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A Theology of Chopsticks
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An Introduction: Chopsticks as an Elemenl of Chinese Collure Tor Exprossing

an Existential Theology

In Chinese, chopsticks are zhi { B8 . o lwo-piece instrument Tor ealing fod, T We do ol
knww when wmd where chopsticks were mvented , but chopeficks ure popoler tablowure m China with
a history of more than 3000 yoars. There is no doubt that China is where chopsticks onginated | and
toilay there are many nations in Asia that use chopaticks as tableware, auch as Japan, Korea and
Vielmam, From [he viewpoinl of cullumal lradition, chopsticks are ool only @ dislinelive pard of Chi-
nese tmaditionyl culture, bot alse an cleoment of Asiom colture,

The materiale of chopsticks are simple. We can imagine that wse of chopeticks hogan as part of
agricultyral culture in ancient China, when it was easy to make chopsticks from a branch of a tree in
willd eounlry, Chupslivks ure laken from nglure o suggesl u simple Tile; they are clusely connecled
lo e comlexl of lormers oo lubourers, Chopsticks demonsimle bow pepsanls cultivated their luods,
farmed their ficlds, and cojoyed their own lives. Chopeticks are the most popularized tahloware in
Chincae: traditional coltwre. Sometimes differemt materials for making chopsticks could identify the
psers’ soeinl slalus and The grmounl of wenllh They possessed, Cenemlly speaking, chopslicks repre-
sent o most popular imd epulitarim form of tubleware. The matenals of chopsticks can be cheap or
cxpenaivie, light or heavy, such ar pold, silver, bronze, atecl, hlack wond . padank, hone, boe-
wond | hluc-white poreclaing, bambon, ivery, plastic, and so on. Semctimes artists or rich poople
alzo try to decorate chopsticks by carving them or inlaying them with precions metals or stomes,
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However, no matter the material or how it is decorated | the functional importance of chopaticks as
lableware in lppl-cullure emaine] The same, Therefore, chopslicks represenl @ simple and pure
vultural srtifwet that con be enjoved by both the high and the low becmsc they sre close to the moul-
ity of Lifr.

Chopsticks” enltural particularitics and their symboliam ame significant, and they are pacful for
creating a Christian thealogy in hoth theory and practice when we add some socio-religions interpre-
lulion, The basie idew of this puper s (il chopstivks n Chinese mdition represent ool only Ge pri-
mary need but also the culfurul equality of common people, It scome thaet chepetieks” punty and sim-
plicity silently reflect the prasants” spirdtual pomplexdty, their noecds, their helplessness, thedr cxds-
tential digmity, their purarit of a hetter and maore satiafring life, their cagemess ) and their imder-
slamling of e Gysl-changing worldd, We can say thal chopslicks are a special gill am] @ kim] of exis-
lentinl wisdom given by Cod (v Chinese people. Chopsticks cun stimelale mssociative hinkinge aboul
Jesus" disciples, their boats and their nots on the Sca of Calilee. Chopeticks alzo Icad me to think of
Moara" shepherding staff and the twelve haskets vsed to hold the piceea loft from the ™ five Toaves
and twn fich™ . The Chinesa church neads to express the apivitoality of the commumity of faith in a
wuy Lol rellecls G existentiol reality of * working wilth believing™ . For this reason, chopslicks ane
un cxstential sipn thut comveys the sipmftcsnes of both mdividosl and group futh: ramsquibity, pun-
ty . simplicity, aspiration, and love. In this paper, [ understand chopsticks as an impnrtant cultural
element for developing an existential theology that s culturally contexmalized. Therefore, it ia enti-
Med o theology of chopslicks™,

A thevlogy of chopstivks s wndersood as seeking the proper bulones belween the © billemess of
luboring™ ond the “hoppiness of believing”. Mo one von avoid the bittemess of loborine, us Cod
punished Adam and his wife when they simmed. The Bible savs, “ by the swest of your boow youo
shall eat bread , until you retum to the geamd, for oot of it you were taken. Yoo are dost, and to
disst you shall refum, ™ { Gen, 3:19) Chopelicks were crealel] and refined by peasants in Ching,
lhey are ns cheap amd simple gs dust, bul They are ol ge expensive and dignilfed and sineere us
dust. As human beings, laborers noed faith, Ced, end reverenes, to mospoct and be responted., to
lowe: and he lowved. Chopsticks narrate these hasic aspects of heing human. Tioth ™ hittemess of 1a-
howing™ and “happiness of helisving™ are important for expressing the ariginality and the inmocence
of humpnn beines as well ws e civilizaion of bummkind.

Thercfore, homun bemgrs cum recerve huppinese und bope through believing o the Lond Jesus
Chrst, Chostiens neither Hve slome:, ner avoid the meal world, When Josos loft bds diseiples, be
prayed to hia Fathery “now | am ooming to you, and | speak these things in the world ao that they
iy have my jll,:l_'r male 1,1,!|||1_|-]::IJ,+ in Merngelves, ™ { Jo 17137 This _il,:l_'r' comnes [moen beliel in e
Lo, The Ihegloey of chopslicks allempls o seek o bamony belween malernl solisfelion g spir-
itnal need, as well ws to keep o bulmee between the helplessness of poverty amd the coprmess to set
rich. Tt ia eomeemed about some harie questions: why do people live? TTow can people's lives be
more significant? These questions are existential and today have hacome fmportant aocial/religious.
cultral/moral izspes, Seeking faith canmot wait for material perfectiony rather, pursping human
digmity and rebulding cxostentiol conviction must occwr at the sume tme. Henee, matenial satisfue-
tirm and spiritual nocd , as well as the helplossncss of poventy and the cagemcss to gt rdch arc like
chopaticks-thoupeh their lengths differ and they be neither cqual nor complete, vet chopasticks muost
be lwo-piece.

The Lhenlogy of chopstivks here hos our core idens s cossislence, balunee, eooperlion, and
two for one. Chopsticks wre plural. A single stick commot become zhy ( F7TE/FE ). Only when two
gticks arc eombined , keep halaner, mutally eooperate , and work together properly do they heoome

14
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chopsticks. In thia way, chopaticka symhbolize bringing out the hest in one another. A good Chris-
tium theologian 1= ke o skilled user of chopsticks-he/she can proficiently hundle chopsticks to take
fine: fond and tastc great theological cuisine. A pair of chopsticks canmot be separated , but depend
vn euch olher, For this regon, | sugges] using Beese loor cone idess ;. coexislence, balance, copper-
ation , und two-as-one e build a theolosy of chopsticks, © Coexdstenes” here means two sticks muto-
a."_'r' exisl in connbinglpn, © Balance™ melers i a preper lengion l.]'ll'l,:ll,.l!.;ll which [he i:l'ﬁi,'.ieru:}- ul’ Ui
chopsticks can be optimized. ~ Cooperution”™ has to do with “woddnog-together” snd  refemns to the
akillful practice of vaing chopaticka amnd looking after onc another. Finally, * two-as-ome™ mcans
“walking-logelher” wnd Doplies thal o teoleey of chopslicks is o theology of “lwo lees walking”
where hoth share a joint target. Thus, “walking together well” gradually bacomes “working together
well™,

It soems that the Christian church in contemporary China has entered into * adoloscones™ | she
haz had her cwm experience of growing up, but she iz not vet mature, since ahe is 20 eager to re-
ceive now ldows, but so often nemphively mfluenced by them, and bes froquent mosd swines, She
struggles under the burden of traditional authority, a complicated political context, an immatore /ys-
tem of church srprzetion, changes m seeis-moral ideolory, and disordered biblicsl mferpretation.
In this article, T develop a thenlogy of chopaticks based om the above-mentioned foor eore: ideas-oo-
exislenve, bulunce, cooperulion, and wo-es-vee-lo exumine eologicully the melulivnship belwesn;
1) gospel and eulture; 2) slohalization and contextualization; 3) reason and faith; and 4) church
und slale,

1. The Relalionship belween Gospel and Cullure

Chriatianity has devcloped for 2000 years sinee the time of Jesua. The wlationship hetwoon
suspel and cullure bos been very complicated. Lo Chiristion history, the relulionship belwesn mospel
and culturc has cxpericnced many chanpes, at times harmonions and at times in conflict, cven to
the point of canging religions wars. Do gospel and culture necessarily conflict when Christianity en-
tere different culturcs? I would rather think not.

