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لاهوم يلفَع لاهوم تكُن نم  
 { One who has me as his master has 

‘Alī as his master } 
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Preface 

 
 
Today  is 18  Dh ul-h ijjah ,1 th e  day  wh en  the Prophet  () 
st ayed at  Gh adīr  Kh um  after  h is ret urn  from  Hajjat-ul-
wadā‘2 to Medin a,  an d surro un ded by the Compan ions 
( ), h e declared while  ra isin g the h an d of  ‘Al ī al-Murtadā 
() : 

  .لاهموفَعلي  همن كُنْتُ مولا
 On e who  ha s me a s his master ha s ‘Al ī 
a s h is master. 

 This was the  declaration  o f  ‘Al ī’ s spirit ual sovereignty 
an d it s un con dition al acceptance is bin din g on  the 
believer s ti l l  the  Day  of  Judgem ent.  It  clear ly  prov es that 
anyon e who  den ies ‘Alī’ s spir it ual leader ship  in  fact 
den ies the  Proph et’s leader ship .  This most  h um ble 
fo llo wer  of  the Prophet ()  fe lt  that some peop le  deny 
this r eality  partly  o ut o f  ignorance an d p artly  o ut  of 
prejudice ,  wh ich  is spreadin g unnecessary  ten sion  in  the 
Muslim  comm un ity.  Un der  the  c ircum stances I  tho ught  it  
necessary  to write  t wo p amphlets on the  issue of 
sovereignty  an d leadersh ip: on e tit led as The Ghadīr 
Decla ration  an d the  other  tit led Th e Awaited  Imām . The 

                                                                                                 
1.  t he twel fth  month in  t he Is l amic cal endar,  and the month of 

t he pi l grimage to  Makkah 
2. t he l ast  or farewell  pi lgrimage of the Prophet  Muhammad 

() t he year (10AH /632A D ) before he l eft  for his  eternal 
home. 



T he Ghadīr Declaration 

 

6

 

form er  is design ed to c lar ify  the stat us of  ‘Al ī  ()  as the 
open er  of  th e  spir it ual sovereignty  an d the latter  is 
designed to describe the  status o f Imām  Mah dī (),  the 
seal of  spirit ual sovereignty.  The main  p urpo se is to 
r emove the do ubts th at  have gathered aro un d the issue an d 
to  mak e the Muslim s aware of  the  reality.  The sp ir itual 
sovereignty  of ‘Alī  an d Mah dī ) علیھما السلام(  are  proved by 
the authentic  hadī th-book s o f Ahl-us-Sunn ah wal-
Jamā‘ah,  in the  form  of  contin uo us tradit ions, that is, 
there  is uninterrupted evidence to  en dor se the  so un dness 
of  the  claim .  In  the  f ir st  pamph let  I  hav e included 51 
tradition s which are  authentically  documented. The r eason 
for  this n um ber is that this year I  have comp leted 51 y ear s 
of  my  life.  Therefore,  I  h ave r elied on  th e  re lation sh ip  of 
f igure  to m ake my  h um ble contribution  to  the glory  of 
‘Al ī al-Murtadā  ()  an d to  seek  the  div ine blessin g 
thro ugh an  expression of my  h umility.  
 I  propo se to  establish  the  point  that three  form s of 
legacy are deriv ed from the per son of  the Prophet (): 

i . The spirit ual legacy  of  intern al (hidden) 
sovereignty. 

i i. The political legacy  of  external (man if est) 
sovereignty. 

i i i. The gen eral legacy of r eligio us sov ereignty. 
•  The f irst  fo rm  of  legacy  was giv en  to  the  mem ber s of 

the Prophet’ s f amily. 
•  The secon d fo rm  of  legacy  was given  to  the  r ightly-

guided caliph s. 
•  The third form  of  legacy  was given  to the Comp anion s 

an d the Successor s (). 
The intern al sovereignty is the  fo untainhead of 

Prophet  Muhamm ad’s v icegerency  wh ich  not on ly 
safeguarded the sp ir itual achiev ement s an d h idden 
blessin gs of  the  religion  of  I slam,  but  a lso  intro duced the 
peop le  to  the  blessin gs of  Prophet  Muh ammad’s 
spirit ualism.  The fo untain s o f  spir it ual sovereignty, 
sa intlin ess an d r eform ation or igin ated from it . 
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The external sov ereignty is the  fo untainh ead of 
Prophet  Muh ammad’s vicegerency  wh ich  led to  the 
practical dom inan ce of  the  re ligion  of  I slam  as well as its 
en forcement as a  sy m bol of  wo rldly  po wer.  It  p aved the 
way  for  th e  cr eation  of  different  I slamic states an d 
introduced the Prophet  Muh ammad’s sha rī‘ah  as the 
wo rld sy stem.  

The general legacy  is the  fo untainh ead of  Prophet 
Muh ammad’s v icegerency  which  promoted th e teachin gs 
of  I slam  as well as the  r ighteo us deeds in  the  Muslim 
comm un ity.  It  not  only  helped in  the  preservat ion  of 
kno wledge an d p iety amon g the Muslim s but  a lso  in  the 
evo lution  an d dissemin ation  of  I slamic morality.  Thus the 
three  legacies m ay be summed up  as: 

i . The legacy of sp irit ualism. 
ii. The legacy of dom inion . 

i i i. The legacy of guidan ce. 
Sh āh Walī Allāh ) رحمة االله تعالى علیھ(  h as commented on 

this division of legacy in the fo llo win g words: 

هم بسه قسم منقسم رث آنحضرت اپس و
 العصمة و و فوراثه الذين أخذوا الحكمة ,اند

 و ,خاصته هم أهل بيته و, القطبية الباطنية
القطبية  التلقين و وراثه الذين أخذوا الحفظ و

أصحابه الكبار  هم, الظاهرة الإرشادية
وراثه  و ,سائر العشرة فاء الأربعة وكالخل

 التقوى و الذين أخذوا العنايات الجزئية و
هم أصحابه الذين لحقوا بإحسان كأنس , العلم
فهذه , غيرهم من المتأخرين أبي هريرة و و

 ثلاثة مراتب متفرعة من كمال خاتم الرسل
  .صلى االله عليه وآله وسلم
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 People who ha ve received  th e Proph et’ s 
legacy are  of th ree kind s:  ‘Th e first k ind  is 
o f tho se who received wisdom, v irtuou sness 
and  inner enlightenment from h im.  Th ese 
a re  th e members o f h is family  and 
d ignitaries.  The second  g roup  is of tho se 
who  received  the  lega cy of externa l 
b lessing s from  h im in  the  fo rm o f 
v irtuou sness,  religiou s in stru ction  and 
manifest gu idance.  These a re  his 
Companion s,  eg  th e  fou r ( righ tly-guid ed) 
ca liph s and  th e ten (Companion s)  who 
received  glad  tiding s (o f pa rad ise  from  the 
Prophet Muhammad ()).  The third 
g roup  is o f those who  received  ind ividua l 
b lessing s from  h im in  the  fo rm o f 
kno wledg e and  piety.  Th ese a re  the  peop le 
who  were steeped  in  the  virtue o f 
se lflessness, l ike Ana s and Abū Hu rayrah 

)رضي االله تعالى عنھما( ,  and the peop le who  came 
later.’  The th ree form s o f legacy o we th eir 
o rig in to the fina lity  of messeng ersh ip.1 

 It  may  be noted that this division is based on 
conv enience an d distinction  as each  form  of  legacy  sh ares 
the qualities of  other legacies: 
v In  dom inion ,  Abū Bak r  as-Siddīq ()  was a  dir ectly 

appo inted dep uty of the Prophet (). 
v In  spirit ualism  an d saintlin ess ‘Al ī  a l-Murtadā  () 

was his dir ectly appointed dep uty. 
v In  guidance a ll  o f  his Compan ions an d Caliph s () 

were  his directly appo inted dep uties. 
It  mean s that thr ee  forms of  permanent  study  were 

born  o ut  of  the  fin ality o f  prophethoo d for  the  eternal 
prop agation of  Prophet Muhamm ad’s blessin gs: 

i . Political legacy 
ii. Sp ir itual legacy 

                                                                                                 
1.  S hāh W al ī  Al lāh,  at -T afh īmā t -ul -i lāhiyyah (2:8).  



Preface 

 

9 

 

i i i. Inte llect ual an d p ractical legacy 
•  The po litical legacy  of  the  Prophet ()  was kno wn 

as khilāfah  rā sh idah (the rightly-guided caliph ate). 
•  The sp irit ual legacy  of  the  Prophet ()  was kno wn 

as wilāyah  (sp ir itual sovereignty)  an d imāmah 
( sp irit ual leader ship) . 

•  The inte llect ual an d practical legacy  of  the  Prophet 
() came to be kno wn  as guidance an d belief. 
Therefore,  the  fir st  man  of  po litical legacy  was Abū 

Bakr  as-Siddīq (),  the  f ir st  man  of  sp irit ual legacy  was 
‘Al ī  a l-Murtadā  () ,  an d the f ir st  men  of  inte llect ual an d 
practical legacy were the Compan ion s (). So  all  these 
legatees were in dep en dently  appo inted within  their  o wn 
orbits of  inf luence an d h ad no  clash  or  contradiction  with 
one another. 
 The other  important  po int  is that  these  legacies also 
st an d ap art in  many other  matters: 

1. Th e m anifest caliphate  is the po litical off ice of  the 
r eligion o f I slam. 

The h idden  caliphate  is ex clusively a sp ir itual 
off ice. 

2. Th e man ifest  caliph ate  is an  electiv e  an d con sultative 
issue. 

The hidden  caliphate  is an  inherent an d selective 
act. 

3. The m anif est caliph is e lected by the p eople. 
The hidden caliph is e lected by Go d. 

4. The m anif est caliph is e lected. 
The hidden caliph is selected. 

5. Th is is the  reason  that  the fir st  caliph  Abū Bakr  as-
Siddīq ()  was e lected on  the  basis o f  ‘Um ar  Fārūq’ s 
propo sal an d the support of  the major ity of  p ublic 
op inion.  But the  election  of  the  f irst  Imām o f sp ir itual 
sovereignty  — ‘Al ī  al-Murtadā  ()  — requir ed neither 
any bo dy ’s propo sal nor support. 

6. Caliphate was a democratic  act, therefore,  the Prophet 
()  did not  declare  it .  Spir itual leadersh ip  was an  act 
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of  design ation; therefore,  the Proph et () declared it  
in the valley of  Ghadīr Kh um. 

7. Th e Prophet  ()  left  the  e lection  of  th e  caliph  to  the 
will  of  the  peop le,  but  him self  anno unced h is sp ir itual 
heir with the divin e con sent. 

8. Caliphate is establish ed fo r improv in g the 
adm in istrat ion of the earth. 

Sp ir itual leader ship  is established to beautify  it  
with the heaven ly ch arm an d grace. 

9. Caliphate m akes men  just. 
Sp ir itual leadersh ip m akes them p erfect. 

10. Caliphate is conf ined to the floor . 
Sp ir itual leadersh ip exten ds to the Throne. 

11. Caliphate is in effective  without cro wnin g. 
Sp ir itual leader ship  is ef fectiv e even  without 

cro wn in g.  
12. Th is is pro bably  the  reason that  caliphate  is entrusted 

to the Um mah, an d 
Sp ir itual leadersh ip is entrusted to the pro geny . 

