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TheTheoreticalApproachofIndigenizationof
ChineseProtestantTheologyintheFirstHalfofthe２０thCentury

AnzeLI

(HeilongjiangUniversity,Harbin,HeilongjiangProvince,P．R．China)

Abstract:Fromtheearly２０thcentury,Chinese“IndigenousTheology”servedasthemainlineinthedevelopmentof

ChineseProtestanttheology．ItrepresentsanimportantorientationinthecommunicationsbetweenChineseandWestern

cultureaswellasthedevelopmentofmodernChinesethought．ChineseIndigenousTheologywasthetheoreticalresultof

thecombinationofChineseand Westernreligiousspiritandthought,withastrongbackgroundoftraditionalChinese

culture．ItsmainpurposewastointerpretanddevelopmodernChineseProtestantthoughtwithintheframeofChinese

traditionalculture,mainlyConfucianism,andtoconstructanativeChristiantheologywithChinesecharacteristics．Aswill

becomeobvious,thetheoreticalconstructionofIndigenous Theologycaused Western Protestanttheology,withits

fundamentalspiritof“Dichotomybetween Godand Man”anditsthoughtpatternof“ExternalTranscendence”,to

ChineseIndigenousTheology,groundedona“UnityofGodandMan”anda“InternalTranscendence”．However,dueto

excessiveadherencetothehistoricalexperienceofIndigenization,modernChineseProtestanttheologycametolacka

sufficientresponsetoanddiscussionoftheissuesofmodernizationanduniversalization．Inthispaper,boththetheoretical

achievementsandtheshortcomingsofChineseIndigenousTheologywillbesummarizedandreviewedcarefully．
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ChineseProtestanttheologywasfoundedinthefirsthalfofthe２０thcentury．Forthesakeof
integrationofChristianityandChineseculture,someProtestanttheologianswerecommittedto
interpretingChristianthoughtbasedontraditionalChineseculture,mainly Confucianism．Their
purposewastoconstructasystem ofIndigenousProtestanttheology．Thisaim manifestedasa
transformationfrom Western Protestanttheology,withitsfundamentalspiritof “Dichotomy
betweenGodandMan”andathoughtpatternof“ExternalTranscendence”,intoChineseIndigenous
Theologywithafundamentalspiritof“UnityofGodandMan”andathoughtpatternof“Internal
Transcendence”．Hence,ChineseIndigenousTheologywasthetheoreticalresultofthecombination
ofChineseandWesternreligiousspirit,culture,andthought,withinastrongbackgroundofChinese
traditionalculture．
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　　Ⅰ．BackgroundandHistoricConditions

ThemodernProtestantmissionarymovementinChinamarkedadeparturefromthebackground
ofitshistoricalmovement．Historically,ChristianitywasmarkedbyanaggressiveWesterncolonialist
culturemetbyastrongresistancefromtheChinesepeople．Itsculturalexclusivenessandthecolonial
conquestmadeitdifficultforChristianitytobeacceptedbyChineseculture．Christianitywasreduced
tothestatusofa“foreignreligion”,wanderingontheedgeofChinesesocietyandculture．Inorderto
changethissituation,theWesternchurchesreviewedandadjustedoldmissionarypoliciesinresponse
tothenewsituationoftheera,andlaunchedamovementcalled“ChristianityinChina”．In１９１９,the
HolySeeformallyissuedadecreetoinitiatetheplanfortheindigenizationofCatholicism．Pope
BenedictXVstatedinthedecreethat“Catholicismisnotforeigntoanycountry．Therefore,every
countryshouldtrainitsownclergy．”〔１〕TheHolySeeappointedanumberofChinesepriests,who
cameforwardtopreach,whichgreatlyreducedtheresistanceandobstaclesofmissionarywork,and
weakenedthecolorofthe “foreignreligion”amongtheChinesepeople．Intermsoftheological
theories,theCatholicleadersabandonedtheirpreviouspositionofrejectingheresybyrevertingtothe
“RicciRule”,focusedoninterpretingCatholicdoctrineswithreferencetoConfucianclassics,and
showedrespectandrecognitiontoChinesetraditionalculture．

Inthe process of Sinicization,the Protestant Church in China almost kept pace with
Catholicism．Thus,theProtestantChurchlaunchedan“Indigenousmovement”,whosepurposewas,
“ontheonehand,tomakeChinesebelieverstakeresponsibility;ontheotherhand,tocarryforward
theinherent Orientalcivilization,sothatChristianitycaneliminatetheugly nameofforeign
religion”．Itdeclaredthatitwould“marrytheChristianChurchwithChinesecultureandwashaway
thecolorofthe West”．〔２〕Protestantsconsciously usedtraditionalConfucianism tointerpret
ChristiandoctrinesandcarriedouttheChinesetransformationofsomeoriginalrituals．Undoubtedly,

thesereform measureshadacertain progressivesignificanceandfosteredagolden periodof
Christianity􀆳sspreadinChinainthefollowingdecades．

TheProtestantChurchlaunchedthe “Indigenization Movement”inordertocopewiththe
challengesofthe“NewCultureMovement”andthe“nonＧChristianMovement”,andtoadapttothe
situationofthenewera．〔３〕TheChineseProtestanttheologyinthefirsthalfofthe２０thcenturywas
theideologicalresultofthismovement．SomenativeChinesetheologiansdevotedthemselvesto
interpretingChristianthoughtwithChinesetraditionalculture,mainlyConfucianism,andlaidthe
foundationforthetheoreticalconstructionofmodernChineseProtestanttheologicalthought．Zhao
Zichen(赵紫宸),WuLeichuan(吴雷川)andXieFuya(谢扶雅)weretheinfluentialrepresentatives．
SincetheywereproficientinbothEasternand Westerncultures,theycouldtrulyunderstandthe
relationshipbetween Christianityand Chinesetraditionalculturefrom ahistoricalandcultural
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SeeShanghai“JournalofMissionaryAffairs”,April,１９２０．
See“MagazineofTrueLight”,thespecialissueforthe２５thanniversary．YouXilinandPaulosHuang,”TheContemporary