H. Richard Nighphr( 18941962 ) in Christ and Colture { 1951 ) describes five different forms
that the relshionship between Chostivmity end colture con tuke, nomely, Chost goonet coliore, the
Christ of culture, Christ abowe coltore, Christ and cultore in paradox, and Chiriat the transformer of
cullure, @ In lhese dillerent forms of inlemelion belween e gospel aml cullure, Niebobr does mol
say that the sospel and culture st he “dt for tat™ nor doce he relativize them, On the contrary .,
his min ideu ix nol only lo promole dialogee belween Choslianily and loeal cullure, bul alse o pro-
posn the presthility of mutual scermmodation and adaptation hetwoon the pospel and eulture. Neibo-
hr hopes to prevent conflict hetween Christianity and Tocal culture, bt not all conflict is unavoida-
ble. Thus, he seeks o proper method for prometing mtual secommedation that is alse applicuble
the case of Christianity encomtering a nem-Chriatian enltoral context.

In the past thirty yeurs, Christion development in China has not encountered great opposition.
Neligions policy has heen relatively tolerant, the number of Christians is inerrasing rapidly, then-
.Ii.bﬁl-l;ﬂ] IleLII_:ﬂl_I-i_III s ]J]Wr'-'"ﬂn ﬂ'lt.* |_;u,:-:§i|.-|1,'|:: -|||"||1:r|r;|:.= ._.l‘ (.'}lrisl_iﬂrlil_l,r 1% wn:" Iﬂwrﬁmjr ﬂrll;,l FrHes
und more: Chincse peoople heve loumed foom Christian civilizetion, At the same time, the wpdd de-
velopment of Christianity in China has arnsed social attention, and many acholars keep a watehfol

I:_‘i'l Fiwkathr A and Ot | Meser ¥ork ; Hoqer aned Hoeee |!-|"'i'|'flI A5-T3%
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eve on the contemporary development of Christianity. Some attitodes teward Christianity are rational
amd calrmy however, olhers are crilical, especially Those Trom the viewpoinl of culluml-sociology.
Consider the following two cases s

Case T. O 18" Dee. 2006, ten scholars from difforent imiversitica published a public progansal
lesether Giled © Our Viewpeints on Chostoms", = The urdicle wrsues ol e Chinese people showld
deal cautionsly with “ Christmas Fever” . They sec Christmas as a form of western cultural cxpansion
in eemtemporary China, and are concemed that the rise of Christmas and its prevalence in China can
lewdd b u de-emphasis on Chinese laulilivoal cullere, They urge business persons o profoundly re-
think their commercial wetions . and romind the younger eneotion of the moality of Chrstmas, Thoy
arpuc that the hlind following of Christmas reflects 8 “mass cultural unconsciousness™ , hence they
pHpErse that Cliingg =bupaled rﬂ:llll_lll.a:s'lr.:: the irngmariznce ol Chinese Ladiona] colipre god El.l'ljrlﬂl.]ltlll
traditional cultural education and be decply concemed about felkwaye md custome, Howewer, thoy
alan declare that their article docs not aim at opposing the Christmas of Christians or the activitics of
Chrslimgs l,'urg-;mll'ﬂ:d h].' and Tor The Chrslign chparehes,

Case Iy On 27" Dee, 2000, m suthor nomed Chixian Mingyi published um article on the In-
temct titled . " They Want to Crueify Confucius: A Comment on the Tvent of Toilding a Church at
Ouiu™, F Qule was Conlueivs” hometown 2300 veurs meo umd s now =1l an allmelive, well-known
and symbolic ples: of Chinese mudittonal cultore, The aticle ssscrts thet the Confucians who wor-
ghip in the Confucian temple will feel a great pressore if Christians want to boild a choreh only three
kilometers awar from Confocian temple, more than ten meters above the height of the temple, and
which cun sccommodate three thousand Chrstians, They feel that such a Chostiem chureh would be
like: a hig frog in & small pond, as Cufu is a small city with an architeetural style of Ming-(ing dy-
nuglies. They ulsy suggesl Lhal The npmber “30007 5 g sarcusdic aebion lowand Conlpeivs, The gu-
thor also arses that buildimg o Christian clureh at (hdo is 8 plot, md thet the local sovermment
docs not understand that it is firstly a political cvent | secondly 8 cultural event, and thirdly an cen-
noenic evenl, Collurlly speaking, the aulhor smes thal the issee of Qulu Tocal people’s colleml men-
tulity smd cmotion muost be tuken mto econstderation. Bualdimgr @ Chostiem chureh docs consider the
wishea of (ufo’a Christiana, but it doca not reapect the feclings of Chofu’s 600 000 non-Christians.
Christiana at (hafn are only abort 10,0000 Acenrding to the anthor, (nfin helangs to Chinese aver
the world, therefore building o Christiom church ot (ufu needs to consult oll Chinese people, They
frel that they cannot tolorate the cvent, and they neither want o sec religious-coltural conflice in
Conlucivg hometown, oor e see Conlugive and Meswivs koeel o o lonsign Chrislion cullure, The
author also usks for supporters in muny waye, and the atticle hes slready attmected sipnificant sup-
port from Confucian persons and organizations amund the wordd.,

Gi:lli:m"_l.' :1.1_r::a|-:|'r|5. i Lhe peasl A VR, Chirislign I;]i:\-l:]l,ll_llrlﬂlll i Ching higs ool been bou-
blesome, The sbove-mentioned cases arc not ropresentative of the reletionstup between local cultural
oonflict and Christisn cxpansion in contemporary China, Ioweover, the cascs do reflect how the rap-

i The articls ran be e inintemel, i Chinees: (E 8 4800 S0 UL B GNE OB LAV SR A BT B E Sl )
Hererh wwerhna i - o yiski | fingi Fhoepmn swevhin Shatinng . Wame do Sbeyrdonge s de by [ Lasrs S S Cnllarties Non-ralin-
ton of Colture, Sepport the Objectivity of Chimese Coltnre; Owr Cpimicns oo the ke of Chostoas |, (200003412} bitp://oews. mintmanest.
eom i 006 12021 Aemteat 5515642 bbn |, hitpe < Chbes. Siny. com riewtherod. b td - 48640

B The urtiede oo Ja s i duteruct o Clivca:, SO0 i useeri™ . CABITETL TSI [ 8 L —FF M L L LS
Fol g [} P oo by Kinesgrsi. dlingesd =ni shiziin sl ——Ming {lufis jinn e definntosy sbifes [Magy wand b emcily Cosdisies un e
Ume= Hellafion an fe s ol Cathebod Cansirectins in Quli] . (30011 bl S Sweew. s, ons publicinm S montel 1
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il revival of Christianity in China has cavsed many concems, in which some are supportive, some
approve, spme are newlml , some oppose, and some are uncergin, AN ese concerns imply el e
possibility of the cordlicts betwoen the mospel md culture can still be seen. At the sume tme |, these
phenomena also show that the contemporary eocial mentality is complicated, and they imply a lack
of cultural-paychological preparation for, and anxicty and apprehension shout, the development of
Chriatianity.