“Thus we can  deny  n either  th e  kh ilā fah 
( caliphate; po litical leader sh ip) no r the 
wilāyah  (sp ir itual leader sh ip).  The direct 
caliphate  of  Abū Bak r as-Siddīq ( ) was 
established with  the  con sen sus of  the 
peop le  an d is categor ically  prov ed by  the 
ev iden ce of  history.  The dir ect sp ir itual 
leader ship  of  ‘Alī  al-Murtadā  ()  was 
anno un ced by  the Proph et ()  him self 
an d is categor ically  proved by  the ev iden ce 
of  un brok en chain  of  tradition s.  The proof 
of  the  caliphate  is the  con sen sus of  the 
Compan ion s (),  the proo f o f sp ir itual 
sovereignty  (wilāyah)  is the  declaration  of 
the  Prophet ().  One who  denies the 
caliphate  in  f act  den ies h istory  an d 
con sensus,  an d one who  denies the sp ir itual 
leader ship  (wilāyah)  den ies the Proph et’s 
declaration . Therefore,  both the  caliphate 
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an d th e spir itual leader sh ip  are  inescapable 
r ealities. Wh at is urgently  needed is a  clear 
un derstan din g of  the  reality of  the  t wo 
instit ution s in  order  to present them  to the 
peop le  as un ity, an d not as div ision.” 

It  sho uld be un der stood that just  as the m anif est 
caliphate  started with  the  ear ly  caliphs an d its blessin gs 
percolated do wn  to the  r ighteo us an d just rulers, similar ly 
the h idden caliphate started with ‘Alī al-Murtadā ( ) an d 
it s blessin gs gradually  trickled to  the  mem bers of  the 
Prophet’ s family  an d th e saints of  th e  Umm ah.  By  m ean s 
of the declaration — ولاهم يلفَع ولاهكُنْتُ م نم (one who has me 
as h is master h as ‘Alī  as his m aster) — an d — م من  علي يك ول
بعدي  (‘Alī is your sp irit ual leader after me) — the Prophet 
() prono un ced ‘Al ī () as the open er of the sp ir itual 
k in gdom. 

Sh āh W al ī Allāh )رحمة االله تعالى علیھ(  say s: 

زين اُمت مرحومه حضرت على مرتضى ول اَاَ فاتحِ و1. 
  .وجههكرم االله تعالى  است

 In  th is Ummah the first p erson  to  op en  the doo r 
o f spiritua l dominion  is ‘Al ī a l-Mu rtadā ) كرم االله تعالى
)وجھھ .1 

در اولاد كرام  وجههمير كرم االله سر حضرت اَ و2. 
  .سرايت كردضي االله عنهم ر شانيا

 The secret o f sp iritual domin ion  of the  leader 
permea ted h is p rogeny. 2 

ز اولياء امت نيست الا بخاندان چنانكه كسى ا3َ. 
  .ز وجوهى اَوجهمرتبط است ب ضي االله عنهرمرتضى 

                                                                                                 
1.  S hāh W al ī  Al lāh,  at -T afh īmā t -ul -i lāhiyyah  (1:103).  
2.  S hāh W al ī  Al lāh,  at -T afh īmā t -ul -i lāhiyyah  (1:103).  
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 Therefo re,  no t a  single  sain t is found  in  the 
Ummah who  is not d irectly  or indirectly  indeb ted 
to the  spiritua l lead ersh ip o f ‘A lī  (()  to a tta in 
spiritua l leadership ).1 

ل واَ صلى االله عليه وآله وسلم مت آنحضرتز اُاَ و4. 
دران جا قدم  و, كسيكه فاتح باب جذب شده است
 و ,وجههكرم االله  اده است حضرت امير المؤمنين على

  .لهذا سلاسل طرق بدان جانب راجع ميشوند
 The first person in  th e Proph et’s Ummah who 
open ed  the ecstasy  ga te  of sp iritual sovereign ty 
and  who  stepp ed  ( firstly)  on  to  th is e levated  spot is 
‘A lī )وجھھكرم االله (  .  That is wh y d ifferen t chain s o f 
spiritua lity  tu rn to him.2 

5. Sh āh W al ī Allāh )رحمة االله تعالى علیھ(  writes: 
 “No w in  Ummah  anyone who  is blessed with 
spirit ual leader ship  by  Allāh’ s Messen ger  ()  is 
in debted e ither to  ‘Alī  al-Murtadā  ()  or  to the 
Chief Help er Jī lān ī )رحمة االله تعالى علیھ( . No one can 
r each  the stat us of  wilāyah  witho ut  this ( in debted-
ness). ”3 
It  m ay  be noted that  the  re lation ship  with  Chief  Help er 

is a  r ay of  the  lamp that  is ‘Alī  a l-Murtadā  ()  an d 
therefore  in debtedness to h im is in f act in debtedness to 
‘Al ī () . 

Sh āh I smā‘ī l Dih lawī h as c lar if ied this po int: 
 “‘Alī  al-Murtadā  ()  has also  an  edge ov er 
Abū Bakr  as-Siddīq ()  an d ‘Umar  Fārūq ()  an d 
this edge lies because of  the  greater  n um ber  of  his 
fo llo wer s an d all  the  high est sp irit ual an d saintly 
activity,  from  h is days to the  en d of  the  wor ld,  has 
to  be mediated thro ugh  h im,  an d he has a  say  in  the 

                                                                                                 
1.  S hāh W al ī  Al lāh,  at -T afh īmā t -ul -i lāhiyyah  (1:104).  
2.  S hāh W al ī  Al lāh,  Hama‘ā t  (p . 60).  
3.  S hāh W al ī  Al lāh,  Hama‘ā t  (p . 62).  
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k in gdom  of  the  kin gs an d the leader ship  of  the 
leader s an d this is not h idden  from  those who are 
f amiliar with  the wo rld of sov ereignty … Most 
spirit ual chain s ar e  dir ectly  deriv ed from  ‘Al ī  a l-
Murtadā  ().  So,  on  the  Day  of  Judgement,  ‘Alī’ s 
army includin g fo llo wers of  h igh stat us an d great 
r ep utation,  will  o utnum ber  an d o ut shin e others to 
be a so urce of  won der for all the sp ectators.”1 

 This sp irit ual treasure  ho use,  who se fo untainhead is 
‘Al ī  a l-Murtadā  ( ),  is shared by  Fāt im ah,  Hasan  an d 
Husayn () as it s direct legatees an d then it  was f iltered 
do wn  to the  t welve Imāms ( sp irit ual leader s),  the  last 
leader  bein g Imām  Mah dī  ().  Just  as ‘Al ī  al-Murtadā 
()  is the  open er  of  spir itual sovereignty,  Imām  Mah dī 
() is the seal of  spir itual sov ereignty. 
 The wo rds of Shaykh Ahmad Sarhan dī )رحمة االله تعالى علیھ(  
app ropriately h igh light the po int: 

اقطاب و : وراهى است كه بقرب ولايت تعلق دارد
به همين راه  ,ه اولياء اهللاوتاد و بدلاء و نجباء و عام
ازين راه است بلكه جذبه  واصل اندراه سلوك عبارت

داخل همين است و توسط و حيلولت درين  نيز, متعارفه
و اصلان اين راه و سرگروه , انن است و پيشواىراه ك

حضرت على مرتضى : اينها و منبع فيض اين بزرگواران
و اين منصب عظيم  ,ست كرم االله تعالى وجهه الكريما

هر دو قدم  تعلق دارد درينمقام گونيا الشان بايشان
آنسرور عليه و على آله الصلوة و السلام بر فرق مبارك 

حضرت فاطمه و تعالى وجهه  مبارك اوست كرم االله
با ايشان  درينمقام ضي االله عنهمرحضرات حسنين 

حضرت امير قبل از نشاءه انكارم كه  ,شريكند
                                                                                                 
1.  S hāh Ismā‘ ī l  Dihl awī ,  Si rā t  Mus taq īm  (p . 67).  
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ز  چنانچه, نيز ملاذ اين مقام بوده اند ى￼عنصر بعد ا
راه  نشاءه عنصرى و هر كرا فيض و هدايت ازين

چه ايشان نزد نقطه ايشان ميرسيد  ميرسيد بتوسط
و , راه و مركز اين مقام بايشان تعلق دارد منتهائى اين

دوره حضرت امير تمام شد اين منصب عظيم القدر  چون
ز , حسنين ترتيبا مفوض و مسلم گشتبحضرات  و بعد ا

ايشان ريكى از ائمه اثنا عشر على الترتيب و التفصيل 
ز  اعصاراين قرار گفت و در بزرگواران و همچنين يعد ا

يض و هدايت ميرسيد بتوسط اين ارتحال ايشان هر كرا ف
ايشانان هر چند اقطاب و  ولةبوده و بحيل بزرگواران

و ملاذ و ملجاء همه ايشان , نجباى وقت بوده باشند
  .چه اطراف را غير از لحوق بمركز چاره نيستروده اند 

 And  there  is ano ther way clo se  to  the  sp iritua l 
sovereign ty  and  th is is the  way o f the  sa ints and 
the gen era l friend s of Allāh,  and  th is wa y is 
marked  by its chara cteristic  pa ssion  and  it  ca rries 
the  gua rantee of media tion and  the leader and 
ch iefta in  of th e sa ints of th is wa y is ‘Al ī a l-
Murtadā ) الكریم وجھھكرم االله تعالى( . And th is g rand 
o ffice  is reserved  for him.  On  th is way,  the  feet o f 
the  Holy  Prophet ()  are  on  ‘Al ī’ s h ead  and 
Fā timah and  Ha san  and Husa yn () a re included 
with  him.  I b elieve tha t he  en joyed  this position 
even  b efo re h is physical b irth ,  as h e did  a fter it, 
and  who so ever ha s received  the d iv ine b lessing 
and  gu idance,  ha s received  it  through  him,  becau se 
he is c losest to  th e  last po in t on  th is way and  the 
centre  of this spo t belong s to  h im.  And  wh en  his 
period  ended ,  th e g rand  o ffice  passed  on  to  Ha san 
and Hu sa yn )عنھمااالله تعالى ي رض(  and th en on to each 
one of the  twelve  Imāms,  individua lly  and 
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elabo rately.  And  who soever received  guidan ce in 
their li fe  and  a fter their d eath , received  it  th rough 
these  sain ts. And the refuge and p lace o f sh elter o f 
the  sa ints o f high  ranks a re  these  sain ts,  (becau se 
they a re  th e centre o f a ll  spiritua l a ctiv ity) and  the 
sid es tend to  con verge on  the  centre.1 