Transformationof Educational Mechanism for KnowledgeInnovation”,InternationalJournalofSinoＧWestern Studies (www．
SinoWesternStudies．com),１Ｇ２０．

SeeYang Tianhong:“TheAllＧroundRiseofNationalism and New ChallengesFacingChristianity”,“Christianityand
IntellectualsoftheRepublicofChina”,Chapter５,Beijing:People􀆳sPublishingHouse,２００５．
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perspective,andhadtheexpertisetoexplorewaystocombinetheologicalideaswiththeChinese
spirit．TheyfocusedonadjustingtherelationshipbetweenChristianityandChinesecultureand
constructingatheologicaltheorytopaveawayforChristianitytotakerootinChineseculture．

AlthoughtheIndigenization MovementofChristianity wasaresponsetospecifichistorical
eventsinmodernChinesehistoryandcanbecalledtheresultofahistoricalmovementinaspecific
era,the occurrence ofindigenoustheology belied a deeper motivation and historicalＧcultural
background．ThetheoreticaloriginsofthedevelopmentofIndigenousTheologyfollowedthetracts
andmethodsofthepastCatholicmissionaries,suchasMatteoRicci􀆳s“InterpretingChristianitywith
Confucianism”．Thatis,itusedtheresourcesofConfucianismtointerpretandunderstandChristian
theology．Therefore,Indigenous Theologycould betraced backtothetheologicalpracticeof
missionariesinChinainthelateMingandearlyQingdynasties,andevenfurther(theNestorianin
TangDynastybegantointerprettheologythroughtheYijingphilosophy)〔４〕

ThemainpurposeofChineseIndigenousTheologywastocombineChristianitywithChinese
culture．Itdid so by combining Protestanttheology with Chinesetraditionalculture,mainly
Confuciantradition．Inotherwords,itwasthetheoreticalproductofChristianity􀆳s“marriagewith
Chineseculture”．TheessenceoftheIndigenousTheology wasanacceptanceanddigestionof
ChristianitybyChineseculture．MostoftherepresentativesofChineseIndigenoustheology,suchas
ZhaoZichen,WuLeichuanandXieFuya,followedthislineofthinking．ZhaoZichen􀆳sapproachof
constructing“IndigenousTheology”wastointerpretChristiantheologyfromtheperspectiveof
Confucianethicalculture．In his view,Indigenous Theology wouldintegratethe essence of
ChristianitywiththespiritualinheritanceofChineseculture,suchthattheology“cangetridofthe
cocoonofthe Westand puton Chineseelucidation．” 〔５〕 Thus,the Christian God,on his
interpretation,wasarational,ethicalandpersonifiedGod．Similarly,thepremiseofWuLeichuan􀆳s
acceptanceofChristianbeliefwastounderstandtheChristiandoctrinefromthestandpointof
Confuciantraditionalcultureandlifeexperience．HeusedConfuciantermstodevelopChristian
theology,inordertoconstructakindofConfucianizedChristiantheology．〔６〕Finally,XieFuya􀆳s
theoryofIndigenousTheologyappropriatedChristianfaithintermsofChinesereligioustermsor
ideas．HeinterpretedChristiantheologythroughtheideasoftheConfuciantradition,the“Unityof
HeavenandHuman”andthe“DoctrineofMean”．〔７〕Formallyspeaking,XieexpressedChristian
beliefanditstheologicalconceptintermsofcategories,conceptsandtermsofConfucianphilosophy．
Inessence,the“IndigeneousTheology”generallydenotedthespiritandthoughtofChinesenative
culturecreativelyinterpretingChristiantheology．Consequently,itsfundamentalspiritandthought
werequitedifferentfromtheoriginalWesternChristiantheology．
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SeeXuQianxin,“NotesonNestorianInscriptionsinTangDynasty”,editedbyLiuXiaofeng,“TaoandLanguageＧChinese
CultureMeetsChristianCulture”,Shanghai:SanlianBookstorePublishingHouse,１９９５．

SeeZhaoZichen:“ChristianityandChineseCulture”,editedbyZhangXipingandZhuoXinping:“AProbeintoIndigenous
TheologyＧAcademicEssaysonChineseChristianCultureinthe２０thCentury”,Beijing:ChinaRadioandTelevisionPress,１９９８．

SeeLiWei:“WuLeichuan􀆳sEclecticTheology”,editedbyZhaoShilinandDuan Qi:“ChristianityinChinaＧWisdomof
Contextualizaion”,Chapter３,ReligiousCulturePress,２００９．

SeeTangXiaofeng:“XieFuya􀆳sDialecticalTheology”,editedbyZhaoShilinandDuanQi:“ChristianityinChinaＧWisdomof
Contextualization”,Chapter４．
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Ⅱ．ThetheoreticalTurnof“Internalization”

InsofarasIndigenous Theology wasapreliminarystageoftheproduction ofa Chinese
Christianity,theologianstendedtousethelanguageandtermsofthenativeculturetounderstand
foreigntheology,oftenachievingananalogyandapproximateinterpretationoftheologicalthinking．
Thiswassimilarto“Geyi(格义)Buddhism”inhistory．JustasChineseMahayanaBuddhismwasthe
product of Chinese culture creatively incorporating Indian Buddhism through the lens of
ConfucianismandTaoism,simultaneouslytransformingIndianBuddhism,IndigenousTheologywas
theproductofChinesetheologiansreinterpreting,recreating,anddifferentiatingthemselvesfrom
WesternmoderntheologybasedontraditionalChineseculture．TheWesterntheologicaltheoretical
systemwasbasedontheotherworldcenteredon“God”and“Heaven”,andhadastrongdimension
of“DivisionofGodand Man”．Oftendevelopedasanantagonism between Godand Man,its
transcendentalspiritandthoughtwasan “ExternalTranscendence”．〔８〕Bycontrast,traditional
Chineseculturewasmainlyanethicalandhumanisticculture．Itsideologicalfocuslayinthepractical
lifeofthisworld,reflectingafundamentalspiritandideologicalcharacteristicsof“UnityofManand
God”;itstranscendentalspiritandthoughtcanbeclassifiedinto “InternalTranscendence”．〔９〕