Cage | “ Christmas Fever” ps o Christion culiuml phenomenon is o realily in conlemporary Chi-
nege slety und reflects o commercial setion wder the mfluence of cconomical globulization.
“Christmas Frover” indicates that 8 conceptal and commercial Xmas has hecome fashionable in
metrapnlitan areas and that it has created many eommercial chanees for nainesamen. Xmas has not
urll}- b 3 :l-}'IrI.L'H;Il ol I;,'I_Illﬁl,lrllr_lll.ii,llrl angd ol The ewpnormic-goallom] .\,"I-I.I'I:IIHI_.I'I ol upFJl:r‘—lllidl]Ii: o las-
ses, bul hos wlse beeome wn imilation of the westem life-sivle for wban youth. For mon-Clirislines,
a commercial Xmas is the result of rapid process of urhanization in contemporary China. This phe-
nomenon reveals the lnsa of identity of modem Chinese peoaple on one hand; on the other, it dis-
plape an external cultueal strength and da-emiphacia of local traditional eolhral. The phenomenaon of
“Chiristins Fever™ can be widerstood s o sevulunzed Chrislon revivel oo e sudoee, as 8 com-
mereisl eolebruwtion of o Chostian fostival snd o nen-relipioos fast-foed cnlture,

*Christmas Fever™ has heen causing a lot of arpuments about cultural conflicts. Some people
spe Xmas as a chance for self-zatisfaction theengh conamption and for getting relief foom the pres-
sure and mervoesness of urban compelilion, Some podersdand Xmgs o The expansion of weslem cul-
lure, benee they sugeest Lhal il is mol enly pevessury o prolect Chinese tndilionsl collure, bul alse
to et Xmas, Some feol that the younge zencrotion i 20 lecking m treditienal cultuml cdwextion
that it is possihle for the vouth to be blind followers of mom-retional westomizution, Some wlso soy
that it is mot necessary to he ao worded , perhaps the pouth are just looking for fun and relavation.
e |1:E,r,|n] Kners 9% 3 J__I]'I!:III’_ITII::III,:IFI ol s Elul:J.ﬂ.]l-i:ﬂL-lLﬂl. and Jdop nol cowsider 1] nevessary o
see Ko as o serously religives oeension or expression of culluml esnfliel, Some also compluin el
Xmas has hocome a fostival of the deh, and becansc of the gap botween fch and poor s setting lar-
ger., the story of ™ The Little Match (7irl™ has been mepeated in comtemporary China. Some argoe
that the yoath attending Xmae” eve ia like taking part in a temple fair during Spring Feetival and that
Lhey trenl Xomes e smme os hip hop streel doneineg or as paricipating in Valeoling's day.

Cage: 11 obwivusly shows that the peesbility of comflict between Chnstiamty snd Confociimism
still codsts. The case reveals a core poblem: some ( muny ) people in contemporury China still vicw
Christianity more as * a foreign religion™ than a Chinese religions helief. They do net accept Christi-
H.Ilil.}' as 1 Dhinesse l\ll:]l-ﬁl-i_ll,.lﬁ |;:r_|rr||r||_|r|il_l.l l}ll‘l,l-l,.l_El'l whizh hes chomzhe cae b Todll, aoe] Clinslign L‘Ilﬂril._'f
urll_l |||,1||—|_rn,1ﬁ|_ ugﬂrlimlfﬂrm LR Lu: sta] V. '|1|||,||_ 1% wll':' ”It!}' |,||||,|1:r5|4,|,r||;,| |_1|||-||,|ir|.:;4,|, L:Ilri!ﬁliull |;'|||_|n;,:||
ot ufa not only u: “n political’ cultural/ coonomie cvent™ , but alse ws o demeaning setion towards
Confociua and one that implics Confucians kneeling to a forcign religion. This vicw at least rofleets
that the process of Chinese contextualization of Christianity has a long way to go. i we can treat
Christianity not ag an imported religion but ag a Chinese mentality, then we may see building a
vhureh moour ovn lumd ae our owm business.  Perhups this spproach conld be asofol to redoee the
comfrontation. At the samc time, this case also cxposcs non-Christian socicty’s lack of a proper atti-
tude toward the rapid development of Christianity in China, and roveals the crsis of Chincse cnltur-
al sell-conlidence Tl rmgkes 1] baed o woddersiam] avoepl, or aul-crluwh:dgl: (he newcgener,

I ohoes ol meessrily enaller 7 Kmas mos b= rr.hgil,u_l:_:. opr il |_1|_|i|1_|i||g; g chigreh al (o=l piress-
surcs or challenees others, But relimiously speaking, these two cases remind us thot Christiumity
should not be ton cloacly ticd to westem culture and westemn life-style. Tt is not right to tic wligions
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Christianity tn Weatern Chriatian cnlture, hecanse when doing so, Christianity is easily misomder-
5[1_u_u_] = run:igrl -;_'||l|,.|||‘._:|] i:iipﬂllqiil_lll, l.]ll:ll il L:q,:llw_]uurll]]r W l.]'ll'_" \'i!.;ﬂarll_::: ur ':,."l'lim:::d: lml]l-l_l-ulq.]
culture, su Tar as o lead the possibilily of so-ealled  eulioml conlMicls" . Chinese Chrislians ml gn-
l¥ need to evoid muking Christinnity a victim of globulization, but also need to seck 0 more hormom
vus cxstomes and positive develepment o contemporury China within the contest of globalization, Tt
15 mot gooed to see that Christian development is imhamwemions with Chinese maditional cultore. Tt
would be very bid 6 we Gond Rl the conlicls belwesn Christian developmsent god Chinese ladilion-
al cullere copse mulesl polilicn] distrusl belween Ching amd he Wesl, u confmnlulion belween B
zospel and culture, or culturul relotivism, When the development of Chostimity deeply touches Lo-
val culture und ideoliry , the eriticism conld ocenr. Cases similar to “ Xmas Fever™ und building o
church at some colturally influcntial place can alse be scen other countrics in Asia, Africa, and
Tatin America.

Therefore, we may think of the importance of chopeticks; the prapel and eultre mast he able
I * poexisl anoenioesly ™, aeoommodale each other” | “halance each other™ . ooppermle wilh
euch olher™ | g “walk logelher™, We believe thul Chrislignily is posilively alive, Chinese bnudi-
ticmal culture is alive, too. Chincse Christiens should held the chopsticks fimly | as they arc both
Chincae and Christian, and integrate the identity of Christian belicf and the identity of Chincae tra-
ditiomal coltore. Coltoral identity cannot replace one®s weligions faith, all homan beings have the
right to choose their own religious helief, At the same time, ome’s religions faith canmot chamge his/
her cullumal idenlily suech s mee, complexion, custom, er lunguage. Culluml idenlily in his sense
Is congenilol, ALl bumen beinges are born nlo o cerlain cullure, and while ey moy change their
Lives, but they cunmot change where they wore born., The identity of futh i gven by Cod, und 1t 15
acerpted by humens through froc will end reason as well as spiritual cholec. DPersonal faith belongs
tn the human purenit of the ideal. Therofore, both coltural identity and the identity of faith am hon-
orahle and indispensahle. God never demands that a Christian or a theologian give up their ovm cul-
(wrul fdentity, The Christion gespel amd Chinese mditionsl eullure in conlempomry Ching cun coes-
ist, umd If 15 unncccssary fo create or promete o dishomemiess: md mutoally disedventegcons oat
NI,

From my point of vicw, the Christian gospel is an cxecllent seed , while Chincse waditional col-
ture: i a aplendid soily plant an exeellent secd on some splemdid soil and it is not hard to soc it
hloem and hear fmit. We are nat to intentinnally enlarge the ennflicts hetween the grspe]l and rul-
lure, bl should seek the wisdom given by God 1o avoid conllicl, The gospel and collune should el
war agpinst cach othor, sinec they are mot coemdes , bat allios,

2. The Relatlonship between Globalizatlon and Contexinalizatlon

Clobulizalion is delined as “n sovial proees" lhal produces an exislenliol lrunsformealion of ho-
munkind whereby peeple develop eross re=ionnl interaetive relationships. In thiz way, =lobalization
roflosts the oxtent amd mte of procress of boman edvilizetion,  CGlobalizetion sometimes s scon s
“plohal proximity™ and " global intereonnectedness™. Some dircctly define globalization as ™ the
world as a whole™ or as "a glohal village™ or * deteritorialization™ . There is another definition giv-
en by the LUN for describing a cloae intermational relationship, which is *oor glohal neighborbod ™