 Sh aykh  Ahm ad Sarh an dī )رحمة االله تعالى علیھ(   believes that 
Imām  Mah dī  ()  will  be  with  ‘Alī  a l-Murtadā  ()  in  the 
carav an of sov ereignty or spir itual leadersh ip. 
 The gist of  the discussion  is that the Proph et’s 
declaration  at Ghadīr Kh um p roved forev er that ‘Alī’ s 
spirit ual sov ereignty  is in  fact  the  Prophet  Muh ammad’s 
spirit ual sovereignty.  Though  th e door  of  proph ethood was 
c lo sed after the  Holy  Prophet  (),  Allāh  ()  op ened 
new aven ues for  the contin uation  of  the Proph et’s 
blessin gs ti ll  th e  Day  of  Judgement.  Some o f  these 
av en ues were man ifest,  wh ile  other s h idden.  The h idden 
av en ue led to sp irit ual sov ereignty an d ‘Alī  al-Murtadā 
()  was the  f ir st  p er son  to ho ld this office.  Then  this 
ch ain  of  sovereignty passed do wn  to h is pro geny  an d 
f inally  to  the  t welve Imām s.  Durin g th is per io d,  many 
leader s appeared on the  sp ir itual hor izon  but they all, 
direcly  or  in dir ectly,  expressed their allegian ce to ‘Al ī  a l-
Murtadā  () .  No  one was disaff iliated from  h im  an d this 
ch ain  will  contin ue up  to  the  Day  of  Judgement  until  the 
app earance of  the  last  Imām  (sp irit ual leader ),  an d he will 
be  Imām  Muh ammad Mah dī  (),  the  t welfth  Imām  an d 
the last caliph.  In  his person ,  the  man ifest  an d the h idden 
path s wh ich  r an  paralle l to  each  other  will  be  re join ed,  as 
he  will  be the  spir itual as well as the po litical legatee,  an d 
he will  be  the last p er son to ho ld these of fices.  Any  one 
who denies Imām Mah dī () will deny both the manif est 
an d hidden form s of  re ligion. 
 This will  be  the  c lim ax  of  the  Prophet  Muh ammad’s 
man if estation .  Therefore,  he  will  be  nam ed Muh ammad 
an d he will  also  resem ble the Holy  Prophet ()  in  moral 

                                                                                                 
1.  S haykh Ahmad S arhand ī ,  Maktūbā t  (9:173#123).  



T he Ghadīr Declaration 

 

16

 

ex cellence,  so  that  the wor ld sho uld kno w that  he  is the 
trustee o f the  man ifest an d h idden  legacies of 
Muh ammad’s blessin gs.  That  is why  the Prophet  () 
sa id, “Anyone who denies Mah dī will  be a disbeliever.” 
 At  that  t ime,  he  will  be  th e  fo cus of  all  saints on  earth, 
an d, bein g the  leader o f Proph et Muh ammad’s Umm ah, 
‘Ī sā  ()  will  off er  his prayer  behin d him  an d proclaim 
h is leader sh ip to the who le  wor ld. 
 So  we sho uld r ealize  that ‘Al ī al-Murtadā  ()  an d 
Mah dī  ()  — the f ather  an d the son  — are  both  Allāh’ s 
fr ien ds an d the Proph et’s legatees.  It  is therefore  bin din g 
on every believ er to ackno wledge their  exceptional status. 
 May  Allāh  ()  bless th e  serv ants o f  the  Proph et’s 
f amily with their  guidance. 
 
 
 

Muhammad Ta hir-ul-Qad ri 
On e of the  servant s of Proph et’s Fam ily 

 



 

 - 17 -

 
 
 
 
 
 
 
 
 

  
لاهوم يلفَع لاهوم تكُن نم  
 { One who has me as his master has 

‘Alī as his master } 
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Hadīth No. 1 

سمعت أبا الطفيل : قال, عن سلمة بن كهيل, عن شعبة
 أو زيد بن أرقم — رضي االله عنهعن أبي سريحة  ,يحدث

صلى االله عليـه  عن النبي  —) شك شعبة( رضي االله عنه
  .من كنت مولاه فعلي مولاه: قال, وآله وسلم

 ,عن ميمون أبي عبـد االله , وقد روى شعبة هذا الحديث
صلى االله عليه عن النبي  ,رضي االله عنهأرقم عن زيد بن 

  .وآله وسلم
 “ Sh u‘bah r elates it  from  Salmah  bin  Kuh ayl: I h eard it  
from  Abū Tufayl that Abū Sar īhah  () — or Zay d bin 
Arqam  ()  (Sh u‘bah  has do ubts abo ut  the  narr ator)  — 
relates that the Prophet  ()  sa id: On e who h as me as his 
master  has ‘Al ī as h is master . 
 “ Sh u‘bah  has re lated the  tradition  f rom  Maym ūm  Abū 
‘Abdullāh,  who  related it  on  the  authority  of  Zay d bin 
Arqam  ( )  an d h e has re lated it  from  the Holy  Prophet 
(). ”1

                                                                                                 
1.  T i rmidh ī  has  decl ared i t  fai r,  sound and weak (hasan sahīh 

ghar īb ) i n  al -Jāmi‘us-sah īh ,  b .  of manāqib  (meri t s) 6:79 
(#3713),  and S hu‘ bh,  i n  t he manner of Maym ū n Ab ū  
‘ Abdul l ah,  has  al so rel at ed i t  on t he authori t y  of Zayd bin 
Arqam ( ).  Ahmad bin Hambal  narrat ed i t  i n  Fadā’il-us-
sahābah  (2:569 # 959);  Mah āmi l ī ,  Amā l ī  (p.85); Tabarānī, 
al -Mu‘jam-ul -kab ī r  (5:195,  204 # 5071,  5096);  Ibn Ab ī  
‘ Ās im ,  as-Sunnah  (pp. 603,  604 # 1361,  1363, 1364, 1367, 
1370);  Nawawī ,  T ahdh īb-ul -asmā ’ w al -lughāt (p.318); Ibn 
‘ As āki r,  T ār īkh Dimashq al -kab ī r  (45:163, 164); Ibn Athīr, 
Asad-ul -ghābah  f ī  ma‘r i f at -i s -sahābah  (6:132); Ibn Kathīr, 
al -Bidāyah w an-nihāyah (5:463);  and ‘ Asqal ānī in Ta‘jīl-
ul -manfa‘ah  (p . 464 # 1222).  
 It  has  been rel at ed from ‘ Abdul l āh bin ‘ Abb ās  (رضي االله 

)عنھما  i n  t he fol l owing books :  
i .  Hākim,  al -Mustadrak (3:134 # 4652).  
i i .  T abarān ī ,  al -Mu‘jam-ul -kab ī r  (12:78 # 12593).  
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i i i .  Khat ī b B aghd ād ī ,  T ār īkh Baghdad  (12:343).  
i v .  Haytham ī ,  Majma‘-uz-zaw ā ’i d  (9:108).  
v .  Ibn ‘ As ākir, Tārīkh Dimashq al-kabīr  (45:77, 144).  
vi .  Ibn Kath ī r,  al -Bidāyah w an-nihāyah  (5:451).  
T hi s  t radi t i on has  been rel at ed on the authority of Jābir 

bin ‘ Abdul l āh رضي االله عنھما( ) i n  t he fol l owing books :  
i .  Ibn Ab ī  ‘ Ās im ,  as-Sunnah  (p . 602 # 1355).  
i i .  Ibn Ab ī  Shaybah, al -Musannaf  (12:59 # 12121).  
T hi s  t radi t i on has  been reproduced from Abū Ayyūb al-

Ans ārī  ( ):  
i .  Ibn Ab ī  ‘ Ās im ,  as-Sunnah  (p . 602 # 1354).  
i i .  T abarān ī ,  al -Mu‘jam-ul -kab ī r  (4:173 # 4052).  
i i i .  T abarān ī ,  al -Mu‘jam-ul -aw sat  (1:299 # 348).  
T hi s  t radi t i on has  been rel at ed by S a‘ d ( ) i n  t he 

fol l owing books :  
i .  Ibn Ab ī  ‘Āsim, as-Sunnah (pp.602,605#1358,1375). 
i i .  Diy ā’  Maqdi s ī ,  al -Ahād ī t h-ul -mukhtārah (3:139 # 

937).  
i i i .  Ibn ‘ As ākir, T ār īkh Dimashq al -kab ī r  (20:114).  
T he fol lowing narrat ed i t  t hrough B uraydah ( ):  
i .  ‘ Abd-ur-Razzāq, al -Musannaf  (11:225 # 20388).  
i i .  T abarān ī ,  al -Mu‘jam-us-sagh ī r  (1:71).  
i i i .  Ibn ‘ As ākir, T ār īkh Dimashq al -kab ī r  (45:143).  
T hi s  t radi t i on has  been reproduced from Ibn Buraydah 

)رضي االله عنھما ) i n  t he fol l owing books :  
i .  Ibn Ab ī  ‘ Ās im ,  as-Sunnah  (p . 601 # 1353).  
i i .  Ibn ‘ As ākir, T ār īkh Dimashq al -kab ī r  (45:146).  
i i i .  Ibn Kath ī r,  al -Bidāyah w an-nihāyah  (5:457).  
i v .  Hind ī ,  K anz-ul -‘ummā l  (11:602 # 32904).  
T he fol lowing t ransmi t t ed i t  t hrough Hubsh ā b in  

Jun ādah ( ):  
i .  Ibn Ab ī  ‘ Ās im ,  as-Sunnah  (p . 602 # 1359).  
i i .  Hind ī ,  K anz-ul -‘ummā l  (11:608 # 32946).  
T hi s  t radi t i on has  been rel at ed from M āl i k  bin 

Huwayri th  i n  t he fol l owing books :  
i .  T abarān ī ,  al -Mu‘jam-ul -kab ī r  (19:252 # 646).  
i i .  Ibn ‘ As ākir, T ār īkh Dimashq al -kab ī r  (45:177).  
i i i .  Haytham ī ,  Majma‘-uz-zaw ā ’i d  (9:106).  
T abarān ī  rel at ed i t  from Hudhyfah bin Usayd al-Ghifārī 

( ) i n  al -Mu‘jam-ul -kab ī r  (3:179 # 3049).  
Ibn ‘ As āki r has  narrat ed i t  t hrough Hasan bin Hasan in 

T ār īkh Dimashq al -kab ī r  (15:60, 61).  
Ibn ‘ As āki r rel at ed i t  from Ab ū  Hurayrah,  ‘ Umar bin 

al -Khat t āb,  Anas  bin M āl i k  and ‘ Abdullāh bin ‘Umar () in 
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Hadīth No. 2 

رسول  قال: قال ,رضي االله عنه عن عمران بن حصين
مـا   ؟ما تريدون مـن علـي  : صلى االله عليه وآله وسلماالله 

إن عليا مني وأنـا   ؟ما تريدون من علي ؟تريدون من علي
  .بعديمن وهو ولي كل مؤمن  ,منه

 “‘Imrān  bin  Husayn  ( )  has n arrated that  Allāh’ s 
Messen ger  ()  sa id: What  do  yo u people  want abo ut 
‘Al ī? Wh at  do  yo u p eople  want  abo ut  ‘Al ī? Wh at  do  yo u 
peop le  want  abo ut  ‘Al ī? Then  added: Surely  ‘Alī  is from 
me an d I  am  from  ‘Al ī  an d after  me h e is the  guardian  of 
ev ery believer.”1 

                                                                                                 
T ār īkh Dimashq al -kab ī r  (45:176,  177,  178,  178) 
respect ively.  

Ibn ‘ As āki r rel at ed i t  from B uraydah ( ) with slightly 
di fferent  words  i n  T ār īkh Dimashq al -kab ī r  (45:143).  

Ibn Ath ī r narrat ed i t  t hrough ‘ Abdul l āh bin Yām īl in 
Asad-ul -ghābah f ī  ma‘r i f at -i s -sahābah  (3:412).  

Haytham ī  narrat ed i t  t hrough Ab ū  B urdah رضي االله عنھما( ) 
i n  Maw ār id-uz-zam’ān  (p . 544 # 2204).  

‘ Asqal ān ī  said  i n  Fath-ul -bār ī  (7:74):  T i rmidh ī  and 
Nas ā’ ī  narrat ed t he t radi t i on and i t  i s  support ed by 
numerous  chains  of t ransmiss ion.   

