: 978–
2–940428–35–9 

Religions for Climate Justice: International Interfaith Statements 2008–2014,  
2014, 45pp. Available in English. ISBN 978–2–88931–006–7 

Ethics in the Information Society: The Nine 'P's. A Discussion Paper 
for the WSIS+10 Process 2013–2015, 2013, 32pp. ISBN: 978–2–940428–063–2 



 
Principles on Equality and Inequality for a Sustainable Economy. Endorsed 
by the Global Ethics Forum 2014 with Results from Ben Africa Conference 
2014, 2015, 41pp. ISBN: 978–2–88931–025–8 

Water Ethics: Principles and Guidelines, 2019, 41pp. ISBN 978–2–88931-313-
6 

Focus Series 

Christoph Stückelberger, Das Menschenrecht auf Nahrung und Wasser.  
Eine ethische Priorität, 2009, 80pp. ISBN : 978–2–940428–06–9 

Christoph Stückelberger, Corruption-Free Churches Are Possible. Experiences, 
Values, Solutions, 2010, 278pp. ISBN: 978–2–940428–07–6 

 —, Des Églises sans corruption sont possibles : Expériences, valeurs, solutions, 
2013, 228pp. ISBN : 978–2–940428–73–1 

Vincent Mbavu Muhindo, La République Démocratique du Congo en panne.  
Bilan 50 ans après l’indépendance, 2011, 380pp. ISBN: 978–2–940428–29–8 

Benoît Girardin, Ethics in Politics: Why it matters more than ever and how it 
can make a difference, 2012, 172pp. ISBN: 978–2–940428–21–2 

 —, L’éthique : un défi pour la politique. Pourquoi l'éthique importe plus 
que jamais en politique et comment elle peut faire la différence, 2014, 220pp.  
ISBN 978–2–940428–91–5 

Willem A Landman, End-of-Life Decisions, Ethics and the Law, 2012, 136pp.  
ISBN: 978–2–940428–53–3 

Corneille Ntamwenge, Éthique des affaires au Congo. Tisser une culture d’inté-
grité par le Code de Conduite des Affaires en RD Congo, 2013, 132pp.  
ISBN: 978–2–940428–57–1 

Kitoka Moke Mutondo / Bosco Muchukiwa, Montée de l’Islam au Sud-Kivu : 
opportunité ou menace à la paix sociale. Perspectives du dialogue islamo-chré-
tien en RD Congo, 2012, 48pp.ISBN: 978–2–940428–59–5 

Elisabeth Nduku / John Tenamwenye (eds.), Corruption in Africa: A Threat to 
Justice and Sustainable Peace, 2014, 510pp. ISBN: 978–2–88931–017–3 

Dicky Sofjan (with Mega Hidayati), Religion and Television in Indonesia: Eth-
ics Surrounding Dakwahtainment, 2013, 112pp. ISBN: 978–2–940428–81–6 

Yahya Wijaya / Nina Mariani Noor (eds.), Etika Ekonomi dan Bisnis: Perspektif 
Agama-Agama di Indonesia, 2014, 293pp. ISBN: 978–2–940428–67–0 



 
Bernard Adeney-Risakotta (ed.), Dealing with Diversity. Religion, Globaliza-
tion, Violence, Gender and Disaster in Indonesia. 2014, 372pp.  
ISBN: 978–2–940428–69–4 

Sofie Geerts, Namhla Xinwa and Deon Rossouw, EthicsSA (eds.),  
Africans’ Perceptions of Chinese Business in Africa A Survey. 2014, 62pp. 
ISBN: 978–2–940428–93–9 

Nina Mariani Noor/ Ferry Muhammadsyah Siregar (eds.), Etika Sosial dalam In-
teraksi Lintas Agama 2014, 208pp. ISBN 978–2–940428–83–0 

Célestin Nsengimana, Peacebuilding Initiatives of the Presbyterian Church in 
Post-Genocide Rwandan Society: An Impact Assessment. 2015, 154pp.  
 ISBN: 978–2–88931–044–9 

Bosco Muchukiwa, Identité territoriales et conflits dans la province du Sud-
Kivu, R.D. Congo, 53pp. 2016, ISBN: 978–2–88931–113–2 

Dickey Sofian (ed.), Religion, Public Policy and Social Transformation in 
Southeast Asia, 2016, 288pp. ISBN: 978–2–88931–115–6 

Symphorien Ntibagirirwa, Local Cultural Values and Projects of Economic De-
velopment: An Interpretation in the Light of the Capability Approach, 2016, 
88pp. ISBN: 978–2–88931–111–8 

Karl Wilhelm Rennstich, Gerechtigkeit für Alle. Religiöser Sozialismus in Mis-
sion und Entwicklung, 2016, 500pp. ISBN 978–2–88931–140–8. 