'ﬂ'll:r lll:rilll-l_il_lll 1,:-r Lﬂ,:rll.i:-xl.uu]iral.l-url 1= rgl gopnler o ﬂ'u:r lll:rilll-lil_lrl ul’ glu]_m.l-l:al.l-url . um_] pones—-
lualiealion does nol mesn ul_l%lljl_l!ll-lﬂ_l_“l,irln. Conleslualizalion is Tmn conlexlys in Laline, ||'l|:ru||_'|r
memning © conncetion” or “eoherence”. The Lutin etymolozy of the word comsists of the Latin prop
naition cum { with) and the verh texere (to weave) , and it then acoordingly heecomes ™ weaving to-
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gether™ | and by extension “the time-space houndaries of understanding”™ . Spanish philosopher José
Orlegay Gasel cormeclly pses “Dam me and my circomslances™ o describe a conlexlualined exislen-
lil reulity « [j_"l,lllJIlj o ol exisl pulzide themselves and (heir cirepmstamees, 2 This |_1h|'|1,w_|ph'u;_:5|| -
terpretution: constitutes und exeellent definition of contextualization. In general, contemporary Ching
is cxpeeriencing the close mtemcton of both globalizetion snd contexctualization, Challenge and op-
portunity cocxist, particularty and universality arc woven together, intopration and de-intopration,
cpmperalion aod compelilivn, s well as ilependence and nlenlependence all inlersect, Chrislian
I.I‘Ii_f'l'_lll'_w s hr_l-l.l‘l HII’_II;J“I urn;,l |_5-|,:|r||.|,1-:-:|.|,.||,||1 T ll‘li:l,l-ll’_ll!,;-ll;.'ﬂl I.l‘ll_ll_lﬁl‘ll. ol 20000 yErE ol [_:Ilri:sl_iull I‘I-IE.I.II,:IFF %
chamueterized both by globality and lecality, by universulity ind particolurity, Through the close m-
terasetion of plobalizetion wud contextuslization , the epimt of Christiomity cum settle in Chinese cultr-
al zoil and henefit the revival of China.

The: theology of chopaticks ia heneficial for dealing with the relationship between glohal and Tn-
cal. Tn somtemporary China, the relationship hetwaen glohal and Ineal 2 a hyhridized colural phe-
npenesn , gl s haed o allu]_r..-:l:, Thie glu]_ra] spreelivnes can e realined o the Tpcal s 5fr||'|]a|:|_f,
the lpgml van exisl in the HI"-'I:“-'L Fur example, in e prowess gl Hh,r}m“mll'url, eul Ll urli\-'i:rx-u“l_'r'
is ensily perceived , while economic zlobalization 1= also spresding. While Cocu-Colu becomes more
and more populer, the ides of Geea-Cols becomes a globally fashiomuble coltoral sim. Althouph
some Americans still rogerd the idea of Coca-Cola as American, many people fecl that it helongs to
the world, A similar phenomenom is evident with Chinese restaurants becoming popular throaghont
the: world , gl Lherefore Chinese food cullure belonging both o Ching aml the world, Coca-Uola and
Chinese restouranls nply o culiuml weaving of © global in loeal” wnd “loeal in global™ ., Gocn-Colu
and Cloncee restaursmnts do nof necessunly lead to cultursl homoseneaty or eoltoral besemony, buot
can alse producs more complicatod interactons around the world , leading to preater cultural diversi-
ty and rultural heterogencity. Tt i3 not casy to judee the gond or had of such interactive phenemie-
nom, bt we hope it will hecome a virtoous eyele. When the global cneoimters the Tocal , both un-
dergo a process of close interaction,

From the viewpoint of Chnstion theologicenl contextualizotion, in contemporary Ching there 1s o
reality that Christian idces and Ne-Madsm are not cfcetively synerctized | bt hammonimasly eo-cx-
ist. Transplanting Christian thought into 8 non-Christian context nerds a localized process of diges-
tiom and acecptanes. Chinese culture is so tolerant and flexible that the glohal and the local can be-
come frienda. The thenlogy of chapsticks signifies a pesitive halance hetween glohal and Toral within
1,1|-||||_|]i;.~:l-. inlergelive cireperslymees, '_.,:I‘Iriﬁli:llll-l':' is baslh Hll_l]:,lﬂ.] am] Tocal , which means hal Chrislian
[uith i global, bul Chrisliun existentiol conleals wre wlways loeal, Both globul amd locol are co-exisl-
ing, bulmeed, cooperutive, snd interactive; Christimity os o religion = ~ infemational® , but it s
still “nutionul™. In this sense, “natonal”™ can be *intemationel” . In the past 30 years | Christiond-
ty in China has maintaincd independence; in the meantime, it kept a close relationship and dia-
]l_l!.l,.lt! willt ecumenical Chinsiign bodies, For Chinese Ehrislfﬂrlil__'.l, n"'||||,'|1:1_|-|::|||,'||:|||_:|:” ard “ inlenle-
peslence” cun work inoconeed, Sinee The 19805, Chinese Chrislignily bus Iied o recover diplo-
mutic relationships with churches oll over the world, Chinese Christims do not wish to ses Chnese
ehorehes soluted from coumemical churches, The chorehes in China wre strengthommnge their comrmn-
nication with ather churches around the world while stressing their own national independence. The
churches in China do not want to catablish a branch of Christrndom that i separated from other
churehes armd the world. In one sentence , independence and interdependence are simultanemsly

I,.':::- Tnsl, (helsrbn F. | (el Cateiads the foin: Micdin Bepeod (ientesdne | Mardkonll; Tl Bonks I:'.'FH] o =T Jomis Ol gy
faqamat 11191{1-1:3'51] wam = Spemish pibibanmier | wha was deaching mstemibreios: of P | vty of Badnd
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important for teday’s Christianity in China.

C]‘lriq;L-lall l]'l::f_r]r_r!g.' ol I,IIIII}' ul_Ll:rrlpl:s Ly e=x s h|,.||||a.|| a,:spiml.il_rrl:_t :j.l,ll_:l‘l s ]'ll_lrlla.rl ﬁ*:_]'ll:s, l;_II-HIIi—
Iy, Treedom, and equality; i alse allempls o discover the dilferences of human exislential eimepm-
stumee such s coltorel context, historenl bockground, politieal strocture, bumon ethos ad 0 on.
Chrstianity as g globul roligion asks that thoolopy be simultunconsly comecmed aboat both the global
and the local. However, Christian thealogy as an academic discipling canmnt completely raly on in-
lermalionel o regional polilical Dasesdomon, e oo heorelical slody can always keep up with polil-
ienl changes, 11 ie ool righl Lo suy hal e enlerprise of Chrigliun [heologionl conlesielimlion shogld
follow globalizution, politicsl idealism, or westermizotion. China faces both opportumty md chal-
lemge: . while coeountering uneertainty and changreability, Heme:, the development of Christivm the-
ology should he closcly tied to this cra, and it would not bhe a good choice for Chincee Christian
churches to shut themaclves off from glohal and local reality.

Chinese Christian thealogians | therefore, should carefully Tiaten to the revelation of Gad as it
51}@1;:_1 b Chinese Chrslians amd the church in this e, amd ]-u:n:l_l a balamee helween Elulm]f:.-;ul_iull
and eones gl e, eping Chrislign Lhvesplamgy im0 apnlesnpomry Ching PEEJUIRES G Prer ullilude s
* doing and thinking contextually and globally simultencously™. (Glohal and local are cqually impor-
tant for Christianity in China, whem cultural diversity has almady long existed. Doing Christian the-
ology and the practice of Chriatian faith are both in the pmecss of globalization and of contertaliza-
tiom, They are conducive to establishing a healthy, orderly, and highly developed society. That is
wh}' Chiimnese {_:Ilri:sl.i[.llll-l':' shouhl pary e ullenlion by baphy Lhiee £|l,r|_1u| and loeal wsprels ol wpnlemp-
rary lrupsfonoelion, Locolly spepking, wlililarionism, pon-realism, wnd blind oplimism ere of o
use m the construction of o confextunl theology; slobelly spealang, the uncortunty snd unprodict-
ahility of slobalization scom to be possihly influential factors in Chincse Chrstian theoolosdcal con-
struction.  The emphasiz on thenlogical contexrtualization does not hinder China from hocoming a so-
perpowery in the same way, the atross on glohalization doca not exclude the achicvement and con-
strueliveness of Chrislion development. Chinese Chrisliunily pol only stends for contexiuliaiion,
but alse for globahizution. Two legs, slobolization snd contextunlizetion, need to be equally strong,
and then they cam walk topcther properly, This view fits with the thoology of chopsticks we are con-
sidering here.