Alb ān ī  says  i n  Si l s i l at -ul -ahād ī t h-i s -sahīhah (4:331 # 
1750) t hat  i t s  chain of authori t i es  i s  sah īh  (sound) 
according to  t he condi t i ons  of B ukh ārī  and Musl im .  

1.  T i rmidh ī  narrat ed i t  i n  al -Jāmi‘-us-sah īh,  b .  of manāqib 
(meri t s ) 6:78 (#3712);  Nas ā’ ī  wi th  t he sound chains  of 
t ransmiss ion in  K hasā ’i s  amī r -i l -mu’min īn ‘Al ī  b in  Abī 
T ā l i b  (pp. 77,  92 # 65,  86),  and as-Sunan-ul-kubrā (5:132 # 
8484);  Ahmad bin Hambal  i n  Fadā ’i l -us -sahābah (2:620 # 
1060),  and the l as t  words  of t he t radi t i on narrat ed i n  his 
Musnad (4:437,  438) are:  

وجهه ا: فقال, وقد تغير  ا علي ا , دعو دعو
ا منه, عليا أن و ولي كل , إن علي مني  وهو 

  .مؤمن بعدي
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Hadīth No. 3 

سـمعت  : قال, رضي االله عنه عن سعد بن أبي وقاص
من كنت مـولاه  : يقول له وسلمصلى االله عليه وآرسول االله 
أنت مني بمنزلة هـارون مـن   : وسمعته يقول, فعلي مولاه

لأعطين الراية : وسمعته يقول, موسى إلا أنه لا نبي بعدي
  .اليوم رجلا يحب االله ورسوله

 “It  is re lated by  Sa‘d bin  Abī  Waqās () :  I  heard 
Allāh’ s Messen ger  ()  say : One who  has m e as his 
master  has ‘Al ī  as his m aster.  An d I  heard him  say  (to  ‘Al ī 
() ):  Yo u are  in  my  place as Hā r ūn  was in  M ūsā’ s p lace, 
but there is no  proph et after m e.  An d I  also  heard him  say 
(on  th e  occasion  of  th e  battle  of  Khay bar) : Today  I  shall 
                                                                                                 

 And hi s  f ace f l ashed.  T hen he said: give up 
( oppos ing) ‘Al ī ,  g i ve up ( opposing) ‘Alī. Surely 
‘Al ī  i s  f rom me and I am f rom ‘Al ī and after me 
he i s  t he guardian of  every bel i ever .  
Ibn Kath ī r al so narrat ed i t  wi th  t hese words  i n  al -

Bidāyah w an-nihāyah  (5:458).   
Hākim in al -Mustadrak (3:110, 111#4579) has declared 

thi s  t radi t i on sound according to  t he condi t ions laid down 
by Im ām Muslim while Dhahabī  has  kept  s i l ent  about  i t .  

Ab ū  Ya‘ l ā has  narrat ed i t  i n  al -Musnad  (1:293 # 355) 
and i t s  narrators  are men of i nt egri t y  whi l e Ibn Hibbān has 
al so cal l ed i t  sound.  

T he t radi t i on in  T ay āl i s ī ’ s  Musnad (p . 111#829) also 
contains  t hese words :  T he P rophet  () said:  

ي؟   ولعل لهم    ما 
 W hy are t hey so concerned about  ‘Al ī? 

 Ibn Hibb ān narrat ed i t  wi th  a fi rm  (qaw ī ) chain of 
t ransmiss ion in  as-Sah īh  (15:373,  374 # 6929).  
 Ibn Ab ī  S haybah narrat ed i t  i n  al -Musannaf  (12:80 # 
12170);  Ab ū  Nu‘ aym,  Hi lyat -ul -aw l i yā ’ w a tabaqā t -ul-
as f i yā ’ (6:294);  Muhib T abarī ,  ar-Riyād-un-nadrah f ī  
manāqib-i l -‘ashrah (3:129);  Haythamī, Mawārid-uz-zam’ān 
(p . 543 # 2203);  and Hind ī  i n  K anz-ul -‘ummā l  (13:142 # 
36444).  
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besto w the flag on  the  per son  who  lov es Allāh  ()  an d 
His Messen ger () .”1 

                                                                                                 
1.  Ibn M āj ah t ransmi t t ed t hi s  sah īh  (sound) had ī t h  i n  t he 

preface (al -muqaddimah ) t o  hi s  Sunan  (1:90 # 121);  Ibn 
Ab ī  ‘ Ās im ,  as-Sunnah  (p . 608 # 1386);  Mizzī ,  T uhfat-ul-
ashrā f  b i -ma‘r i f at -i l -at rā f  (3:203 # 3901);  and Nas ā’ ī  
reproduced i t  wi th  s l i ght ly  di fferent  words  i n  K hasā ’i s  
amī r -i l -mu’min īm ‘Al ī  b in  Ab ī  T ā l i b  (pp.  32, 33 #91).  
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Hadīth  No. 4 

أقبلنـا مـع    :قال ,رضي االله عنه عن البراء بن عازب
 ,في حجته التي حـج  صلى االله عليه وآله وسلمرسول االله 

 فأخذ بيد علي ,فأمر الصلاة جامعة ,فنزل في بعض الطريق
 ؟مـن أنفسـهم   ألست أولى بالمؤمنين :فقال ,رضي االله عنه

 :قـالوا  ؟ألست أولى بكل مؤمن من نفسـه  :قال .بلى :قالوا
 ,وال مـن والاه  !اللهـم  ,فهذا ولي من أنا مولاه :قال .بلى
  .عاد من عاداه !اللهم

 “Barā’  bin  ‘Ā zib ()  narrates: We p erform ed ha jj  with 
Allāh’ s Messen ger  ().  On  the way  h e stay ed at a  p lace 
an d comman ded us (to  establish)  the  prayer  in 
con gregation . After  this,  he  held ‘Alī’s h an d,  an d said: 
Am  I  not  nearer  than  th e  lives of  the  believer s?  They 
r eplied: Why  not!  He said: Am  I  not  n earer  than  the  life  of 
ev ery  believer? They  rep lied: Why  not! He said: On e who 
has me as h is master  has this (‘Alī)  as his guardian.  O 
Allāh!  Bef rien d the on e who  befr ien ds him  an d be the 
en emy of on e who is h is en emy.”1 

                                                                                                 
1. Ibn Mājah narrated this sound hadīth (tradition) in preface (al-

muqaddimah) to his Sunan (1:88 # 116); Ibn Kathīr, al-Bidāyah 
wan-nihāyah (4:168); Hindī, Kanz-ul-‘ummāl (11:602 # 32904); 
Ibn ‘Asākir, Tārīkh Dimashq al-kabīr (45:167, 168); and Ibn ‘Abī 
‘Āsim briefly mentioned in as-Sunnah (p.603 # 1362). 
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Hadīth  No. 5 

كنا مع رسول  :قال ,رضي االله عنه عن البراء بن عازب
 ,نا بغـدير خـم  فنزل ,في سفر صلى االله عليه وآله وسلماالله 

صلى االله عليه وكسح لرسول االله  ,الصلاة جامعة :فنودي فينا
فصلى الظهر وأخذ بيـد علـي    ,تحت شجرتين وآله وسلم

نى أولى بالمؤمنين من أألستم تعلمون  :فقال ,رضي االله عنه
نى أولى بكل مؤمن أألستم تعلمون  :قال .بلى :قالوا ؟أنفسهم

 ,رضي االله عنـه  يبيد عل فأخذ :قال .بلى :قالوا ؟من نفسه
وعاد  ,لاهاوال من و !اللهم ,من كنت مولاه فعلي مولاه :فقال

 :فقال له ,بعد ذلك رضي االله عنه فلقيه عمر :قال .من عاداه
أصبحت وأمسيت مولى كل مـؤمن   !بن أبي طالبا ا يائهني

  .ومؤمنة
“It is narrated by  Bar ā’  bin  ‘Ā zib () :  We were on  a 

jo urney  with  Allāh’s Messen ger  () .  (On  the way)  we 
st ayed at Ghadīr  Kh um.  There  it  was anno un ced that the 
prayer  was abo ut to be o ffer ed.  The space un der  t wo  trees 
was cleaned for  Allāh’ s Messen ger  ().  Then he offered 
the  zuh r (noon)  prayer ,  an d,  ho ldin g ‘Alī’s h an d,  h e  said: 
Don ’t  yo u kno w th at  I  am  ev en  n earer  than  the  lives o f  the 
believer s?  They  said: Why  not!  He said: Don ’t yo u kno w 
that I  am  even  nearer  than the  life  of  every believer? They 
said: Why  not!  The n arrator  say s that  he  said while 
ho ldin g ‘Al ī’ s han d: One who  has me as his m aster  has 
‘Al ī  as h is master.  O Allāh!  Befrien d the one who 
befrien ds h im (‘Al ī)  an d be the  en emy of  one who  is his 
en emy.  The n arrator  say s that  after  this ‘Um ar (bin  a l-
Kh attāb ())  met  ‘Al ī  ( )  an d said to  h im: O Ibn  Abī 
T āl ib!  Con grat ulation s,  yo u hav e becom e the master  of 



T he Ghadīr Declaration 

 

26

ev ery  male  an d fem ale believ er,  morn in g an d even in g (for 
ev er). ”1 

                                                                                                 
1.  Ahmad bin Hambal related it from Barā’ bin ‘Āzib through two 

different chains of transmission in al-Musnad (4:281); Ibn Abī 
Shaybah, al-Musannaf (12:78 # 12167); Muhib Tabarī, Dhakhā’ir-
ul-‘uqbā fī manāqib dhawī al-qurbā (p.125), ar-Riyād-un-nadrah 
fī manāqib-il-‘ashrah (3:126, 127); Hindī, Kanz-ul-‘ummāl 
(13:133, 134 # 36420); Ibn ‘Asākir, Tārīkh Dimashq al-kabīr 
(5:167, 168); Ibn Athīr, Asad-ul-ghābah (4:103); and Ibn Kathīr in 
al-Bidāyah wan-nihāyah (4:169; 5:464). 
 Ahmad bin Hambal in his book Fadā’il-us-sahābah (2:610 # 
1042) has added the following words in the tradition related to 
‘Umar bin al-Khattāb (). The Prophet () said: 

وأحب مـن  , وانصر من نصره, وعاد من عاداه
  .أحبه

  .و ابغض من أبغضه: أو قال: قال شعبة
(O Allāh!) Be the enemy of one who is his 

(‘Alī’s) enemy, and help him who helps him, and love 
him who loves him. 

Shu‘bah says that the Prophet () said in its 
place, “Bear malice towards him who bears malice 
towards (‘Alī).” 