Therefore,IndigenousTheologytookonthetheoreticalbackgroundandthecharacteristicof“Unity
ofManandGod”fromtraditionalChinesecultureandprojecteditontoChristianity．

ChineseIndigenous Theology must be consciously differentiated from Western modern
theology．Infact,itrepresentedaprocessofculturaltransformationfrom aforeigncultureto
syncreticor“Geyi”culture．Comparedwithits Westernorigin,ChineseIndigenousTheologyhad
evolvedintermsoftheoreticalform,ideologicalcontentandfundamentalspirittoreflecttheunique
characteristicsoftraditionalChineseculture．

Inshort,inthetransitionfrom WesternmoderntheologytotheChinesemoderntheology,there
had been atransformationfrom Western GodＧOrientedtheologyto HumanＧoriented Chinese
theology．Thisreflectedthetransformationfromthepatternof ”ExternalTranscendence“that
emphasizedthebasicspiritandideologicalorientationof“DichotomybetweenGodandMan”,tothe
patternof“InternalTranscendence”whichhighlightedthebasicspiritandideologicalorientationof
“UnityofGodandMan”．Correspondingly,comparedwithitsWesternmatrix,IndigenousTheology
manifestedatheoreticaltransformationinitsideologicalcontent．Firstofall,accordingto Western
orthodoxtheology,Godwasanexistenceof“theWhollyOther”．〔１０〕Ontheotherhand,Indigenous
Theologytended to understand “God”from the perspective of “internality”,combining
“transcendence”with“internality”,andregardingGod􀆳sexistenceasinherentbothintherealworld
andinpracticallife,i．e．,as“InternalTranscendence”．

Asa result,Indigenous Theology showed a completely different outlook and style of
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SeeFangDongmei:“LookingatHumanAlienationfromthePerspectiveofReligion,PhilosophyandPhilosophyofHuman
Nature”,CreativeCreativity,Beijing:Zhonghuapublishinghouse,２０１４．

SeeMouZongsan,XuFuguan,ZhangJunmai,andTangJunyi:“DeclarationofChineseCulturetotheWorldPeople”,edited
byFengZusheng:“ContemporaryNeoＧConfucianism”,Beijing:SanlianBookstorePublishingHouse,１９８９,p．１５．

SeeJamesLivingstone:“theNewOrthodoxy”,“ModernChristianThoughts”(Volume２),Chapter１１,Chengdu:Sichuan
People􀆳sPublishingHouse,１９９９．
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understandingandinterpretingGod．Itisworthnotingthatindeed,theredidexistaseedofthe
conceptsof“UnityofGodandMan“and“InternalTranscendence”inmodernWesterntheology．It
canbesaidthatIndigenous Theology merely choseand emphasizedthisimplicitideological
orientation．XieFuyaidentifiedwithWhiteheadianProcessTheologyinhisearlyyears;while,inhis
lateryearsheturnedtoadvocatea “Neutrality Theology”inordertoestablishadialectical
relationshipbetween“transcendence”and“internality”．Indoingso,Xiewasactuallydevelopinga
creativecompromiseandsynthesisbetweenChineseand Westerntheologyontherelationshipof
HeavenandHuman．〔１１〕

Thefocusof Westernorthodoxtheologyliedontheotherworldcenteredwith “God”and
“Heaven”,takenasadestination．ThetheoryofIndigenousTheologyshowedthatitattached
importancetothemundaneworldandpracticallife,insteadoffocusingontheotherworldofGodand
Heaven．Forexample,WuLeichuanattachedgreatimportancetomodernWestern“socialGospel”．
Hepointedoutthat“ChristianityisnotjustapersonalGospel,butasocialGospel．OnlyitsGospel
canleadustocopewiththechangeofthecurrentworldtrend．”〔１２〕WuLeichuanthereforedeclared
thatthe“KingdomofHeaven”ofChristianityissetupconvenientlytorealizetheidealnewsociety
ofbenevolenceandjusticeonearth．

AsfarastherelationshipbetweenGodand Manisconcerned,Westerntheologyemphasizes
God􀆳somniscienceandomnipotenceandpositsanunbreakableboundarybetweenGodandMan．On
theotherhand,IndigenoustheologyemphasizesthecommunicationbetweenGodandManandthe
closerelationshipbetweenthem,advocatingthatbyimitatingthemoraleffortsofChrist,Humancan
obtainapersonalitysimilartodivinityandthusobtainsalvation．Inaddition,IndigenousTheology
tendstointerpretChrist,whoembodiesthe“DualityofGodandHuman”inWesterntheology,asa
rationalandmoralexistenceandasa“humanmodel”．〔１３〕Inthesameway,IndigeneousTheology
reinterpretedotherimportantChristiandoctrines,suchasTrinity,OriginalSinandResurrection,to
constructatheoreticalsystemofChineseIndigenousTheologystronglycoloredbyhumanism．