3. The Relationship belween Failh and Reason

The reletionsbip betworn fuith and rowson hes been one of the most controversial thosloneul 1s-
sues for lomg timee in the history of Christian theoloey, For Christians . “fuith”™ not only means * be-
licf” or “dogma”™ , hut alse the acknowledgement of key Christan idees such as the auwthority of the
Seripturca, confeasional clementa, doctrinal thought, spivital experience, the gospel | the movela-
liwaen ol 1'_:|_||_|, |_1|:m_1||a_|| :§|,||'|.'|,|I_i|_|||, Ihr. inrEr |ir1:, llll:: l'.;l.:lil}- wl Lu:l-lm'::m, weed s o, n‘Hn:l,u:-r_lll" [T
vnly means “ knowledee” or “leaming” , but it also basic hbommm thinking abilitics, such oz omuly
sig, criticism, understanding , methodology , epdstemology | interpretaton, and so on,e In the history
of Christian theological thoupht, many Christian theologiane have kept a balance between faith and
reason. Completely imrational faith casily heoomes superstitions ; similarly, porely rationalized belicf
easily declines into athefam. Some of the main viewpointa on the relationship hetween faith and rea-
sun are gven below,

The il is “1 believe bevnpse il s absord” { credo quin abserdum esty, 10 s said thal Lhis e
elogical phrese wes invented by Tertullion (en. 196 212). We know thot Tertullion wes wm impor
tant thenlogical mastor who defended Christian arthadoxy. Tle stressed the idea of ™ the mule of faith™
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{ regmla fidei) , and upheld the hermensutic principle of realism againat ahstract apeculation, phi-
]m[ﬂ'l}l, a.rlr.l el P |_|.|'|_'|-'5|-|_::t. His= l.]'ll;."l_l.li_lﬁl-l_:ﬂl l.]'ll,lll,l_“]‘ll. Wi ru" |'_||I IT_‘:ll.il_IllIﬂ] l-._ql;ll-um_'l:, 'n'u: r_ll.l'llﬁljr “1 |:;||:—
licve beeanse it is shsurd”™ emphosized Christion faith ss an acecptunes of absolute chedicnee, al-
thoagh many interpretations of Christian dogmas (s such the Incamation, the Reswrrection, and
the: Trimity } could nat be proved on rational groands.

For Termullian, the greater the abardity of Christian faith, the more Christianity expanded.
Simdlurly, the more dilieull Cod is W woderstomd, e more believers are convineed, For inslunce,
Tertullian srprucd that the Son of God was enuetficed, dead snd buned, thet these things sre absurd ,
bt they must he belicved. Similarly, the resurrection of the Son was undoubtedly absurd , end the
reanmrection gnea againat ardinary experience, hot Christiang deeply helisve it Faith fa above ordi-
ey ]'lurrmll e g, '|'i:r|.|,|"i:|||":_t l']"-"]"'-'"ﬁ ur L]'u: n:]ﬂlfq,:lll::.]‘lip l:-l:l.lm:i:rl I‘uilh alll] FEAHT Wl .|'|i5||.| fﬁ]‘ll.—
ed purmdox, ws he vsseried that the sospel is o Bolish philosophy, vel tml Christinn foith amd e
interpretation of Christian truth can he still rational. The phrese *1 helicve hecansc it is abeurd” re-
fere tn & rrality that some particolar inderstanding and interpretations of Christian faith transeend
reason, and even eometimes po againat human reason. Chriatian faith canmot always be claar within
the vonlexl of mionul welysis, amd Christion [nith canool always sel in acconlance with criticully
lgrieul speculation.

The eceond is “faith prier to reasen”™ (fides praccedat ratdonem fidel privs credammus ) | which
was hazed npon 5t Anguating’s religions thenght. ™ Natural law”™ iz an fmportant thenlogical idea
thal was Laken Trom Plalonic philesophy., Auguesting wmlerstood “ malural Taw”™ a5 a basic principle of
Lhe rulomul bumen seul, Aveonling o Auguslione, ©polowl low®™ s 8 resull of humen resson and
conseienee, wnd the crexted mmom con know the cxstenee of ~ naturl Lew™ throush their own mee
sort and conscicnes. This is his theory of ilvmdeation, nemely, Caad is the source of proee wmd of
the truth, (zod illuminates the human apint, Gaod ia the light of the trath, homan reason may onder-
sligo] el innberpne] Gamls Lrplbe I.IIIHJUEIII ilumingliva Toan Gaod, Huwever, -’l.uy,l:sl,.iln: ::lrll_l}l.a.:_-.l'x::'._t LFea]
hurmgn remson coenpl be illpmioaled gnless bpman reagsen s pmder o |_:||'1,1|,|5 Fuith, '|'|'|t'r|:l'|_|r-|:, Tl
must b prior to reason, just as the ilumination of grece 1= prior to human cogniton. For Auwpos-
tine:, all human cogmition is decided not by buman reason and eomscicnee, bt by the faith of human
heings that ia the reenlt of the will and illomination of God. Henes, Aupgnstine helieves that Tarmans
cannol underslund amd nterpret Cod oond His ruth woless they trust in omd love Cod,  Awguslise
stremece that faith e more mportemt than reason moa cortun sense, wthowsh resson wlwoys helps us
understand and interpret the neture and substunee of God. Faith and rosson are cotmeddent ., and
they are given thrugh the Creator’s wisdom. Augustine argoes that we should not oy to understand
Gods wonl inpnder I believe, bul believe God's wonl Gn onder o eondersdand,

The Thiml is “Tailh ﬂﬂ:l‘irl.:,; [lrl;ll:rﬁ[ulld-mg" |:ﬁ|_||_-:gl U rens -||||_|::“|::|;'|_||rr|:I . which glsy megng <1
believe i order thet | moy know”™ ( eredo ot intellizam ). 1t is soid thet Clement of Alexsndrin (150
215} was the carlicst pereon to pot forward this idea. And later in the Middle Agea, the idea was
devaloped by the early Scholastic theologian Anselm of Cantertonry (1033110970 Anselm asserted
that faith and reason are not contradictory and faith can relied on reason, bot he did not spggest that
mun ¢an be converted to Chostiwty solely throueh dependinge on resson,. He boped thet commectly o-
sing roason as an cffcctive woapon cowld reduce and revise the misunderstandings of unbelicvers. At
the same time, reason can corch, strengthen and decpen human faith. This view made a positive
cynlribulion Lo anli-henesy Juring The Middle Ages.

The Mol Greowlulion s <1 podersignd in order o believe™ |:-III|_I:'”-I!-;I,F ul 1_-.r|;':|,||,|rr|:| . which wus
supported by the Scholnstic theologion eter Abelard (1079 1142 ). Abclurd stressed the impor
tance of human reason for Christian faith, namely, *understanding for believing™ . TTe overtumied
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the idea of “faith seeking understanding”™ which was given by Anselm of Canterbury. Ahelard™s the-
vlogival melhodology had @ lendency lowand milipnalion and skeplicism, He propesed hal seeking
and understunding the tuth invelves interrogation , sod mising questions. Doubt is not sipdul | bat
the heginning of the truth, Therefore, for Abclard . Christian theology wes an analytical and speco-
lative scicnes.

The ubove-rmenlione] lppr l_l.rp'u;'u] ri:]uliull:_-'-]'lip:s between lhith wmd regson boye inllpenced] Chris-
lups wod churches o Jilferenl ways Tor o long e, We conool say bal one B beller Goan the oth-
cre; rather, wo need to absorh and lecam from all of thom for huilding a stahle foundation for sur
Christians and churches. From the viewpoint of Christian development in China, comently, Chineae
churches need o avoid lwo exlremes, The sl is over-liberlism aml pore miliooalism,  Sines e
sturt of the Enlightenment in the eizhteenth century, western mationalism has been dominant for two
humdred yrears. In contompeorary China, the rise of Christian rationalism has cansed the decline in
Chriatian picty and division in the churches. A nom-religions Christianity eoald reault in a redoction
of Christian numbers, Urban Christians and the so-called intellectnal Christians have had a tenden-
ey toward Choston netionalism,. The sceond extrome thot calls for sttention s Chostian fimdemen
tulism amd e overly conscrvatve faith, Chinese Chostian fueith is somoetimes mized with Chimese
folk religions characteristica, an that they are mot omly unintereated in bt also completely ignore
church badition, dugmalics, am] church onder, Somelimes they are clamclerized by Tocal badilion-
al plety, socdal-cultural ideslerical punty, and pemonal stubbomness, In some muml arces | Chris-
tians still maintain their simple and complotely non-rationel faith, Nowedays, there 5 an ancous
phenomenon that urhan Chrigtians and mural Chrigtians question the reality of one another's faith;
they dould one another jusl as Chrislian lundamentalists amd Tberals have done in e Wesl.