 Manāwī has written in Fayd-ul-qadīr (6:217) that when Abū 
Bakr () and ‘Umar () had heard the Prophet’s saying — One 
who has me as his master has ‘Alī as his master — they said to 
‘Alī () : O son of Abū Tālib! You have become the master of 
every male and female believer, morning and evening (for ever).” 
 Dhahabī has said in Siyar a‘lām-in-nubalā’ (2:623, 624) that 
‘Umar () uttered the words: 

  !علي هنيئا لك يا  
 O ‘Alī! Congratulations. 
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Hadīth No. 6 

صـلى االله  قال رسول االله  :قال ,بن بريدة عن أبيهاعن 
  .وليه يمن كنت وليه فعل: عليه وآله وسلم

 “Ibn Buray dah  h as attributed it  to  his f ather: Allāh’ s 
Messen ger  ()  said: One who  h as me as his guardian 
has ‘Alī as his guardian.”1 

                                                                                                 
1. Ahmad bin Hambal narrated it in al-Musnad (5:361), and Fadā’il-

us-sahābah (2:563 # 947); Ibn Abī ‘Āsim, as-Sunnah (pp.601, 603 
# 1351, 1366); Hākim, al-Mustadrak (2:131 # 2589); Ibn Abī 
Shaybah, al-Musannaf (12:57 # 12114); Tabarānī, al-Mu‘jam-ul-
kabīr (5:166 # 4968), al-Mu‘jam-ul-awsat (3:100, 101 # 2204); Ibn 
‘Asākir, Tārīkh Dimashq al-kabīr (45:143); Haythamī, Majma‘-uz-
zawā’id (9:108); and Hindī in Kanz-ul-‘ummāl (11:602 # 32905). 
 The same tradition has been reproduced by Hindī in Kanz-ul-
‘ummāl (15:168, 169 # 36511), using slightly different words and 
he says that it has been narrated by Ibn Rāhawayh and Ibn Jarīr. 
 Ibn ‘Asākir narrated it through Fātimah ( االله عنھ ا  يرض   ) also in 
Tārīkh Dimashq al-kabīr (45:142). 
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Hadīth No. 7 

لما رجع رسـول   :قال ,عن زيد بن أرقم رضي االله عنه
ونزل غدير  ,من حجة الوداع صلى االله عليه وآله وسلم االله
إني قد  ,بتكأني قد دعيت فأج :فقال ,أمر بدوحات فقمن ,خم

 ,كتاب االله تعالى :أحدهما أكبر من الآخر ,الثقلينتركت فيكم 
فإنهما لن يتفرقا حتى  ,فانظروا كيف تخلفوني فيهما ,وعترتي

وأنـا   ,إن االله عز وجل مولاي :ثم قال. يردا علي الحوض
من  :فقال ,ثم أخذ بيد علي رضي االله عنه .مولى كل مؤمن

  .وعاد من عاداه ,وال من والاه !اللهم ,كنت مولاه فهذا وليه
 “It  is narr ated by  Zay d bin  Arqam  () :  When  Allāh’ s 
Messen ger  () was ret urnin g after  the  Hajjat-ul-wadā‘, 
he  stay ed at  Ghadīr  Kh um.  He comm an ded th at a  canopy 
sho uld be p ut  up an d so  it  was don e.  Then he said: It  
seems as if  I  am  abo ut to  breathe my  last  which  I  shall 
accept. In deed,  I  am  leav in g t wo  important thin gs in  yo ur 
m idst  wh ich  ex ceed each other in  impo rtance: One (is) 
Allāh’ s Book  an d the other  ( is)  my  p ro geny.  No w it  is to 
be seen  ho w do  yo u treat  both  of  them  after  me an d they 
will  not  be  separated from  each  other,  an d they  will 
app ear  before  me at  the Fo untain  of  ka wthar. Then  added: 
Surely  Allāh  ()  is my  Master  an d I  am  th e master  of 
ev ery  believ er.  Then,  holdin g ‘Alī’ s han d,  he  said: One 
who  has m e as h is master  has this (‘Al ī)  as his guardian.  O 
Allāh!  Befr ien d h im  who  befrien ds h im  (‘Al ī)  an d be the 
en emy of on e who is h is en emy.”1 
                                                                                                 
1. Hākim narrated it in al-Mustadrak (3:109 # 4576); Nasā’ī, as-

Sunan-ul-kubrā (5:45, 130 # 8148, 8464); Tabarānī, al-Mu‘jam-ul-
kabīr (5:166 # 4969); and Ibn Abī ‘Āsim related it briefly in as-
Sunnah (p.644 # 1555). 

  Nasā’ī related it with a sound chain of authorities in Khasā’is 
amīr-il-mu’minīn ‘Alī bin Abī Tālib (pp.84, 85 # 76). 

  Abū Mahāsin copied it in al -Mu‘tasar  min-al -mukhtasar 
min Mashkal -i l -ā t hār  (2:301). 
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Hadīth No. 8 

 ,بن واثلة أنه سمع زيد بن أرقم رضـي االله عنـه  اعن 
بين مكـة   صلى االله عليه وآله وسلمنزل رسول االله  :يقول

فكنس الناس ما  ,خمس دوحات عظامشجرات  عندوالمدينة 
 صلى االله عليه وآله وسلمثم راح رسول االله  ,تحت الشجرات

وذكـر   ,فحمد االله وأثنى عليه ,اثم قام خطيب ,فصلى ,عشية
إنـي   !أيها الناس :ثم قال ,فقال ما شاء االله أن يقول ,ووعظ

 ,وهما كتاب االله ,لن تضلوا إن اتبعتموهما ,أمرينتارك فيكم 
أتعلمون إني أولى بالمؤمنين من  :ثم قال ,بيتي عترتيوأهل 
صـلى االله  فقال رسول االله  .نعم :قالوا ,ثلاث مرات ؟أنفسهم

  .من كنت مولاه فعلي مولاه :عليه وآله وسلم
 “Ibn Wāth ilah  is r eported to h ave heard f rom Zay d bin 
Arqam  ()  that the  Prophet  ()  was camp in g bet ween 
Makkah  an d Medin a near  f ive  dense trees.  The peop le 
c leaned the place un der the  trees an d h e rested there  for 
some time. He off ered the p rayer  an d then  stood up to 
address the  p eople .  He praised Allāh  (),  gave some 
adv ice to the  audience an d then  said wh atever  Allāh () 
wanted h im  to say.  He said: O p eople!  I am leavin g t wo 
thin gs with  yo u.  Yo u will  nev er  go  astray  as lon g as yo u 
fo llo w them  an d these  (t wo  thin gs)  ar e  Allāh’ s Book  an d 
my  pro geny.  He then  added: Don’t  yo u kno w I  am  nearer 
than  the lives of the  believers?  He r epeated it  three t imes. 
Ev eryone said: yes.  Then  he said: One who  has me as his 
master  has ‘Al ī as h is master .”1 

                                                                                                 
1. Hākim related it in al-Mustadrak (3:109, 110 # 4577); Hindī, 

Kanz-ul-‘ummāl (1:381 # 1657); Ibn ‘Asākir, Tārīkh Dimashq al-
kabīr (45:164); and Ibn Kathīr in al-Bidāyah wan-nihāyah (4:168). 
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Hadīth No. 9 

خرجنا مع رسول  :قال ,عن زيد بن أرقم رضي االله عنه
فأمر  ,حتى انتهينا إلى غدير خم صلى االله عليه وآله وسلماالله 

 ,ا منـه حـر  سح في يوم ما أتى علينا يوم كان أشدبروح فك
أنه لم يبعث نبي  !يا أيها الناس :وقال ,فحمد االله وأثنى عليه

وإني أوشك  ,قط إلا ما عاش نصف ما عاش الذي كان قبله
ما لن تضلوا بعده كتـاب  تارك فيكم وإني  ,أن أدعى فأجيب

يا  :الفق ,ثم قام فأخذ بيد علي رضي االله عنه .االله عز وجل
االله ورسـوله   :قـالوا  ؟من أولى بكم من أنفسكم !أيها الناس

من كنت  :قال .بلى :قالوا ؟ألست أولى بكم من أنفسكم .أعلم
  .مولاه فعلي مولاه

 “Zay d bin  Arqam  ()  narr ates: We set  o ut with 
Allāh’ s Messen ger ()  until we reached Gh adīr Kh um. 
He comman ded that a canopy  sho uld be p ut up.  He looked 
tir ed on  that  day  an d it  was a  v ery  hot  day .  He praised 
Allāh  ()  an d then  said: O p eople,  o ut  of  th e  proph ets 
Allāh  ()  sent,  each  new proph et  had a  life  sp an  h alf  as 
m uch  as that of  his predecessor , an d it  seem s to m e that 
soon  I  m ay  be called (to  breathe my  last)  wh ich  I  shall 
accept. I  am leavin g in  yo ur  midst som ethin g that will 
nev er  let  yo u go  astray,  an d that  is the  Book  of  Allāh  (). 
Then  he stoo d up,  held ‘Al ī’ s han d an d said: O p eople, 
who  is he  who is n earer than  yo ur  lives?  All of  them  said: 
Allāh  ()  an d His Messen ger  ()  kno w better.  (Then 
added:)  Am  I  not n earer  than  yo ur  liv es?  They  said: Why 
not!  He said: On e who  has m e as h is master  has ‘Al ī  as his 
master .”1 

                                                                                                 
1. Hākim graded it sahīh (sound) according to the conditions of 

Bukhārī and Muslim in al-Mustadrak (3:533 # 6272) and Dhahabī 
confirmed its soundness. Tabarānī transmitted it in al-Mu‘jam-ul-
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Hadīth No. 10 

سمعت لقد  :قال ,رضي االله عنه عن سعد بن أبي وقاص
رضـي  في علي  يقول صلى االله عليه وآله وسلمرسول االله 

لأن يكون لي واحدة منهن أحب إلي , ثلاث خصال االله عنه
   :من حمر النعم

إلا أنـه لا   ,بمنزلة هارون من موسى إنه :سمعته يقول
غدا رجلا يحب االله لأعطين الراية  :وسمعته يقول ,نبي بعدي
من كنت مولاه : وسمعته يقول, ويحبه االله ورسوله, ورسوله

  .فعلي مولاه
 “ Sa‘d bin  Abī  Waqās ()  say s that  he  h eard Allāh’ s 
Messen ger  ()  descr ibe three  qualities of  ‘Al ī  ().  Had 
I  po ssessed anyone of  them ,  it  wo uld hav e been  dearer  to 
me than red cam els.   

“I h eard him  say : In deed,  he  (‘Al ī)  is in  my  place as 
H ār ūn  was in  M ūsā’ s place, but there is no  prophet after 
me. An d I  heard h im say: Today  I sh all besto w the flag on 
the  per son who loves Allāh ()  an d His Messen ger  (), 
an d Allāh  ()  an d His Messen ger  ()  love him  too.  An d 
I  heard h im  say : One who  h as me as his m aster  has ‘Alī  as 
h is master. ”1 

                                                                                                 
kabīr (5:171,172 # 4986); and Hindī in Kanz-ul-‘ummāl (11:602 # 
32904). 

1. Nasā’ī narrated it with sound chain of trasmission in Khasā’is 
amīr-il-mu’minīm ‘Alī bin Abī Tālib (pp.33, 34, 88 # 10, 80); and 
Hindī related it in Kanz-ul-‘ummāl (15:163 # 36496) through 
‘Āmir bin Sa‘d with the addition of a few words. 

  Shāshī narrated it through ‘Āmir bin Sa‘d bin Abī Waqās in 
al-Musnad (1:165, 166 # 106). 