From whathasjustnow beensaid,wecanseethatChineseIndigenousTheologyhadits
significantfeatures“withChineseＧstyleelucidation”,anditstheoreticalconstructionhadastrong
ideologicalandspiritualbackground ofChinesetraditionalculture．Thetheoreticaldifferences
betweenChineseIndigenousTheologyandits Western matrixintheaspectssuchasideological
content,theoreticalformandfundamentalspiritshowedthatIndigenousTheologywasatheoretical
achievementofcreativesynthesis,acombinationofChineseand Westernreligiousphilosophy．
Therefore,itisobviouslyamisunderstandingtotakeIndigenoustheologyasthesameasitsWestern
matrix．Toacertainextent,theview ofGodelucidatedbyIndigenous Theologyreflectedthe
deviationfromtheWesternpatternof“ExternalTranscendence”anditsconceptionof“theWholly
Other”oftheGodastheSupremeCreator,anditsconvergencewiththeChinesepatternof“Internal
Transcendence”anditsconceptionof“UnityofHeavenandMan”．Itsthoughtembodiedtheorganic
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SeeTangXiaofeng:“XieFuya􀆳sDialecticalTheology”,editedbyZhaoShilinandDuanQi:“ChristianityinChinaＧWisdomof
Contextualization”,Chapter４．

SeeWuLeichuan:“ChristianityandChineseCulture”,Shanghai:AncientBooksPublishingHouse,２００８,P．６３．
SeePreface,editedbyZhangXipingandZhuoXinping,“A ProbeintoIndigenousTheology—A CollectionofAcademic

EssaysonChineseChristianCultureinthe２０thCentury”,p．２０．
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synthesisofWesterntheismandChinesetraditionalhumanism．Itemphasizedtheconnotationof
ethicsand morality,attachedimportancetothepracticallifeorrealworld,andhighlightedthe
psychologyandhumanisticpersonalityofJesusChrist,allaspectsdemonstratingtheprofound
influenceofChinesetraditionalculture．Inshort,thetheoreticalconstructionofChineseIndigenous
Theologyreflectedanobviousturnof“internalization”,whichwasfundamentallydifferentfromthe
originaltypeof“ExternalTranscendence”in Westerntheology．Inotherwords,theyarenotthe
same．

Ⅲ．Severaltheoreticaldimensionsandexamples

IntheIndigenization Movementof Christianity,appeared a group of nativetheologians
representedbyZhaoZichen,WuLeichuan,XieFuya,etc．Theyarguedthatunderthenewhistorical
conditions,Chinesenativetheologymustlearnfrompastexperienceandfollowanideologicalline
thatintegratesChineseandWesterncultures．TheyrealizedthattheymusttakeChinesetraditional
cultureasthebasistoacceptandabsorbforeignChristiancultureandbeliefs,inordertocreate
ChineseChristiantheology．Byandlarge,thetheoreticalcreationandconstructionofIndigenous
Theology had the common feature of “ChineseＧstyle elucidation”in this historicalperiod．
Simultaneously,it reflected theinfluence ofindividualtheologicalthinkers and a multiply
dimensionaltheoreticaldevelopment,withaveryrichideologicalcontent．

１．CombinationwithGodandMan:ZhaoZichen􀆳sEthicalTheology
ZhaoZichenadvocatedthatinordertointegrateChristianityinto Chineseculture,itwas

necessaryto“breakawayfromtheWesternstereotype”withauniquevision,andcreateakindof
Christiantheology with Chinese features．He regarded Christianity and Chinese culture as
complementaryandcompatible．ThespiritualnatureofthiscorrelationbetweenChristianityand
Chineseculturewas,accordingtoZhaoZichen,“theClosestFriendship”．〔１４〕Inhisopinion,thedeep
spiritualagreementbetweenChristianityandChinesecultureprovidedtheideologicalbasisforthe
integrationof Chineseand Westerntheology．Hecalledit “Sinicized Christiantheology”or
“IndigenizedTheology”,anddescribeditasthetheoreticalpossibilityofafuturedeepintegrationof
theuniversaltruthandessenceofChristianityintothecultural,religious,andspirituallifeofthe
Chinesepeople．

The“God”interpretedbyZhaoZichenwashighlyrationalandmoral．HeregardedGodasthe
unityofmoralityandtranscendence,orinessence,theultimatetranscendentbasisofhumanethical
andmoralpractice．ZhaoZichenfurtherproposedthat“religionandethicsaretwosidesofthesame
thing,ratherthantwodifferenttrends．Religionisthefoundationofmorality,andmoralityisthe
realizationofreligion．Moralityhasnofoundationwithoutreligion,andreligionhasnolifewithout
morality．”〔１５〕Inhisview,Christianitywasarealandcompleteethicalreligion,anditsreligiousbelief
wastherootandfoundationofethicaland morallife．ZhaoZichenstressedthattheinjectionof

０３

〔１４〕

〔１５〕

SeeZhaoZichen:“ChristianityandChineseCulture”,editedbyZhangXipingandZhuoXinping:“AProbeintoIndigenous
TheologyＧAcademicEssaysonChineseChristianCultureinthe２０thCentury”．

ZhaoZichen:Religionandthechangeofenvironment,publishedbytheProgressofYouth,Vol．３０,Feb．１９２０,P．３１．
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ChristianbeliefcouldinstillamoralforceintothespirituallifeofChinesepeopleandsupportthe
constructionofanewbroadspiritualandmoralworldinmodernsocialandculturalsurroundings．

Hence,thetheologyconstructedbyZhaoZichenwasnottheWesternorthodoxtheology,northe
humanismofChinesetraditionalculture,butanorganicsynthesisofboth．Itisinthissensethathe
pointedoutthat“Christianityisnothumanism,buttheUnityofManandGod,andtheUnityof
HeavenandHuman．Knowingthis,wehavethefoundationofethicalreligion．”〔１６〕