Therefore, we need v deol with this bssue using the Beology of chopsticks, Frun the view-
points of the dectrine of Creation by (zod and the doctrine of human nature, human beings wore cre-
ated by (zod in God's own image and likencss ( imago dei). The image and likeness of (znd means
ll‘lul. 1:_:|_||_| hus E-I'I.'I;.'II lll_llll.u.rl!ﬁ. TR, | resgs 'p.'i“ . :spir-ll.uul :il;.'lhiil,.-l\'-ll.}'_. wrlH‘il:lll_!l:l errip s urn;,l AN M,
Fuithy und pewson are [om e same mood, secording o e doctrine of Creation by God, Opposing
und deprociutme homem reasen has caosed belicvens fo meve towand Chostiun oxtromism, heresy,
and ewen soperstition. On the contrary, opposing and belittling Christian faith and religions experi-
ence has led rationalists toeard atheiam and the Toss of religions faith. Faith and reason are inter-
twined. , Like o poir of chopsticks, foith and resson should be cqually importumt,

O would bBecome a robot f their faith wes without resson, because they would not be ablec
think. (zod has given man free will in order that homan heings can vee reason to think. Faith and
regaon shonld not become the victims of relativiam; on the contrary, they should be maintained in a
balameed amd copperulive coexislence, e ey inlpenee god constrin epch olber, Fuilh und repson
necd to be intearated to build & whole “person®™. In this scnse, the thooloeey of chopsticks i= help-
ful. Faith and rcason for Christians arc like a pair of chopsticks that cannaot casily be separated from
each olher or operale exclusive o one goolher, Halher, (hey are mulually allrmclive and coopers-

T uned Tull ol '.l.'i:¢|_|1,1|||, bl
did not give them reason, knowlodge, and the capacity to think so they would opposc [Hm or give
up their faith in Thim or he armgant. Similarly, God is pleascd by a faithful and pious and moral

liwe, ol 1,|t'|i=-;|||_5 in hiummn I_'II:I-rlé-!'l!ﬁ. who are rensonzfbile g,u,u:l al Vhinkime

person , bl he does mpl bestow uilh in onler lor people o degenerle inlo ignormunee , slubbommness
unremson , ad non sell-contol os well Bs superslilion.
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4. The Relationships between Church and State

According tn Sum Yat-sen, politics simply meana the administration of people. Then we may
zay that the Christian church as a community of faith existing in the aociety iz also political. Chris-
o Faith oa B doedividosl , Bul e Chirisliaon chumch g an mﬁellﬂ_ﬂ}' ol believers camml e cone-
pletely 1selated from secicty, The chureh s mulbtodimons, social, and o comrmmumity of fasth, It =
hoth ceclosia and koinonds. Though the Chrstien church may have its own indepondent ideology
and political avatem hoth in theory and practice, it cannnt he separated from the reality of warddly
|_|-r_r|'|l.i1:.ﬁ. Eoy e UHJUH.II the Chastign church can baye ils gwn irli,]l:p!:rll;lljlll. ul_]rllfrli:sl_ml.iurl_. il is =l
politdeul us the coprossion of o politicel ideal. In the past 2000 years, the roletionship betweon
church and statc has cocountered many difficultics. We cannot subjretively say that onc model of
the: relationship hetween church and state is hetter than others in different times. Similarly, we am
nol able o give an abzolule judgmenl on the relalivnghip belween chureh und slole in dilferen] con-
lexls, Whal we can dv is o leam [ e bistory, which in Chinese i= vl shi weljine B 97 ¥,
mecaning literally “scc history a5 looking into 3 mimmor. ©

Mee lot wa atart by presenting the different forms of relationahip betecen church and state that
have vecurmed wver The course of Lhe higdery of Chrislionily,

In the first century, when Christimity started, the relotionship between church mmd state had
not vt formusd. The Chostisn churnch wes not vt becyrne an orpanized nstitution, but a newly bam
religions phenomenom that encountered many criticisms and atrong oppoaition from different socio-
cultural powers, The strongest attacks and persecution came from the dominant classes and political
mulers, When Chostiumity came mmfo existence, the Boman Empare had alresdy long cxosted.  Jesus
did not participate in politics, but he did discuss polibes. Peul had becn a leader, persccuting
Christian churches and Christians, and he knew all about politics. Later when he converted to
E]‘lrl':_il.ia.llil.}' . he was o ll_lllﬂl:r inleresls] in F_rl,ﬂil_l'l_:s . bl Became gn ap,:tsll:: ol he ﬁl’_l‘;_'.l_ﬂ:].. Clirislign-
ity in the time of Jesus and Paul bad not vet developed o cortion type of reletionship between chreh
and state,

TMoawever, we necd to comsider hoe to understand and intorpret the aaying given by Jesus that is
reconled i [he S]-‘rll,llpl.-ll;' ':,:l,lﬁl_ﬂ;!-]ﬁ [ Mgl 22,1522, Murl-:]'i;]ﬂ-]?; Lk 20:20-28%, When b
wus usked whelber his disciples should pay luses o Coesar, Jesus uopswered,  Cive v Coesur e
things that are Cacears, and to (od the thinge that are (zod's™. Many people underetand the words
as the: key theoretical hasis for understanding the relationship between church and state. Tn fact, the
senlence of Jesus did nol deeply louch upon the principle of the relalivnzhip belween chunch and
stute, nor put forwand o conclusion coneeming the relationship between church and state, Rother, it
was g political opinion of Jesus on the subject of whether his followens should pay tuxes to the Roman
govermment. The Jews had political righta, bt were onder the mle of Roman antharity at the time.
lesps suggested that hiz disciples and followers should pay the taxes to the govemment and honor
sceulor mothority, while munteinmg their faith in Cod and obeying the sovercignty of Cod wmd hone
ring God. This was a political viewpeint snd sn opinion on peying texes, Jesos proposcd that * the
things that are Caesar’'s”™ are different from “the things that are Gods™ | which meana that chunch
amd slale belong o dilferenl rewlms of guthorly amd therefore gy ool have o inledfen: with each oth-
er. Aceonling Lo sume biblical commenlators, Jesus did ool clearly menlion bow o diglinguish be-
tween the things that are “Cacsar's™ and “CGod's” | nor did he sugpest how to deal with conflicts be-
tween the two. TTe did not attempt to specifically define the boundarics hetween govemment and
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church or hetween political authority and choreh power. & Panl hasically followed Jesns” idea when
he waid in Homane 1317, “lel every person be subject o the governing aulhorilies, 7 { ESV ) Pe-
ter, too, took @ similar viewpoint (I Peter 2:13-17). Both Paul and Peter emphasized Christian
“ohodicnce” or “subjection” to seculer authority. The two masons they gave arc es follows: first,
ther helieved that zecular avthority existed by Gods permissiony for them , secular apthorities and
carthly institutions arc divincly sppeinted. The sccond reason is thot ther belioved that Cod wses
acenlar authoritics tn pamish thoae who do el and te praise these who do good. Therefore, thie ee-
istemee of political inatitutions is the will of God. Christiane as human heings are ancial, ton.
Henee, Chrislions stould secepl the supervision, resiriclion, and administration of seeulor meeimes.
Im this sense, carthly powers wre the servants of God | foo,