  Ibn ‘Asākir narrated it through ‘Āmir bin Sa‘d and Sa‘d bin 
Abī Waqās in Tārīkh Dimashq al-kabīr (45:88). 
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Hadīth  No. 11 

عن سعد بن أبي وقاص رضي ... سفيان بن عيينةأخرج 
مناقـب  لن لـه  إ, )رضي االله عنهي مناقب علي ف(االله عنه 

ذكر  ,لأن يكون لي واحدة منهن أحب إلي من كذا وكذا :أربع
  .حمر النعم
 وقولـه  .لأعطين الراية :يه وآله وسلمصلى االله عل قوله

 وقوله .بمنزلة هارون بن موسى :صلى االله عليه وآله وسلم
ونسـي سـفيان    ,من كنت مولاه :صلى االله عليه وآله وسلم

  .الرابعة
 “ Sufy ān bin ‘Uyayn ah (in  praise  of ‘Alī  ())  r elates it  
from  Sa‘d bin  Abī W aqā s ()  that of  the  fo ur  qualities of 
‘Al ī () if  I  possessed anyon e of them , I  wo uld have held 
it  dearer  than  such  an d such,  even  the red camels.  (The 
fo ur  qualities were  as follo ws:)  (first  quality)  he  was 
blessed with the  flag (on  the  occasion  of  the  battle  of 
Kh ay bar ; (secon d quality is) the  Prophet’s say in g abo ut 
h im (that they  ar e  re lated)  as Hār ūn  an d M ūsā (were 
r elated); (third quality is)  the  Prophet’ s say in g abo ut h im 
that  one who  h as me as h is master  (has ‘Al ī  as his m aster). 
(The sub-n arrator)  Sufy ān bin ‘Uyayn ah did not remem ber 
the fo urth quality.”1 

                                                                                                 
1. Ibn Abī ‘Āsim related it in as-Sunnah (p.607 # 1385); and Diyā’ 

Maqdisī in al-Ahādīth-ul-mukhtārah (3:151 # 948). 
  Ahmad bin Hambal related it with a fair (hasan) chain of 

authorities in Fadā’il-us-sahāhah (2:643 # 1093). 
  Ibn ‘Asākir narrated this tradition through Sa‘d bin Abī Waqās 

who mentioned the four qualities in detail in Tārīkh Dimashq al-
kabīr (45: 89-91). 
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Hadīth No. 12 

رضـي االله  ي مناقب علي ف(عن عبد الرحمن بن سابط 
صلى سمعت رسول االله  :رضي االله عنه سعد قال: قال, )عنه

ثـلاث   رضي االله عنـه يقول في علي  االله عليه وآله وسلم
لأن يكون لي واحدة منهن أحب إلي من الدنيا ومـا   ,خصال

من : يقول صلى االله عليه وآله وسلمالله سمعت رسول ا ,فيها
ولأعطين  ,وأنت مني بمنزلة هارون من موسى ,كنت مولاه

  .الراية
“‘Abd-ur-Rahmān  bin  Sā bit (in  praise o f ‘Al ī ()) 

r elates that Sa‘d ( ) said: I h eard Allāh’ s Messen ger 
()  descr ibe three  o f  ‘Al ī’ s qualities that  if  I  am  blessed 
with anyone of them  I  wo uld hold it  dearer  than the  wor ld 
an d it s contents.  I  h eard Allāh ’s Messen ger  ()  say : One 
who  has m e as his m aster  (h as ‘Al ī  as h is m aster ),  an d yo u 
are  in  my  place as Hār ūn  was in  place of  M ūsā,  an d I  shall 
besto w the f lag on  h im  (who  is a  f rien d of  Allāh  ()  an d 
His Messen ger  (),  an d Allāh  ()  an d His Messen ger 
() are h is fr ien ds).”1 

                                                                                                 
1. Ibn Abī ‘Āsim related it in as-Sunnah (p.608 # 1386); Ibn Abī 

Shaybah, al-Musannaf (12:61 # 12127); and Diyā’ Maqdisī 
declared its chain of transmission sahīh (sound) in al-Ahādīth-ul-
mukhtārah (3:207 # 1008). 

  Ibn ‘Asākir narrated it in Tārīkh Dimashq al-kabīr (45:88,89). 
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Hadīth No. 13 

كنا : قال, عن جده, عن أبيه, عن رفاعة بن إياس الضبي
فبعث إلى طلحة بن عبيد , مع علي رضي االله عنه يوم الجمل

! نشدتك االله: فقال, رضي االله عنه فأتاه طلحة, االله أن القني
مـن  : يقول صلى االله عليه وآله وسلمهل سمعت رسول االله 
وعاد من عاداه؟ , وال من ولاه! اللهم, كنت مولاه فعلي مولاه

فانصـرف  : قال. لم أذكر: فلم تقاتلني؟ قال: قال. نعم: قال
  .رضي االله عنه طلحة

 “Rifā‘ ah  bin  Iyā s ad-Dabbī  re lates on  the  authority  of 
h is f ather  who  r elates it  on the  authority  of  his 
gran dfather.  He said: We were with  ‘Al ī  ()  on  th e  day  of 
the  Battle  of  Jam al. He sent  a  m essage for  Talh ah bin 
‘Ubay dullāh  ()  who  called on  him .  He said: I  m ake yo u 
swear  by  Allāh!  Hav e yo u heard from  the Messen ger  of 
Allāh () : One who  has me as h is m aster  has ‘Alī  as his 
master .  O Allāh!  Bef rien d him  who  befr ien ds h im  an d be 
h is en emy  who  is his enemy. Talhah  ()  said: Yes. ‘Al ī 
()  said: Then why  do  yo u battle  with  m e? Talh ah  () 
sa id: I  did not  rem em ber  it . The narr ator sa id: (After  this) 
Talh ah () went back.”1 

                                                                                                 
1. Hākim narrated it in al-Mustadrak (3:371 # 5594), Bayhaqī, al -

I‘t i qād  w al -hidāyah i lā  sab ī l -i r -r i shād ‘alā  madhhab-is-
salaf  w a ashāb-i l -had ī t h  (p.373); Ibn ‘Asākir, Tārīkh Dimashq 
al-kabīr (27:76); Hindī, Kanz-ul-‘ummāl (11:332 # 31662); and 
Haythamī said in Majma‘-uz-zawā’id (9:107) that this tradition has 
been narrated by Bazzār through Nadhīr. 
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Hadīth  No. 14 

 ,اليمن رضي االله عنهمع علي  غزوتُ :قال, عن بريدة
صلى االله عليه على رسول االله  فلما قدمتُ ,فرأيت منه جفوة

فرأيت وجه رسـول االله   ,فتنقصته ,ذكرت عليا ,وآله وسلم
ألست أولى  !يا بريدة :فقال ,يتغير ه وآله وسلمصلى االله علي

مـن   :قال !يا رسول االله ,بلى :قلت ؟بالمؤمنين من أنفسهم
  .كنت مولاه فعلي مولاه

 “It  is n arrated by  Buray dah ():  I  took  part  in  the 
Battle  o f  Yemen  with  ‘Al ī  ()  an d I  h ad a  comp laint 
again st  h im.  Wh en  I  went  to  see  the  P rophet  (() 
r eturn in g from war ),  I m entioned ‘Al ī in rather  improp er 
wo rds. I  saw that  the Prophet’ s face had flush ed,  an d he 
said: O Buray dah!  Am  I  not nearer  than  the  lives of  the 
believer s? I  sa id: why  not,  O Messen ger  of Allāh ! At this, 
he  said: One who  has m e as his master  h as ‘Al ī  as his 
master .”1 

                                                                                                 
1. Ahmad bin Hambal related it in al-Musnad (5:347), and Fadā’il-

us-sahābah (2:584, 585 # 989); Nasā’ī, as-Sunan-ul-kubrā (5:130 
# 8465), Khasā’is amīr-il-mu’minīn ‘Alī bin Abī Tālib (p. 86 # 78), 
and Fadā’il-us-sahābah (p.14 # 42); Hākim, al-Mustadrak (3:110 
# 4578); Ibn Abī Shaybah, al-Musannaf (12:84# 12181); Ibn Abī 
‘Āsim, al-Āhad wal-mathānī (4:325, 326); Shāshī, al-Musnad 
(1:127); Tabarānī, al-Mu‘jam-ul-awsat (1:229 # 348); Muhib 
Tabarī, ar-Riyād-un-nadrah fī manāqib-il-‘ashrah (3:128); Abū 
‘Ulā, Tuhfat-ul-ahwadhī (10:147); Abū Nu‘aym, Hilyat-ul-awliyā’ 
wa tabaqāt-ul-asfiyā’ (4:23); Ibn ‘Asākir, Tārīkh Dimashq al-kabīr 
(45:142, 146-8); and Hindī in Kanz-ul-‘ummāl (13:134 # 36422). 
 Ibn Kathīr said in al-Bidāyah wan–nihāyah (4:168; 5:457) that 
the tradition narrated by Nasā’ī has a sound chain of succession 
(isnāduhū jayyid qawī) and all of its narrators are of integrity 
(rijāluhū thiqah). 
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Hadīth No. 15 

رضي االله  قال زيد بن أرقم :قال ,عن ميمون أبي عبد االله
صلى االله عليـه وآلـه   نزلنا مع رسول االله  :وأنا أسمع عنه
 .فصلاها بهجير ,فأمر بالصلاة ,بواد يقال له وادي خم وسلم
 صلى االله عليه وآلـه وسـلم   فخطبنا وظلل لرسول االله :قال

ألستم تعلمون أو  :فقال ,بثوب على شجرة سمرة من الشمس
 .بلـى  :قالوا ؟نى أولى بكل مؤمن من نفسهألستم تشهدون 

 ,عاد من عـاداه  !اللهم ,ن عليا مولاهإفمن كنت مولاه ف :قال
  .ووال من والاه

 “Maym ūn  Abū ‘Abdullāh  descr ibes that he  heard Zay d 
bin Arqam  ()  say: We cam e do wn to a valley,  nam ed the 
valley o f Kh um, with the  Messen ger  of Allāh  (). So  he 
comm an ded th e p eople  to  gather  for  th e  prayer  an d led the 
con gregation  in  t err ible  h eat.  Then  h e delivered the 
sermon ,  an d a  sh ade was improv ised by  han gin g a  piece of 
c loth from  the tr ee to  protect the  Messen ger o f Allāh 
()  f rom  the h eat  of  the  sun .  He said: Don’t  yo u kno w 
or  bear  witness (to  it)  that  I  am  nearer  than  the  life  of 
ev ery  believ er?  The p eople said: why not!  He said: so  one 
who  h as me as h is m aster  h as ‘Al ī  as h is master.  O Allāh! 
Be yo u his enemy who is h is (‘Alī’s) enemy  an d be yo u 
h is frien d who bef rien ds h im.”1 

                                                                                                 
1. Ahmad bin Hambal related it in al-Musnad (4:372); Bayhaqī, as-

Sunan-ul-kubrā (5:131); Haythamī, Majma‘-uz-zawā’id (9:104); 
Ibn ‘Asākir, Tārīkh Dimashq al-kabīr (45:166); and Hindī in Kanz-
ul-‘ummāl (13:157 # 36485). 
 Tabarānī transmitted it through another chain of transmission 
in al-Mu‘jam-ul-kabīr (5:195 # 5068). 
 Ibn Kathīr graded its chain of authorities fine (jayyid) in al-
Bidāyah wan-nihāyah (4:172), and its men are those of thiqah 
(trustworthy) hadīth. 
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Hadīth No. 16 

رضـي االله   سألت زيد بن أرقم :قال ,عن عطية العوفي
 ين ختنا لي حدثني عنك بحديث في شأن علأ :فقلت له ,عنه

 ,سـمعه منـك  أن أفانا أحب  ,يوم غدير خم رضي االله عنه
لـيس   :فقلت له, العراق فيكم ما فيكمنكم معشر أهل إ :فقال