John M. Itty, Search for Non-Violent and People-Centric Development, 2017, 
317pp. ISBN 978–2–88931–185–9 

Florian Josef Hoffmann, Reichtum der Welt—für Alle Durch Wohlstand zur Frei-
heit, 2017, 122pp. ISBN 978–2–88931–187–3 

Cristina Calvo / Humberto Shikiya / Deivit Montealegre (eds.), Ética y economía 
la relación dañada, 2017, 377pp. ISBN 978–2–88931–200–9 

Maryann Ijeoma Egbujor, The Relevance of Journalism Education in Kenya for 
Professional Identity and Ethical Standards, 2018, 141pp. ISBN 978–2–
88931233–7 

Praxis Series 
Christoph Stückelberger, Responsible Leadership Handbook: For Staff and  
Boards, 2014, 116pp. ISBN :978-2-88931-019-7 (Available in Russian) 

Christoph Stückelberger, Weg-Zeichen: 100 Denkanstösse für Ethik im Alltag,  
2013, 100pp SBN: 978-2-940428-77-9 



 
—, Way-Markers: 100 Reflections Exploring Ethics in Everyday Life, 2014, 
100pp. ISBN 978-2-940428-74-0  

Angèle Kolouchè Biao, Aurélien Atidegla (éds.,) Proverbes du Bénin. Sagesse  
 éthique appliquée de proverbes africains, 2015, 132pp. ISBN 978-2-88931-068-
5 

Nina Mariani Noor (ed.) Manual Etika Lintas Agama Untuk Indonesia, 2015, 
93pp. ISBN 978-2-940428-84-7 

Christoph Stückelberger, Weg-Zeichen II: 111 Denkanstösse für Ethik im Alltag, 
2016, 111pp. ISBN:  978-2-88931-147-7 (Available in German and English) 

Elly K. Kansiime, In the Shadows of Truth: The Polarized Family, 2017, 172pp. 
ISBN 978-2-88931-203-0 

Christopher Byaruhanga, Essential Approaches to Christian Religious Education: 
Learning and Teaching in Uganda, 2018, 286pp. ISBN: 978-2-88931-235-1 

Christoph Stückelberger / William Otiende Ogara / Bright Mawudor, African 
Church Assets Handbook, 2018, 291pp. ISBN: 978-2-88931-252-8 

Oscar Brenifier, Day After Day 365 Aphorisms, 2019, 395pp. ISBN 978-2-88931-
272-6 

Christoph Stückelberger, 365 Way-Markers, 2019, 416pp. ISBN: 978-2-88931-
282-5 (available in English and German). 

Benoît Girardin / Evelyne Fiechter-Widemann (Eds.), Blue Ethics: Ethical Per-
spectives on Sustainable, Fair Water Resources Use and Management, forthcom-
ing 2019, 265pp. ISBN 978-2-88931-308-2 (available in French) 

African Law Series 
D. Brian Dennison/ Pamela Tibihikirra-Kalyegira (eds.), Legal Ethics  
and Professionalism. A Handbook for Uganda, 2014, 400pp. ISBN 978–2–
88931–011–1 

Pascale Mukonde Musulay, Droit des affaires en Afrique subsaharienne 
et économie planétaire, 2015, 164pp. ISBN: 978–2–88931–044–9 

Pascal Mukonde Musulay, Démocratie électorale en Afrique subsaharienne : 
Entre droit, pouvoir et argent, 2016, 209pp. ISBN 978–2–88931–156–9 

 

 



 
China Christian Series 
Yahya Wijaya; Christoph Stückelberger; Cui Wantian, Christian Faith and Val-
ues: An Introduction for Entrepreneurs in China, 2014, 76pp. ISBN: 978–2–
940428–87–8 (version Chinoise disponible) 

Christoph Stückelberger, We are all Guests on Earth. A Global Christian Vision 
for Climate Justice, 2015, 52pp. ISBN: 978–2–88931–034–0 (en Chinois, version 
anglaise dans la Bibliothèque Globethics.net)  

Christoph Stückelberger, Cui Wantian, Teodorina Lessidrenska, Wang Dan, Liu 
Yang, Zhang Yu, Entrepreneurs with Christian Values: Training Handbook for 
12 Modules, 2016, 270pp. ISBN 978–2–88931–142–2 