２．“IntegratingConfucianismwithChristianity”:WuLeichuan􀆳sConfuciantheology
FromthestandpointoftraditionalChineseculture,WuLeichuan􀆳sattitudetowardsChristianity

wasgovernedbythevaluesofcompromiseandcomprehensiveness．Histheologyinvolvedastrong
backgroundandthecharacteristicsofConfuciantradition．HeregardedChristianityandChinese
traditionalcultureasarelationshipbetween“fellowtravelers”and“friends”whoexpressedthesame
truthindifferentways,ratherthanincompatibleandhostilerivals．〔１７〕Infact,WuLeichuanregarded
ConfuciantraditionasaprerequisiteforhisacceptanceofChristianfaith．Hisinterpretationofa
seriesofChristiandoctrines,teachingsandtheologicalconceptsembodiedtherationalspiritand
realisticorientation ofChinesetraditionalculture．Wu Leichuanattached greatimportanceto
understandingtheChristianfaithfromtheexperienceofConfucianism,andpaidattentiontoseeking
anddiscoveringthesimilaritiesbetweenthetworeligions’concepts,andconstructingakindof
ConfucianChristiantheology．HefocusedonusingthecoreConfuciancategoriestoelucidatethe
importantconceptsinChristiantheology,suchas“Trinity”,“Prayer”and“Heaven”．

WuLeichuanbelievedthattherewasacommon“truth”inChristianityandConfucianism．His
comparativeresearchwastoseekthecommongroundbetweenthemanddiscoverthecommontruth
andspiritualessencebehindtheapparentdifferencesintheirthoughts,contents,words,andhabits;

alongthesamelines,heattemptedtointegrateChristianandConfucianscripture．〔１８〕Finally,Wu
Leichuan􀆳sreligiousbeliefshowedastrongpracticalorientation．Firstly,heemphasizedthatby
imitatingandfollowingJesus,ChristianscouldbecomeleadersforChinesesociety．Secondly,he
emphasizedthecontributionofChristianitytoChina􀆳ssocialreform．Thirdly,hecarriedforwardthe
Gospelofmodernsocialreform:WuLeichuanclearlydeclaredthatthe“Heaven”ofChristianity
wouldbeanidealnewsocietythatrealizesbenevolenceandjusticeonEarth．〔１９〕Inordertorealize
“Heaven”,heevensupportedMarxisthistoricalmaterialismandrevolutionarystruggletheory,and
advocatedtopromotesocialreformbyviolentrevolutionandotherradicalmeans．

Inthefirsthalfofthe２０thcentury,intheincreasinglyseriousandurgenthistoricalenvironment
ofChina􀆳ssocialcrisis,Wu Leichuanchangedhisconvictionsfrom aConfuciantoaChristian
acceptingtheSocialGospel,afterwardsseekinginspirationfrom Marxism．HiscourseofChristian
thoughtandpathofseekingtruthmixedmanyelements,butConfucianismwasthemainbackground

１３

〔１６〕

〔１７〕

〔１８〕

〔１９〕

ZhaoZichen:“New Wine”,publishedbyTruthandLife,December,１９２９．
SeeWuLeichuan:“AComparativeStudyonChristianScripturesandConfucianScriptures”,editedbyZhangXipingand

ZhuoXinping:“A ProbeintoIndigenousTheology—A CollectionofAcademicEssayson ChineseChristian Cultureinthe２０th
Century”．

SeeWuLeichuan:“AComparativeStudyonChristianScripturesandConfucianScriptures”,editedbyZhangXipingand
ZhuoXinping:“A ProbeintoIndigenousTheology—A CollectionofAcademicEssayson ChineseChristian Cultureinthe２０th
Century”．

SeeWuLeichuan:“ChristianityandChineseCulture”,p．６３．
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ofthemall．
３．“DirectlyExploringJesus”:XieFuya􀆳sTheologyofNeutralization
XieFuyamadeChineseChristianityacombinationofthetruthsofChristianGospelandChinese

culture．HedevotedhimselftoexplainingthetruthoftheGospelusingChinesethought．XieFuya
wasdeeplyinfluencedbyChinesetraditionalculture,buthewasalsodeeplyinfluencedbymany
WesternChristiantheologyschools,especiallytheinnertheismofWhiteheadianProcessTheology,in
hisearlyyears．HisorganiccombinationofChineseandWesternreligiousthoughtgaveXieFuya􀆳s
theologyacreative,pluralistic,andcomprehensivefeature．InhislateryearsXieFuyaadvocatedthe
“Neutralization”Theology,withthepurposeofestablishingadialecticalrelationship between
“transcendence”and“internality”．Asamatteroffact,itwasacreativecompromiseandsynthesis
basedontheintegrationofChineseandWesternreligiousspiritsandphilosophy．〔２０〕

XieFuya􀆳sNeutralizationTheologyadoptedahumanisticapproach,andhisthoughtembodied
thespiritualcharacteristicsof“theUnityofHeavenandMan”ofChinesetraditionalculture,while
alsohefullyabsorbingandadoptingtheessenceofWesternChristianity．XieFuyabelievedthatthe
essenceofreligionwasnothingmorethanpiety,anditspurposewasthecloserelationshipbetween
GodandMan．ItwasinthefundamentalspiritofreligionthatChineseandWesternreligionsfound
commongroundtoconductcommunicationsandexchanges．〔２１〕Morespecifically,inhisopinion,the
fundamentalspiritoftheologywastoachieveacloserelationshipbetweenGodandManandrealize
thedestinationof“UnityofGodandMan”．However,whilethepurposeofbothwastomakeHuman
communicatewithGod,ConfucianismintheEastwentfrom MantoGod;while,Christianityinthe
Westwentfrom Godto Man．〔２２〕XieFuyaadoptedboththeviewpointsofEasternand Western
religions,advocatingthatthe “transcendence”and “internality”of God must be combined
dialectically．His “Neutralization” Theology can also be regarded as a compromise and a
comprehensivetheoreticalcreationrootedinthesharedspiritofbothChineseandWesternreligions．