(e influemtial cxample of the relationship between choreh and state we noed o consider s
“ Lhe: combsinglion of chureh gl sale™ lI:irl Chinese ?Illjrlﬁiiul_l |‘|1_-.:.-'i e — . mlso ezl led © Lhe -
testation of church and state”™ {in Chinese zhengjive yitibua ET&—f&E{E). When Constantine
(2887 -337) became Tleman emperor, he converted to Chrigtianity and ended the persecution of
C]‘lrl-:_il.ia.llil.}', Frgrm Al 3]3 ||r|l.i] ]I-I:!. :]n:,a.l_]'l_. ]'u: 1.'-|!.;|'_|n|1|_||_,|5.|:..I |_m_|rr|-|,;|L|_-:1_] Ellri:sL-lallfl_'r' = l]'u:r wla]e= I'I;.'.II-EiI'_III
of Bome. From ol lime on, Christianily wes oficially protected amd enjoved muny privileses. On
the sudface, making Christianity the official relipion of Reme prometed the unity of church and
state, However, in fact, the relationahip between church and state since Constantine became a com-
|_||i1,':|54|,|:1|,:| el h-||_|rr_l.r allair,  huring Lhe Midfle A s I:ﬁlh Lo 15150 1,':1:r||,.||ri¢|s} o Lhee melglionshipy ke
tween church wmd stute became more ambipmous, and politiesl suthorty smd choreh power often
clashed. (enerally spraking, ©the combination of church and state” in the Middle Ages hocame the
megineshresen wpdel, Griven [he dyminanl inlluemce of Bomagn Callbwlicism Bepth i Fmapmzmn ol
and i Continentul 1declogy | church suthonty smd politicsl remmes needed to be clese, so that Eo-
ropcan accular politica often intervencd in and infilrated Christian chureh onganizations and person-
nel apsterna. In theolngy, the thenght of theorraey and Christian ethics desply influenced penple’s
lives. All these clements fostered the mteemtion of church wnd stote in the Middle Agce; the rele
tinmship hetween church and state as well 85 hetween secular authority and church authority was not
seprarahle.

The sevend model w eonsider is “chunch exceeds stule” (o Chinese jise gaovu shens $RET
). In the Church Fathens era, Tertullion § setive 196-212 ) wnd Cyprisn (200-2587) were main
supporters of Episenpacy. Practically apeaking, in the aspeet of church administration, Fpiscopacy
impplied Thal church wsthorily could be more prior o secular suthorily s bowever, Lhis did sol leud of
necessity to the idea of  church excesds state” . In the Middle Ares, there were some Christion the-
ologians who cmphasized the importance of the idea of ™ church cxeceds state”. For cxamplc, An-
seln ol Canledbury {1033-1109 ) assered (hal church authorily musd be higher than secelar royally,
urll_l Frg= l,lI_IFIlIJE-l:I_I Iht \'ii:“l_‘lll_ll-lll_ (1] I‘_I-IE.I‘II'_II_'H IR |_'u: u[_ipl_lilll_u-l_l |_1_',' I}u: Hl-rlﬂ, Fuor ks el I‘Ii;': P ]
clashed with William IT { 1087-1100) and had to go into cxile two dmes, from 1097 to L1100 and
from 1103 to 1106, Similarly, the Pope Grogory VIT (7 -1085) alao emphasized that church an-

B MA{Eer - EEEMNAL RS Sheging . Yoy [The Ribl . N Tostenant | R, { FFT Shanpioi [l 048 308 f Sheen-
gue jiduiios mehni | Chiny Christizn Coroeil | 1995) 52, (ES87H) 8T Snging . Ximue | The Bible . Bew Testament | 87+ Shengiog
. Kinvoe | The Tihde . New Treshoosent |, (i 50 Noojog: 5 62805 B0 Tvegaen jidujios dchoi | Ching Christion Coumned | 1998 5 410,
£21 B TE Y 21 ol Shengivg du ahi | Th: Mow Inbierpoctation of tee Bilile i e 2t Geovtury |, { FoHE Kingn . 87 5 1 H2
Fapin: ehongedar sichusi [T At of Frasgclival Totimny i Lonl 71995 490, B80S Y Mg 108, { Sk %0 | 0}
Fheging shenzan sidinn - sfege [ The Coolempnney Dctinery o Thenlues | the Fiet Valume] | | Gt Beibei Bl [0 8EEL Nommn
wharfing shihenshe [The ('smpos Hobstars Press] | H9TS 705,
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thority should he prior to secular anthority, and theught that Homan Bishops had global autheority,
wherses all secular regimes should be Timiled by political, lerrilonal ) malional, and collerl Gclors,
Im this scnse, church suthority was above that of netions, peopraphy , culture, and ideolopy. Later,
in the peried of Pope Innocent 111 Pope 1198-1216) | the Pope hoasted himsclf without seruple as
the viear of Christ, sn that he alone coald lead the world.

(me of the most important Christian theologians in the Middle Ages was 5t. Thomas Aquinas
(1225-1274) , who in thevlogival theory promeled e ides ol e Pope b an absolule sutborily
nof only over the churches, but aleo over oll pations, In 1274, the nduellibnlity of the Pope was as-
serted by the Scoond Lyon Councile In 1202, Pope Boniface VI cveon ammounced that the Pope has
twn swenmila, ome i apirimal | and the ather ia secnlar. For him, the Pope shanld mle over hath the
wl,prll;ﬂ]r ] :3.|_1'|ri|,.||a,] et |,

The foropativn of the idea chunch exceeds stule” resolied loeely m the follvwing [elors.
First, m the Middle Ages, the comecption of nation was not fully developed. Sccond , basic cduca-
tiom, culture, and academic work depended wpon the Christian church. Third, sccolar political sei-
ence not vet hecame maturs and practical . Therefore, the authority of the Heman Pope hecame @n
ifluentinl Gl church exeeeded stole. OF course, the relolionship belween church amd stule e
mudem world s very diffcrent from thet of the Middle Apes, due to the mmpect of the Refommuetion
and modem civilization. Seme countrics still treat Christianity as a “ State Delision”™ |, and the chur-
chea still atrngly influence public politics; however, in the aspect of clmreh administration |, aecn-
lar and ecclesiastical power are now cleary distinct T each olber gmd cherch organization has be-
eome mwre democrulic. For ieslones, bolh Luthemnism and Anglicanism remuin pulioons] religos,
but sircss that the church should be subject to the state,

The third cxsmple to look at is “the seperation between chureh and state™ ( zhenggioo fonli B
FLA ). The separation hetween church and state was the auteome of the Heformation after 1517,
The velbreak of the Reformation v Fumpe was padly due o the soreaspnable relativnship belween
whreh gesd glule, Do e goe baod , The rise of Cheislion hpempoism i e 131 eenlury el'l'ﬁ_r.liuﬂ_'r'
belped Christians realize that church authority had boecome so dependent on scoular political rosimes
that Christian faith had hecome dead. Om the other hand, secolar anthority was nnt satisfied with
having to obhey churech autherity. Thoth Tauther and Calvin gemerally proposed the principls of = the
separulivn of church sod state™ . but botl demanded Esl Christions should obey the suthority of see-
ular povermment, becouse they believed thet seeolur mopimes and nationel syetems are from Cod,
and that Casd has miven gghts to sceular gevemment by which socdal order and worldly discipline anc
justly maintained. Since the Reformation, the principle of “the separation of church and state™ has
become 3 comsensus bolh in secplar :j.l,ﬂ_'.il:l._'r amd in the Cheslian chumzhes, Bl sonse Jilleren] inler-
prelalions on “ [be sepambion of chureh and slole”™ sG mermging, amd e lypes of nelaliomship e
tween chureh and state are diverse. Nevertheless, we moy suy that it is good to oveid epposition be
twern the ten as much as poasible.