China Ethics Series 
Liu Baocheng / Dorothy Gao (eds.), 中国的企业社会责任 Corporate Social Res-
ponsibility in China, 459pp. 2015, en Chinois, ISBN 978–2–88931–050–0 

Bao Ziran, 影响中国环境政策执行效果的因素分析 China's Environmental 
Policy, Factor Analysis of its Implementation, 2015, 431pp. En chinois, ISBN 
978–2–88931–051–7 

Yuan Wang and Yating Luo, China Business Perception Index: Survey on Chi-
nese Companies' Perception of Doing Business in Kenya, 99pp. 2015, en  
anglais, ISBN 978–2–88931–062–3. 

王淑芹 (Wang Shuqin) (编辑) (Ed.), Research on Chinese Business Ethics [Vol-
ume 1], 2016, 413pp. ISBN: 978–2–88931–104–0 

王淑芹 (Wang Shuqin) (编辑) (Ed.), Research on Chinese Business Ethics [Vol-
ume 2], 2016, 400pp. ISBN: 978–2–88931–108–8 

Liu Baocheng, Chinese Civil Society, 2016, 177pp. ISBN 978–2–88931–168–2 

Liu Baocheng / Zhang Mengsha, Philanthropy in China: Report of Concepts, His-
tory, Drivers, Institutions, 2017, 246pp. ISBN: 978–2–88931–178–1 

Education Ethics Serie 
Divya Singh / Christoph Stückelberger (Eds.), Ethics in Higher Education Values-
driven Leaders for the Future, 2017, 367pp. ISBN: 978–2–88931–165–1 

Obiora Ike / Chidiebere Onyia (Eds.) Ethics in Higher Education, Foundation for 
Sustainable Development, 2018, 645pp. IBSN: 978-2-88931-217-7 

Obiora Ike / Chidiebere Onyia (Eds.) Ethics in Higher Education,  
Religions and Traditions in Nigeria 2018, 198pp. IBSN: 978-2-88931-219-1 



 
Obiora F. Ike, Justus Mbae, Chidiebere Onyia (Eds.), Mainstreaming Ethics in 
Higher Education: Research Ethics in Administration, Finance, Education, Envi-
ronment and Law Vol. 1, 2019, 779pp. ISBN 978-2-88931-300-6 

Education Praxis Series* 
Tobe Nnamani / Christoph Stückelberger, Resolving Ethical Dilemmas in Profes-
sional and Private Life. 50 Cases from Africa for Teaching and Training, 2019, 
235pp. ISBN 978-2-88931-315-0 

Readers Series 
Christoph Stückelberger, Global Ethics Applied: vol. 4 Bioethics, Religion, Lead-
ership, 2016, 426. ISBN 978–2–88931–130–9  

Кристоф Штукельбергер, Сборник статей, Прикладная глобальная этика 
Экономика. Инновации. Развитие. Мир, 2017, 224pp. ISBN: 978–5–93618–
250–1 

CEC Series 
Win Burton, The European Vision and the Churches: The Legacy of Marc Lend-
ers, Globethics.net, 2015, 251pp. ISBN: 978–2–88931–054–8 

Laurens Hogebrink, Europe's Heart and Soul. Jacques Delors' Appeal to the 
Churches, 2015, 91pp. ISBN: 978–2–88931–091–3 

Elizabeta Kitanovic and Fr Aimilianos Bogiannou (Eds.), Advancing Freedom of 
Religion or Belief for All, 2016, 191pp. ISBN: 978–2–88931–136–1 

Peter Pavlovic (ed.) Beyond Prosperity? European Economic Governance as a 
Dialogue between Theology, Economics and Politics, 2017, 147pp. ISBN 978–2–
88931–181–1 

Elizabeta Kitanovic / Patrick Roger Schnabel (Editors), Religious Diversity in Eu-
rope and the Rights of Religious Minorities, 2019, 131pp. ISBN 978-2-88931-
270-2 

CEC Flash Series 
Guy Liagre (ed.), The New CEC: The Churches’ Engagement with a Changing 
Europe, 2015, 41pp. ISBN 978–2–88931–072–2 

Guy Liagre, Pensées européennes. De « l'homo nationalis » à une nouvelle ci-
toyenneté, 2015, 45pp. ISBN : 978–2–88931–073–9 

Moral and Ethical Issues in Human Genome Editing. A Statement of the CEC 
Bioethics Thematic Reference Group, 2019, 85pp. ISBN 978-2-88931-294-8 

 