Wecan seethat Xie Fuya􀆳s “ChineseIndigenous Theology”was both theologicaland
humanistic．Thehumanisticorientationofhistheologicalconstructionmadehimpayspecialattention
to“historicalJesus”,ratherthantheChristiantheologicalfocusintheWest．XieFuyabelievedthat
“theessenceofChristianityisJesus􀆳sgreatpersonalityandhisreallife”〔２３〕,andtookJesus􀆳
personalityasthe core of Christianity,somethinginfluenced by the Confucian tradition of
emphasizingethicsandmoralitythroughafocusonthepersonalityofsages．XieFuyaadvocated
“directlyexploringJesus”,stressingtheperfectionofJesus􀆳personalityratherthanthedimensionof
Jesus􀆳divinity．HefurtherputforwardthatChineseChristiansshouldimitateandfollowthespiritof
Jesus􀆳personalityanddevelopaChristianpersonalityby “combiningConfuciusandJesus”,and
becomea“trueChristian”ora“Christianexemplar”．
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SeeXieFuya:“TheCollectionofXieFuya􀆳sChristianThoughtsinHisLaterYears”,ReligiousCulturePress,１９８６．
SeeXieFuya,“ChristianityandChineseThoughts”,TaiwanChristianLiteraturePublishingHouse,１９９０,p．８．
SeeXieFuya:“TheCollectionofXieFuya􀆳sChristianThoughtsinHisLaterYears”,p．１１５．
XieFuya:“ChristianityandChineseThoughts”,p．３０８．
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　　Ⅳ．FromComparativePerspectives

TheIndigenoustheologianswereinfluencedbythehistoricalexperienceoftheSinicizationof
BuddhisminChinesehistory．Asaforeignreligionandheterogeneousculture,Buddhismunderwenta
longtransitionalperiodofculturalintegrationbeforeitfinallyintegratedasanorganicpartof
Chineseculture．〔２４〕TheChinesetheologiansusedthissuccessfulhistoricalcaseastheirobjectof
referenceandimitation．TheSinicizationofBuddhism wasdoubtlesstheresultoftheinterpretation
andcomprehensionofIndianBuddhismbasedonthecategories,termsandthoughtsoftheindigenous
religiousandphilosophicalculturesinChina,ConfucianismandTaoism．JustasChineseMahayana
BuddhismwastheresultofcreationofSinicizedBuddhism (i．e．theTiantaiSect,HuayanSect,and
ZenSect),IndigenousTheologywasalsothecrystallizationofforeignChristianthoughtbasedon
traditionalChineseculture,basedonsimilarfundamentalprinciplesofinterpretation．Thesuccessof
theChineseChristiantheologiansshowedthatundermodernhistoricalconditions,Sinicizationof
foreignculturewasstillaneffectivemethodforChineseculturetoabsorbforeignculture．Moreover,

theresult,IndigenousTheology,wasarationalproductofthestudyofhistoryaswellasofthe
specifichistoricalcircumstances．However,themodelofSinicizationwasnotaperfectfitforthe
indigenizationofChristianity．DuetoitsoverＧrelianceonthehistoricalexperienceoftheSinicization
ofBuddhism,whichemphasizedthethematicpositionofChinesecultureandneglectedthethematic
positionofforeignculture,IndigenousTheologycanbesaidtohavecausedsome“misreading”or
“misinterpretation”ofChristianspirit．Itshistoricallimitationsandtheoreticalproblemsshouldalso
benoticedandconsidered．

ItisobviousthatIndigenous Theologyhadacloseconnection withits Western matrix．
However,althoughitfocused ontheIndigenization orSinicization ofChristianity,Indigenous
TheologydidnotpayenoughattentiontotheuniversalizationorglobalizationthatmodernWestern
Christianityemphasizedandpromoted．Moreover,modernWesterntheologywasitselfanoutcomeof
along process of modification and modernization,stretching from the Renaissance to the
EnlightenmentandReligiousReformationseveralcenturieslater．Consequently,theoperativeword
wasmodern:thespiritualcharacterofWesternProtestanttheologyatthebeginningofthe２０th
centurybecameanintegralpartofthemoderncapitalistculturalsystemandplayedavitalroleinthe
formationanddevelopmentofthe modernspirit．〔２５〕 Meanwhile,althoughIndigenous Theology
respondedtothecriticismofthescientificanddemocraticspiritofmodernismintheNewCultural
Movement,unlikeWesterntheology,itdidnothaveaculturalconsciousnessofthemodernspirit
rootedinitsownhistoricalgeneration．Asfortheissueofmodernizationinthedevelopmentof
modernChinesetheology,IndigenousTheologyneverdiscusseditmuch,asitclaimedtheprojectof
providinganethicalandmoralfoundationforChinesecultureasitsmainmission．Thisisclearly
shownbythefactthatChinesetheologiansneverevendemonstratedawarenessofWeber􀆳saccount
oftherelationshipbetweentheProtestantethicandthecapitalistspirit．
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SeeFangDongmei:“ThePreludetoChinese MahayanaBuddhism”,“Chinese MahayanaBuddhism”,Chapter２,Taiwan
LimingCulturalCorporation,１９８４．

SeeJamesLivingston:“TheEnlightenmentandModernChristianity”,“ModernChristianThoughts”(Volume１),Chapter１．
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The“Indigenized”Protestanttheologyandthe “Sinicized”Catholictheologybothaimedto
communicateandintegratethetheologyofChristianitywithChinesetraditionalphilosophy,andto
interpretthetheologicaltruthofChristianreligion withthelanguageandideologyofChinese
traditionalculture．However,thereweresomesubtledifferencesintheirtheologicalpractice．This
wasbecausetheCatholicChurchhadaunifiedofficialtheologicaltheorysystem:namely,“NeoＧ
Thomism”,whichservedasanobligatorycriterionandbasisforChineseCatholics’theologies．〔２６〕By
comparison,ChineseProtestanttheologywasfreefromanysuchdogma．“Indigenized”Protestantism
usedthelanguageandthoughtoftraditionalChinesephilosophytoexpoundthebeliefinandthe
theologicalconceptof Christianity．Atthesametime,it wasfreeto become aninnovative
interpretationandideologicaltransformationbasedonthespiritofChineseculture．Inpractice,it
meantthatthebasicspiritofIndigenousTheologywasnotcompletelyconsistentwiththeoriginal
Westerntheologicalideas．