It eeems that the relationship between church and state in contemporary China faces a dilem-
ma, According to contemporary circumstances in China, it i not possible for the corrent relation-
ship between church wnd state to be ~church cxeceds stute™ { jise mowovu zheng FFEFE ). Simi-
larly , tho politicizing of Chrstienity would ceusc the lnss of Christians in Chincse secicty, and the
cmphasis on complete separation hetween church and state is quite diffieslt, o, In other words,
]_l-r_l{,ll “ |_]'|1: 1;|,|-|||.|_|i||t||_|-1,:||| ur 1_'.]'||,|n;]'| urn;_l $Lﬂ|,.t!" f::]'u:llﬁ _ii.a,l,l- ]ln:_'_-'i ﬂﬁ% :I a,ru,l I‘IJ'II: :5|:I_ra,m|,.ir_||| |,|-r
choreh ol slple™ I:vl'n:rlg;j'luu lenli ﬁﬁﬁﬁ in lhe cprren] eonlex] are ool |_|nr_|-a_=.5|'|:_|||:, Hl,1r|:':5||_'|r
speaking, in Chinese history, durng the four dymesties of the Tung (618 907 ), Yum (1279
1368) , Ming (1368-1644 ) . and Qing { 1644-1911) , the existenes and development of Christian
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churches were without exception under the principle of national contmol. It has not heen possible to
lindd & good model in Chinese hislory thal lils the calegery of * separlion of church aml] slale™,

Courrently, the relulivnship belween church and slale n be deseribes] as g new model ;
“church follows state” ( zhengzhu jlaccong B (M) . as suggested by Dr. Zhuo Xinping. 0 In
my undemtanding, it docs not mean that the Christian church in China blindly follows the govem-
ment, hot that the revival of Christianity in China most be cloasly Tinked to China's national henefit
and malivng] revival, We do ool Baye o quickly judge whether il s righl or mol, bol i1 deseribes 2
proper relulionship belween chunch god slule beeupse of ile soeial meulily. 11 is o conlexiul deserip-
tiem, which can indicate the characteristics and current political circumstances. Therefore, the ideca
* ehurch follows state™ i not fnnovative, bot practical and realistic.

Thia description ™ choreh follows state™ is alan hased opon and eoincident with coment Chineae
national conditions and cultoral context. Mational conditions here mean that the country is under the
ru]n: |_||l |J||: [:l:.l" [E}I-IIII:.‘;CE' ':,:I_Ilrlrrll,lrlia'l_ |"|,|r|_]-':|, I,J'u: rrugines hreg -Il;lljl,;l.li,:qﬁ_'r' |,|||1_] 1_':1:||l.r|,|] \'u]un_-:s ure |,|-|T|—
vlally socialist snd me-Mardst; coltural context means a Chinesc-centerod-cultoral diversity, For
this reason, it is not poseihle for Christianity to be a so-called national relimion. The description
*church follows state™ ia wacful for highlighting the priovity of national benefit, of religions person-
nel ahle to participate in political activities, and of govemment administration of religions affaim by
law. In [he cinlemporary uhrlu:tp}ler:: ol raligngl n:l.-'i\-.a.], I'I:.Iiﬁill_ll_lﬁ ]w]f?ﬂﬁull [ P ESEArY aml rege
sopable, ms 1l is belps o promole o potivns] system of wdministration of justice, by which Lhe per-
somal frocdom of all citizens can be protected and natiomal politics can be reasonably camried owt.
Neligions legalization significs seriouely oonsidering the close connections hetween personal free-
dom , legalized social construction, and national development. There are some waefol limitations en
yers-r_lll.ﬂ] rmﬂ;]um a.ru;] l_u_l]iL'ln;'a] BIRLpES R l.]ml_ ﬂ'u:r 'r.a.]ul:- unlarrlu,m_'.l s |||:i|_]'|l:|' cllll_rl_l.l Ijluwlu;]u nor
simply w medin conslruelion, bul o necessily Tor The developmen] of speial realily, The nalune of low
15 only to rebuild o system of sociol onepmization. Law connot deal with evervthing, but a society will
fall intn disorder if there 8 no proper Iegalization.

From the viespoint of Christian chirches in today's China, the relationship hetween chunch
and state may be traced back to the teaching of the Hible, Generally speaking, the Hible confirms
the boasic Chrislinn allilede Wwwan] seculur gulhorily sueh s obedience, respecl, and civil obligulion
{ Romman 13:1-7; Tims 3:1; I Peter 2:13-14). 5t Poul mentons some hasic idees such as seeular
authoritics heing appointed by God; worldly authority playing a positive role in encial function for
pimishing evildoers and praising thoae who do good ; and the obedicnce to acenlar anthority as a wit-
neax to Chriat. ‘Therefore, Christians shonld he positive towand himan ancial responsibility by peo-
lescling anil respecling howemizgm |_'||'Hr|il_'|r, lar ux.a.rll[ﬂig, |_|-rl_|'|.'|'|J|'r|!.; lpr [Fue ﬂw_'!'l_] wille ial piely , |r_|1.'i|$
ome ansther, snd rospecting other people.

The deseription ™ church follows state” is bascd opon the reality of the contcmporary context in
China bt alsn acenrds with the key ideas of the thealogy of chopsticks, such as eocxistenes, hal-
ance, conperation, and walking-together. Chinese Christianity has atreased the equal fmportance of
the bwn 0", ||..~,|||||:1J-', I"{:llri:giL'|::||||'|__'!."II and “Clhing™, Hl:ulml]lﬂ::, Lhe |1:]uL'|Lu|$]'|ij Lelween clignch
and state in China advecstes the iden of “two leps™ | whereby the chureh develops in a healthy way
and Christianity boosmes meore influential | whils the state gots stronger. Chinese Christianity is alse
comecmed about the twe * 575, namcly, " sociahility™ and  spiriteality™ ; hoth Christian sociahility

i} E,.‘-I.Eh "T Fhu Ringang, 14l ':.'\_1':": . { TR R r:g ’E:']l Ej lannuichan de meging pu el ?l:ﬂ.ﬁul.l\.l[ Mz Tikslsdin =]
Halipion sl ths Canlamprnney r:llilll]': Faai jmgr; u‘_ﬁﬂ-*:ﬁ_uﬂ:“-ﬂ_ Shetmi beooss wenccisn chsbords [('hirunl Sracinl Scienees el
I‘rn-: ., ']:I'.l'.ﬂ] N
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and Christian apiritoality are important and not opposed to each other. This is the core of the theolo-
gy ol chopslicks, Chopslicks ame like o compass, aml slale benelil and nalivnal revival are The cen-
tre: for all Chinese people, ineluding Chinese Chostisms, The close relationship between choreh and
state will decide the future development of Christianity in China. Chinesc Christianity should not
lnac its witners in the rovival of China in this age.

Concluxion

In thiz article, we descrihed the caltral slementa and symbnla of chopaticks, we alan analyzed
l,]l'_lill“ Chrislipn eomnlexlual I:I'Ilj'_l-]l,w in gonlemprry Ching mesds o use Chinese collor] elements,
and chopsticks are just one of them. The theology of chopeticks promotes the contrul ideas of < coex-
istemec” , "balanes™ | " cooporation” |, and " walk-together™ | by which we attempt to deal with the
complicated relationships between gospel and culture, glohal and local, faith and mason, and
chureh gl slale, We have Lo necpgnice Bl the generul conlex) in epnlempemry Ching is bolh polil-
ieully mod ewllurlly comples, aml the thelvsy of chopslicks s un sllempl v achieve o bolones be-
tween these two clements. The title of this paper in Chinese uses the word chuyi 24 (3 which means
an intmduction. Thuoa, thia idca of a thealogy of chopaticks ia just a starting point and a tentative

Ll:'.;;'lllrlirlﬁ.



REE:

FETHESW

B

BT EREES L

T M e M L L R R e ST AT i B, IAOOES o
2 F B ; sunmmegneis hobmail. som

BE A CHHE AT s e S O mR LR S0 T3 £ T ST T
Sl -TEREATTENTNET. BT NEMl e FRETHRENLIHATED RMA A MW, &
FAIERR SN [ 32 1 A H AT WG B AR T A A B b i T IR T A I ks L R R s
HHIESRAANL. AFT SRR N Tee " & " TeE ol S Al s
A FEOGRL R FRR A F2f 88 kMR fRE bRk A
MOAME) LM =F L as SO EFNER. Aol LFsdsaATRE B "Mk
AL A R s REmL T AW, JRFPENEMCEFERGR TR Ea Ry
OB AR BEE. Al Bl AR A SERT SRR
R F R TR,

T T A T e S48 Al SESF feESHEE

28