فخرج رسـول االله   ,كنا بالجحفة ,نعم :فقال ,عليك منى بأس
إلينا ظهرا وهو آخذ بعضد علـي   صلى االله عليه وآله وسلم

نى أولى أألستم تعلمون  !يا أيها الناس :فقال ,رضي االله عنه
 يفمن كنت مولاه فعل :قال .بلى :قالوا ؟مؤمنين من أنفسهمبال

وعـاد   ,لاهاوال من و !اللهم :هل قال :فقلت له :قال .مولاه
  .إنما أخبرك كما سمعت :قال ؟من عاداه

 “It  is nar rated by  ‘Atiyy ah  al-‘Awf ī.  He say s: I  asked 
Zay d bin  Arqam  ():  I  have a  son-in- law who  relates a 
had īth  in  p raise  of  ‘Alī  ()  based on  yo ur  n arration  on  the 
day  of  Ghadīr  Kh um.  I  want  to  h ear  it  ( dir ectly)  from  yo u. 
Zay d bin Arqam  ()  sa id: yo u are  a  nativ e of  Ir aq. May 
yo u persist  in  yo ur  h abits!  So  I  said: yo u will  not  receive 
any  torture f rom m e. (At this)  he  said: we were at the  spot 
of  Juhfah  that at  the  time of  zuh r (noon  pray er)  the 
Prophet  (),  ho ldin g ‘Alī’s han d,  cam e o ut.  He said: O 
peop le!  Don’t  yo u kno w that  I  am  ev en  nearer  than  the 
lives of  the  believers?  They  said: why  not!  Then  he said: 
one who  has m e as h is m aster  has ‘Al ī  as h is m aster. 
‘Atiyyah  said: I  in quir ed further : Did he a lso  say  th is: O 
Allāh!  Be h is fr ien d who  befr ien ds h im  (‘Alī)  an d be his 
en emy  who  is h is en emy? Zay d ibn  Arqam  said: I  h ave 
told yo u all that I  had h eard.”1 
                                                                                                 
1. Ahmad bin Hambal related it in al-Musnad (4:368), and Fadā’il-

us-sahābah (2:586 # 992); Tabarānī, al-Mu‘jam-ul-kabīr (5:195 # 
5070); Ibn ‘Asākir, Tārīkh Dimashq al-kabīr (45:165); and Hindī 
in Kanz-ul-‘ummāl (13:105 # 36343). 
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Hadīth No. 17 

كنا بالجحفة  :قال ,مارضي االله عنه عن جابر بن عبد االله
صلى االله عليـه وآلـه   إذا خرج علينا رسول االله  ,بغدير خم

من كنت مـولاه   :فقال ,رضي االله عنه فأخذ بيد علي ,وسلم
  .فعلي مولاه

 “It  is narrated by  Jā bir  bin  ‘Abdullāh مارضي االله عنھ( ) that 
wh en we were at Ghadīr Kh um in Juhfah, the  Messen ger 
of  Allāh  () cam e o ut,  then,  holdin g ‘Alī’s h an d,  he 
said: One who  h as me as h is m aster  has ‘Al ī  as his 
master .” 1 

                                                                                                 
 Nasā’ī has narrated this tradition through Sa‘d in Kasā’is 
amīr-il-mu’minīn ‘Alī bin Abī Tālib (p.97 # 92) with a slight 
difference in the use of words.  

Haythamī has referred to it in Majma‘-uz-zawā’id (9:107) that 
it has been narrated by Bazzar and its narrators are reliable 
(thiqah).  
 Maymūn Abū ‘Abdullāh describes that Zayd bin Arqam () 
related this tradition when someone asked him about ‘Alī (), and 
Hindī has reproduced this tradition in Kanz-ul-‘ummāl (13:104, 
105 # 36342). 

1. Ibn Abī Shaybah related it in al-Musannaf (12:59 # 12121); Hindī, 
Kanz-ul-‘ummāl (13:137 # 32433); Ibn ‘Asākir, Tārīkh Dimashq 
al-kabīr (45:169, 170, 172); and Ibn Kathīr has written in al-
Bidāyah wan-nihāyah (4:173) that Dhahabī has graded it fair 
(hasan). 

  Dhahabī narrated it through ‘Abdullāh bin Muhammad bin 
‘Aqīl in Siyar a‘lām-in-nubalā’, (7:570, 571), who said, “ ‘Alī bin 
Husayn, Muhammad bin Hanafiyyah, Abū Ja‘far and I were at 
Jābir’s house.” Dhahabī says that the text of the tradition is 
successive. 
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Hadīth No. 18 

قام بحفـرة   صلى االله عليه وآله وسلمعن علي أن النبي 
أيهـا   :فقال , عنهوهو آخذ بيد علي رضي االله ,الشجرة بخم

ألسـتم   :قال .بلى :قالوا ؟ألستم تشهدون أن االله ربكم !الناس
 ,بلـى  :قالوا ؟تشهدون أن االله ورسوله أولى بكم من أنفسكم

فمن كنت مـولاه   :قال .بلى :قالوا ؟ن االله ورسوله مولاكمأو
  .فإن هذا مولاه

 “It  is narr ated by  ‘Al ī that the  Ho ly  Prophet () was 
st an din g un der  a  tree  at Kh um  an d he was holdin g ‘Alī’ s 
han d.  He said: O peop le!  Don’t  yo u bear  witn ess that 
Allāh  ()  an d His Messen ger  ()  ar e  ev en  n earer  than 
yo ur  liv es?  They  said: Why  not!  (Then  he added: Don’t 
yo u bear witness)  that Allāh  () an d His Messen ger  are 
yo ur  m asters.  They  said: Why  not!  He said: One who  has 
me as h is master h as this (‘Al ī) as his m aster .”1 

                                                                                                 
1. Ibn Abī ‘Āsim related it in as-Sunnah (p. 603 # 1360); Ibn ‘Asākir, 

Tārīkh Dimashq al-kabīr (45:161, 162); and Hindī has said in 
Kanz-ul-‘ummāl (13:140 # 36441) that Ibn Rāhawayh, Ibn Jarīr, 
Ibn Abī ‘Āsim and Mahāmilī narrated it in Amālī, and graded it 
sahīh (sound). 
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Hadīth No. 19 

صلى  فقال ...رضي االله عنه عن حذيفة بن أسيد الغفاري
إني قد نبـأني اللطيـف    !يا أيها الناس :االله عليه وآله وسلم

 ,مر نبي إلا نصف عمر الذي يليه من قبلهالخبير أنه لم يع
وإنكم  ,وإني مسؤول ,ظن أني يوشك أن أدعي فأجيبوإني لأ

نشهد أنـك قـد بلغـت     :قالوا ؟فماذا أنتم قائلون ,مسؤولون
أليس تشـهدون   :فقال .فجزاك االله خيرا ,وجاهدت ونصحت

 ,وأن جنته حق ,وأن محمدا عبده ورسوله ,ن لا إله إلا االلهأ
وأن  ,وأن البعث بعد الموت حق ,وأن الموت حق ,وناره حق

 ؟وأن االله يبعث من فـي القبـور   ,الساعة آتية لا ريب فيها
 !أيها الناس :ثم قال .أشهد !اللهم :قال .نشهد بذلك ,بلى :قالوا

 ,وأنا أولى بهم من أنفسهم ,إن االله مولاي وأنا مولى المؤمنين
وال من  !للهما — يعني عليا — فمن كنت مولاه فهذا مولاه

يا أيها الناس إنـي فـرطكم    :ثم قال .وعاد من عاداه ,والاه
حوض أعرض ما بين بصرى  ,الحوض يوإنكم واردون عل

وإني سائلكم حين  ,من فضة فيه عدد النجوم قدحان ,وصنعاء
الثقل  ,فانظروا كيف تخلفوني فيهما ,تردون علي عن الثقلين

 ,بأيدكم هد االله وطرفبي هكتاب االله عز وجل سبب طرفالأكبر 
فإنه  ,وعترتي أهل بيتي ,فاستمسكوا به لا تضلوا ولا تبدلوا

نبأني اللطيف الخبير أنهما لن ينقضيا حتى يـردا علـي   قد 
  .الحوض

 “It  is n arrated by  Hudhayfah  bin  Usay d al-Gh ifār ī 
()… He ()  sa id: O peop le!  I  hav e been  told by  a 
h ighly  re liable so urce that Allāh ()  gav e every  prophet 
half  the life  span  of  his predecessor  an d I  apprehen d I 
shall  ( soon)  r eceive th e  call  an d I  sh all  accept  it .  I  shall  be 
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ask ed (abo ut  my  r esponsibilit ies)  an d yo u will  (also)  be 
ask ed (abo ut m e).  What  do yo u say  ( abo ut this) ? They 
said: we bear  witness that yo u struggled h ard to groom  us 
in  the  fa ith  an d taught  us virt uo us thin gs.  May  Allāh  () 
bless yo u with  a  no ble  r eward!  He said: Don ’t yo u bear 
witness that  there  is no  go d but  Allāh  ()  an d Muh ammad 
is Allāh’ s serv ant an d His Messen ger ; Paradise  an d Hell 
are a r eality an d life after  death is a r eality an d there is no 
do ubt  abo ut  the Day  of  Judgement  an d Allāh  ()  will 
r aise  us again  from  the grav es? All o f  them  rep lied: why 
not! W e bear  witness to a ll this.  He said: O Allāh ! Be yo u 
a  witness. He said: O peop le!  Surely Allāh  is my  master 
an d I  am  th e master  of  a ll  believ er s an d I  am  n earer  than 
their  l ives.  One who  h as me as his m aster  has ‘Al ī  as his 
master .  O Allāh!  Be h is fr ien d who  befr ien ds h im  an d be 
h is enemy  who  is h is (‘Al ī’s) enemy . O peop le!  I  am to 
leav e before  yo u an d yo u will  meet me at the  Fo untain  (of 
ka wtha r).  This fo untain  is even  wider  than the  distan ce 
bet ween  Basra  an d San‘ ā’.  It  has silver  bo wls as big as the 
st ar s.  Wh en  yo u come to  me,  I  will  ask  yo u abo ut  t wo 
h ighly  impo rtant thin gs.  It  is to  be seen  ho w yo u treat 
them  in  my  absen ce.  The f ir st  important thin g is Allāh’ s 
Book  which  is re lated in  on e asp ect  to  Allāh  ()  an d,  in 
another  aspect,  to  His servants.  If  yo u ho ld on  to  it  f irm ly, 
yo u will  neither  go  astray  nor  dev iate  (from  truth); an d 
(the  secon d important  thin g)  is my  pro geny,  that  is,  the 
mem ber s of  my  f amily.  Hold on  to  them.  The high est 
author ity h as told m e that  surely  these  t wo  will  nev er 
dev iate  from  the truth  an d they  will  meet m e at  the 
Fo untain.”1 

                                                                                                 
1. Tabarānī related it in al-Mu‘jam-ul-kabīr (3:67, 180, 181 # 2683, 

3052; 5:166, 167 # 4971); Haythamī, Majma‘-uz-zawā’id (9:164, 
165); Ibn ‘Asākir, Tārīkh Dimashq al-kabīr (45:166, 167); Ibn 
Kathīr, al-Bidāyah wan-nihāyah (5:463); and Hindī in Kanz-ul-
‘ummal (1:188, 189 # 957, 958). 