 
Philosophy Series 
Ignace Haaz, The Value of Critical Knowledge, Ethics and Education: Philosoph-
ical History Bringing Epistemic and Critical Values to Values, 2019, 234pp. ISBN 
978-2-88931-292-4 

Copublications & Other 
Patrice Meyer-Bisch, Stefania Gandolfi, Greta Balliu (eds.), Souveraineté et coo-
pérations : Guide pour fonder toute gouvernance démocratique sur l’interdépen-
dance des droits de l’homme, 2016, 99pp. ISBN 978–2–88931–119–4 

Patrice Meyer-Bisch, Stefania Gandolfi, Greta Balliu (a cura di), Sovranità e 
cooperazioni: Guida per fondare ogni governance democratica sull’ 
interdipendenza dei diritti dell’uomo, 2016, 100pp. ISBN : 978–2–88931–132–3 

Patrice Meyer-Bisch, Stefania Gandolfi, Greta Balliu (éds.), L’interdépendance 
des droits de l'homme au principe de toute gouvernance démocratique. Commen-
taire de Souveraineté et coopération, 2019, 324pp. ISBN 978-2-88931-310-5 

Obiora F. Ike, Applied Ethics to Issues of Development, Culture, Religion and 
Education, 2020, 280pp. ISBN 978-2-88931-335-8 

Obiora F. Ike, Moral and Ethical Leadership, Human Rights and Conflict Reso-
lution – African and Global Contexts, 2020, 191pp. ISBN 978-2-88931-333-4 

Reports 
Global Ethics Forum 2016 Report, Higher Education—Ethics in Action:  
The Value of Values across Sectors, 2016, 184pp. ISBN: 978–2–88931–159–0 

African Church Assets Programme ACAP: Report on Workshop March 2016, 
2016, 75pp. ISBN 978–2–88931–161–3 

Globethics Consortium on Ethics in Higher Education Inaugural Meeting 2017 
Report, 2018, 170pp. ISBN 978–2–88931–238–2 

Managing and Teaching Ethics in Higher Education. Policy, Skills and Re-
sources: Globethics.net International Conference Report 2018, 2019, 206pp. 
ISBN 978-2-88931-288-7 

 
This is only selection of our latest publications, to view our full collection 
please visit:  
 
 
 

www.globethics.net/publications 
 
 

 

http://www.globethics.net/publications


Domestic Violence: Ethical  
Challenges to the Professionalism 
of Religious and Faith Leaders  
for Healing Survivors
A Psychological Analysis

Domestic Violence is a scourge and reality in many societies around the world, but 

the topic is not given adequate consideration in terms of the required long-term 

help and information that victims, offenders and caregivers need. The focus on 

Domestic Violence brings an area of community and clinical psychology, mental 

health and overall well-being of citizens into view. The author explores the leadership 

roles of Churches, pastors and counsellors within religious and church institutions 

in providing long-term and sustainable healing to the affected and discovers gaps 

in their approaches. This book is an invitation for all stakeholders involved in family 

welfare and counselling of vulnerable persons, especially religious leaders and 

churches, to recognise the positive role of psychological therapy for healing the 

victims of domestic violence.

ISBN 978-2-88931-341-9

Ruth Dymphna Maduforo is a member of the Holy Family Sisters 

of the Needy, a religious Institute founded in Nigeria. She is 

graduate of the University of East London and obtained in 2019 

a Bachelor’s Degree in Science (BSc) with First Class Honours in 

Clinical and Community Psychology.


	Preface
	Acknowledgement
	Dedication
	1    Introduction
	Research Aims
	Definition of terms
	Method/Design
	Findings
	Conclusions

	2    Background
	Introduction
	Intimate Partner Violence
	Faith as a resource for survivors of IPV
	Faith as a barrier to survivors of IPV
	Rationale
	Research question


	3    Methodology
	Introduction
	The Research Paradigm
	A qualitative approach
	Epistemology
	Participants

	Ethical Considerations
	Ethical duties of the researcher

	Data collection
	Interviews
	Personal reflexivity

	The Process of Data Analysis

	4    Data Analysis
	Introduction
	Findings
	Theme 1- Building of trust
	Theme 2: Learn to forgive
	Theme 3: Encouraging couple intervention
	Theme 4: Learned religious coping skills
	Theme 5: Enhancing self-discovery


	5    Discussion
	Introduction
	Research aims
	Summary of Findings
	Limitations
	Implications
	Conclusions


	References
	Appendices
	Appendix A
	Appendix B
	Appendix C
	Appendix D