TheSinicizationofCatholictheologyandtheIndigenizationofProtestanttheologytotally
differedintheirhistoricaldevelopment．Catholicism didallownativethinkerstousetheirnative
language,concepts,andideologicalculturetointerpretandelucidatethebeliefsandideasof
Catholicism;forexample,MaXiangbo (马相伯)proposedthatCatholicsinChinashould “speak
Chinese”,“use Chineseto preach doctrines”,and “use Confucian wordsto discuss sacred
matters”．〔２７〕However,duetotheexistenceoftheunifiedtheologicalphilosophyofThomasAquinas
intheorthodoxthoughtofCatholictheology,thespaceavailableto Nativethinkersto make
modificationsandcompromisesintheirinterpretationwaslimited．

Itcanbeseenthatthe“Indigenization”ofChristianityandthe“Sinicization”ofCatholicism
actuallyrepresentedtwodifferentwaysofintegratingforeignreligionswith Nativecultures．In
dealingwiththerelationshipbetweenChristianityandChineseculture,IndigenousProtestantism
tendedtodigestandunderstandthebeliefsandconceptsofitstheologicalphilosophyusingChinese
culture,whileSinicizedCatholicisminterpretedandguidedChineseculturebasedontheprincipleof
thesupremacy offaith,showingstrongertheologicalconsciousnessandideologicaltendency．
Comparativelyspeaking,ChineseCatholictheologyretainedmoreoftheinherentfeaturesofWestern
theology,whileChineseProtestanttheologywasmoremarkedbythoseofChineseculture．

V．EvaluationandReview

Inthefirsthalfofthe２０thcentury,thetheoreticalpracticeofChineseIndigenousTheology
servedasanexpedientmeasuretomeetthechallengeandstimulationofthenewtrendofthoughts．
ForthesakeofspreadingChristianity,theWesternmissionariesrevisedandadjustedtheirpolicies
andlaunchedaChristianIndigenization Movement．TheypaidattentiontothepositionofChinese
traditionalcultureandturnedfromculturalconquestandsubstitutiontoculturaladaptationand
integration．ThetheoreticalconstructionofIndigenousTheologypromotedtheinＧdepthexchangeof
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SeeLiuFangtong:“NewThomasism”,editedbyLiuFangtong:“ModernWesternPhilosophy”,Chapter１１,Beijing:People􀆳s
PublishingHouse,１９９５,p．４６０．

SeeZhuWeizheng:“TheCollectionofMaXiangbo”,Shanghai:FudanUniversityPress,１９９６．
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Chineseand Westerncultures,aswellasthespreadanddevelopmentofChristianityinChina．
Consequently,theideologicalpath ofIndigenization and Sinicization offoreign cultures was
progressiveandrationalunderspecifichistoricalconditions．

IndigenousTheologydidnotcopy Westerntheology．Itemphasizedtheunderstandingand
interpretationof Christianity based onthestandpointof Chineseculture．Indeed,it wasthe
ideologicalachievementofChinesetheologianswhowerecommittedtotheintegrationofChineseand
WesternreligiousspiritsfromthestandpointofChineseculture．Itwasacreativeinterpretationand
elucidationoftheChristianuniversalreligiousspiritbasedonhistoricalexperienceandtheChinese
culturaltradition,aswellasauniquetheologicaltheorywiththecharacteristicsandstyleofthe
Chineseculture．While many Chineseintellectualsused modernthoughttorejectand attack
Christianity,IndigenousTheologyopeneduplinesofcommunicationbetweenChineseand Western
cultureonthelevelofreligiousspirit,expressinganopennessonthepartofChinesecultureto
foreignculture．ConsideringthesignificancethatIndigenousTheologythusrespondedaffirmatively
tonewtrendsofthought,itshouldalsoberegardedasanimportantfacetofthedevelopmentof
modernChineseculture．

IndigenousTheologywasthecreationofChinesethinkersengagedinafarＧreachingtheoretical
exploration．Infact,IndigenousTheology wasthefirstpageinthestoryoftheoreticalsystems
createdbyChinesetheologians．However,itshouldalsobenotedthatduetotherestrictionand
influenceofthisIndigenized orSinicized modeofthinking,Indigenous Theology hadcertain
inevitable theoretical limitations and deficiencies．These were determined by the inherent
methodologyandmechanismofIndigenization．ThetheoreticalconstructionofIndigenousTheology
followedthehistoricalmethodtakenbytraditionalChineseculturedealingwithIndianBuddhism．
However,thistheoreticalmodelofIndigenizationofforeigncultureinChinawasmerelyamethodto
makeforeignculturepalatabletoChinesetraditionalculture．Withoutathoroughreflectionand
criticismofmodernity,themethodofIndigenizationretainedtheSinocentricattitudeofmedieval
China．ItremainedpremisedontheforeigncultureadheringtothestandardofChineseculture．There
wasstillalong waytogofrom thispositiontoanequalandreciprocalculturalexchange．
Consequently,IndigenousTheologydidnottakeupaviewpointofmutualinterpretationfromthe
standpointof equaland reciprocalculturalexchange．In other words,Indigenous Theology
emphasizedtheSinicizationofChristianity,butlackedtheperspectiveofexaminingandcriticizing
ChineseculturefromthetheologicalstandpointofChristianity．Inshort,duetotherestrictionand
influenceofthisfixedmodeofthinkingofIndigenization,ChineseIndigenousTheologyfailedto
respondtotheimportantthemeofuniversalizationandmodernizationinmodernChristiantheology．

ThechangesinmodernChinaposedagreatchallengetothedevelopmentofChinesenative
theology．ThecombinationofChineseIndigenoustheologyandConfucianismencounteredahuge
theoreticalprobleminthemodernculturalsituation．ThedominantConfucianisminthetraditional
societynotonlylostitspositionasthe mainstreamideology,butfacedcriticism andeventual
abandonmentbyintellectualsofthetime．Duetohistoricalinertiainculturalexchanges,oneofthe
biggestproblemsinChineseIndigenousTheologywasthatitcouldnottreatforeigncultureswith
theprincipleandspiritofequalityandreciprocity．ItoneＧsidedlyemphasizedthethematicpositionof
ChineseNativeculturebutignoredorevenobliteratedthethematicpositionofforeigncultures．While
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takingChineseNativecultureasthemainbodytoacceptandunderstandforeignculturewasan
indispensablestageintheprocessofChineseandWesternculturalexchange,fromthestandpointof
theologicaldevelopment,itbecamenecessaryforChineseculturetounderstandandacceptthe
theologicalconsciousnessofChristianity．

Duetotheemphasisonthe NativeconsciousnessofChineseculture,ChineseIndigenous
Theologymetwithanunavoidableprobleminitstheoreticalconstruction,apartialdistortionofthe
fundamental spirit and ideological essence of Christian theology．Insofar as the Internal
TranscendentalspiritoftheConfuciantraditionandtheExternalTranscendentalspiritofthe
Christiantraditionaretwotypesoftranscendencedevelopedbyhumanculture,thecomparisonand
integrationbetweenthemcanenrichanddeepenthecomprehensionoftheuniversalspiritofhuman
culture．However,theoneＧsidedemphasisonunderstanding ChristianitybasedontheInternal
TranscendenceofChineseculturewhileneglectingtheforeignExternalTranscendenceledtoa
certaindegreeof“misunderstanding”or“distortion”oftheuniversalspiritofChristianity．

Another majortheoreticalproblem of ChineseIndigenous Theology wasitslack of modern
consciousness．ThefocusofIndigenousTheologywastheideologicalconnectionbetweenChristianityand
nativeChineseculture．Itfocusedontheabstractdoctrinesandtheoreticalprinciplessuchas “God”,
“Trinity”,and“Salvation”,whichwereemphasizedbytraditionaltheologyandtransformedthemaccording
totheinterpretivemoralityofChinesetraditionalculture．Accordingly,thethematicissuesofIndigenous
Theologywererestrainedtoaverylimiteddomain:asfarasthosethoughtsandtheoreticalfeatureswere
concerned,IndigenousTheologystillbelongedtothecategoryoftraditionaltheology．

Thepurposeofthemechanismof“Sinicization”wastomakeforeignreligionscompatiblewith
theConfuciancultureofthecountry􀆳sguidingideology．Confucianismaimedtoincorporateforeign
religionsintotheorthodoxtrackofservingimperialpower．Underthehistoricalconditionsofthe
collapseofthetraditionaldynasticpoliticsalongwithConfucianorthodoxculture,themechanismof
theologicalSinicization wasindeed unsustainable．Therefore,inthe RepublicofChinaperiod,

IndigenizationTheologyembarkedonapathofintegratingwiththeKuomintang(国民党)􀆳sofficial
politicalthought．Inthisfixedculturalmechanism,itwasnotonlyunderstandable,butalsoanatural
processtoturnfromIndigenousTheologyto“ThreeＧSelf”(三自)Theology．

WithintheframeworkofIndigenousTheology,itisdifficulttoarrangeanddealwithaseriesof
basicprinciplesandmajorissuesrelatedtomodernity,suchasdemocracy,humanrights,separationof
churchandstate,science,economicdevelopmentandenvironmentalprotection,etc．〔２８〕Thisshows
thatthe mechanism ofSinicization wasasetofmedievalculturalmechanisms．Withoutfurther
rationalreflectionandtransformation,itwasincompatiblewiththespiritofmodernity．Chinese
IndigenousTheologythereforefailedtoaddresstheissuesofuniversalizationandmodernizationfor
theologicaltheories．Thisproblemhasservedandwillcontinuetoserveasforthewiseasasourceof
concernandenthusiasm for Chinesetheologians􀆳continuedexplorationandinnovation ofthe
Christianreligion．
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〔２８〕 SeeChenZemin:“ChineseChristianity(Protestant)FacingtheChallengeofModernization”,editedbyGaoShiningandHe
Guanghu:“ChristianCultureand Modernization”,Beijing:ChinaSocialSciencesPress,１９９６．You XilinandPaulos Huang,”The
ContemporaryTransformationofEducationalMechanismforKnowledgeInnovation”,InternationalJournalofSinoＧWesternStudies
(www．SinoWesternStudies．com),１６Ｇ１８．



AnzeLI:TheTheoreticalApproachofIndigenizationofChineseProtestantTheologyintheFirstHalfofthe２０thCentury

中文题目:
二十世纪上半叶中国基督教神学本色化的理论进路

李安泽

黑龙江大学哲学学院宗教学教研室教授,研究方向为中西宗教哲学比较.
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摘　要:中国本色神学是二十世纪初迄今中国基督教神学发展中的一条主线,代表了当代中西文化融合和中国现代思
想发展中的一个重要方向.可以说,本色神学是中西宗教精神和思想文化相结合、相融合的理论成果,具有浓厚的中国
传统文化的思想背景和底蕴.其思想主旨在于以中国传统文化主要是儒家思想和话语来诠释和发挥基督教思想,建构
本色化、本土化的中国神学理论.本色神学的理论建构体现出从西方神学以“神人二分”、“神人对立”为根本精神和外
在超越的思想型态向以“神人合一”、“神人和合”为根本精神和内在超越的思想型态的嬗变和转换.由于本色神学偏重
中国化的历史经验,对于现代神学发展中的现代化、普世化的论题讨论和回应不够,其思想的成就和不足亟待总结和
检讨.

关键词:本色化;内在化;文化嬗变
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