  Ibn ‘Asākir related it from Sa‘d also in Tārīkh Dimashq al-
kabīr (45:169). 
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Hadīth No. 20 

شهدنا الموسم في حجة  :قال, رضي االله عنهعن جرير 
 ,وهي حجة الوداع ,صلى االله عليه وآله وسلممع رسول االله 

 ,الصـلاة جامعـة   :فنـادى  ,فبلغنا مكانا يقال له غدير خم
صـلى االله  فقام رسـول االله   ,فاجتمعنا المهاجرون والأنصار

 :قالوا ؟بم تشهدون !سأيها النا :فقال ,وسطنا عليه وآله وسلم
وأن محمدا عبده  :قالوا ؟ثم مه :قال .ن لا إله إلا االلهأنشهد 

 :قـال  .االله ورسوله مولانا :قالوا ؟فمن وليكم :قال .ورسوله
 ,ثم ضرب بيده على عضد علي رضي االله عنه ؟من وليكم

من يكن االله ورسوله  :فقال ,فأقامه فنزع عضده فأخذ بذراعيه
 ,وعاد من عاداه ,وال من والاه !اللهم ,ولاهه فإن هذا ميامول
ومن أبغضه فكن له  ,من أحبه من الناس فكن له حبيبا !اللهم

  .مبغضا
 “It  is narr ated by  Jar īr  ()  that  at the  o ccasion  of 
Hajjat-ul-wadā‘  we were with the  Messen ger  of  Allāh 
().  We r each ed a  place called Ghadīr Kh um.  When  the 
call  came for  con gregational pray er,  all  the  (Makk an) 
Imm igrant s an d (Medin an)  Help ers rallied there .  Then the 
Prophet  ()  stood bet ween  us an d addressed us: O 
peop le!  What  witness do  yo u bear?  They  said: W e bear 
witness that  there  is no  go d but Allāh  ().  He said: Then 
wh at?  They  said: Surely  Muh ammad ()  is His servant 
an d Messen ger . He said: then  who  is yo ur  guardian ? They 
said: Allāh  ()  an d His Messen ger.  Then added: who  else 
is yo ur  guardian? Then  he m ade ‘Al ī  ()  stan d up  by 
ho ldin g h is han d an d,  holdin g (‘Al ī’ s)  both  arms said: 
This (‘Alī)  is his master  whose master  is Allāh  ()  an d 
His Messen ger.  O Allāh!  Be h is frien d who  befrien ds h im 
an d be h is enemy  who  is his (‘Al ī’ s)  enemy.  O Allāh! 
Lov e h im  who  loves h im  (‘Al ī)  from  amon g the peop le 



T he Ghadīr Declaration 

 

43

 

an d bear  m alice  to wards him  who  bears malice  to wards 
h im (‘Al ī). ”1 

                                                                                                 
1. Tabarānī transmitted it in al-Mu‘jam-ul-kabīr (2:357 # 2505); 

Haythamī, Majma‘-uz-zawā’id (9:106); Ibn ‘Asākir, Tārīkh 
Dimashq al-kabīr (45:179); and Hindī in Kanz-ul-‘ummāl (13:138, 
139 # 36437). 
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Hadīth No. 21 

 ,مـا رضي االله عنه عن عمرو بن ذي مر وزيد بن أرقم
يوم غـدير   صلى االله عليه وآله وسلمخطب رسول االله  :قالا
 ,وال من والاه !اللهم ,من كنت مولاه فعلي مولاه :فقال ,خم

  .وأعن من أعانه ,من نصرهوانصر  ,وعاد من عاداه
 “‘Amr  bin  Dh ī  Mur  ()  an d Zay d bin  Arqam  ()  h ave 
narrated that  the  Proph et ()  delivered an  address on  the 
day  of  Gh adīr  Kh um . He said: One who  has me as his 
master  h as ‘Al ī  as h is m aster.  O Allāh!  Be h is frien d who 
befrien ds him  an d be h is en emy  who  is his enemy,  an d 
help h im who  helps him  an d assist  h im who assists him .”1 

                                                                                                 
1. Tabarānī related it in al-Mu‘jam-ul-kabīr (5:192 # 5059); 

Haythamī, Majma‘-uz-zawā’id (9:104, 106); Hindī, Kanz-ul-
‘ummāl (11:609 # 32946); and Ibn Kathīr in al-Bidāyah wan-
nihāyah (4:170). 
 Nasā’ī has reproduced it in Khasā’is amīr-il-mu’minīn ‘Alī bin 
Abī Tālib (pp.100,101 # 96) on the authority of ‘Amr Dhī Mur. 
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Hadīth No. 22 
Ex egetes an d hadī th- scho lar s h ave descr ibed the follo win g 
narration in the mo de of  revelat ion of the v er se: 

نَكُميد لتُ لكُمأكْم موالي.  
Today,  I  have perfected  you r relig ion 

for you.1 

من صام يوم ثمان : قال ,رضي االله عنهأبي هريرة عن 
وهو يوم , كتب له صيام ستين شهرا, عشرة من ذي الحجة

بن بيد علي  صلى االله عليه وآله وسلمالنبي أخذ لما غدير خم 
 :قالوا ؟المؤمنين يألست ول :فقال ,رضي االله عنهأبي طالب 

قـال  ف .من كنت مولاه فعلي مولاه :قال .يا رسول االله, بلى
ابـن أبـي   بخ بخ لك يا  :رضي االله عنهبن الخطاب  عمر
اليوم {: فأنزل االله ,سلمكل م مولاي ومولىأصبحت  !طالب

نَكُميد لتُ لكُمأكْم{.  
 “Abū Hurayrah  ()  h as n arrated that on e who  fasted 
on  18  Dh ul-h ijjah  will  receive a  reward equal to  60 
months of  fastin g.  This was the  day  of  Ghadīr  Kh um  when 
the Prophet  () ,  holdin g ‘Alī  bin  Abī  T ā lib’s han d,  said: 
Am  I  not the  guardian  of  the  believer s?  They said: why 
not, O m essen ger  of  Allāh! He said: One who  has me as 
h is m aster  has ‘Al ī  as h is m aster.  At  this ‘Umar  bin  a l-
Kh attāb ()  said: con grat ulation s!  O Ibn  Abī  T āl ib!  Yo u 
are  my  master  an d (the  m aster  of ) every  Muslim.  (On  this 
occasion )  Allāh  r evealed th is verse: To day,  I  h ave 
perfected yo ur r eligion  for yo u.”2 

                                                                                                 
1. Qur'ān (al-Mā’idah, the Table spread) 5:3. 
2. Khatīb Baghdādī related it in Tārīkh Baghdad (8:290); Wāhidī, 

Asbāb-un-nuzūl (p.108); Rāzī, at-Tafsīr-ul-kabīr (11:139); Ibn 
‘Asākir, Tārīkh Dimashq al-kabīr (45:176,177); Ibn Kathīr, al-
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Hadīth No. 23 
Im ām  Rā zī  comment s on  the  mo de of  r evelation  of  this 
verse:  

ايأيها الرسلُو غْلِّب إلَ لَزِأنْ آميك من ربك.   
(O (honou red )  Messenger!  Wh atever 

ha s been  revealed  to  you  from  you r Lo rd, 
con vey (it a ll  to the  peop le).1 

 ,عليه السـلام  ية في فضل علي بن أبي طالبنزلت الآ
من كنت مولاه فعلـي   :قالو ,هأخذ بيدولما نزلت هذه الآية 

 عمـر فلقيـه   .وعاد من عاداه ,وال من والاه !اللهم ,مولاه
أصبحت  !ابن أبي طالبا لك يا ئهني :فقال, رضي االله عنه
  .مؤمن ومؤمنةكل  مولاي ومولى

 ازب ومحمد بن عليوهو قول ابن عباس والبراء بن ع 
  .رضي االله عنهم

 “This v erse  has been  revealed to  str ess ‘Alī’ s 
ex cellence,  an d when  the ver se  was revealed,  the  Prophet 
()  caught  hold of  ‘Al ī’ s han d an d said: On e who  has 
me as his m aster  h as ‘Al ī  as his m aster.  O Allāh!  Be his 
fr ien d who  befr ien ds h im,  an d be his enemy  who  is his 
en emy.  (Soon)  after  this,  ‘Umar  ( ) m et h im  (‘Al ī ()) 
                                                                                                 

Bidāyah wan-nihāyah (5:464); and Tabarānī in al-Mu‘jam-ul-
awsat (3:324#).  

  Ibn ‘Asākir narrated it through Abū Sa‘īd al-Khudrī in Tārīkh 
Dimashq al-kabīr (45:179) 

Suyūtī said in ad-Durr-ul-manthūr fit-tafsīr bil-ma’thūr 
(2:259) that the verse (5:3) revealed when the Prophet () said 
on the day of Ghadīr Khum: 

  .من كنت مولاه فعلي مولاه  
One who has me as his master has ‘Alī as his 

master. 
1. Qur'ān (al-Mā’idah, the Table spread) 5:67. 
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an d said: O Ibn  Abī  T ālib!  I  con gratulate  yo u,  no w yo u 
are  my  (master)  an d the master  o f  ev ery  male  an d f emale 
believer .  

“It  has been  narr ated by  ‘Abdullāh bin  ‘Abbā s, Bar ā’ 
bin ‘Ā zib an d Muhammad bin ‘Alī (). ”1 

                                                                                                 
1. Rāzī related the tradition in at-Tafsīr-ul-kabīr (12:49, 50). 

 Ibn Abī Hātim Rāzī has copied Abū Sa‘īd al-Khudrī’s 
tradition from ‘Atiyyah al-‘Awfī in Tafsīr-ul-Qur'ān-il-‘azīm 
(4:1172 # 6609) to point out that the verse (5:67) was revealed in 
praise of ‘Alī bin Abī Tālib ( ). 
 The following also related the tradition: 
i. Wāhidī, Asbāb-un-nuzūl (p. 115). 
ii. Suyūtī, ad-Durr-ul-manthūr fit-tafsīr bil-ma’thūr (2:298). 
iii. Ālūsī, Rūh-ul-ma‘ānī (6:193). 
iv. Shawkānī, Fath-ul-qadīr (2:60). 
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Hadīth No. 24 
Mo st  of  the  hadī th- scho lar s hav e described the tradition 
given belo w in  the mo de of rev elation of  the ver se: 

 نيذوا الَّنُآم نيذالَّه ولُوسرو االلهُ مكُيلِا ومإنَّ 
يقيمون لاةَالص وتُؤْيون اةَكَالز وهم 
راكعونO  

(Su rely  you r (h elp ing)  friend  is Allāh 
and  His Messenger and  (along  with  them) 
a re  the  believers who  establish  p rayers,  pay 
zakāh  and bo w down  ( in humility  befo re 
A llāh  () ).1 

وقف علـى   :يقول ,رضي االله عنه عن عمار بن ياسر
سائل وهو راكـع فـي    رضي االله عنهعلي بن أبي طالب 

صلى االله فأتى رسول االله , فنزع خاتمه فأعطاه السائل ,تطوع
صـلى االله  فنزلت على النبي , فأعلمه ذالك, عليه وآله وسلم
 نيذالَّله ووسرو االلهُ مكُيلِا ومإنَّ{: هذه الآية عليه وآله وسلم

وا الَّنُآمذين يقيمون لاةَالص وتُؤْيون اةَكَالز وهم رـاك  عون{ 
من كنت : ثم قال ,صلى االله عليه وآله وسلمفقرأها رسول االله 
  .وعاد من عاداه ,وال من والاه !اللهم ,مولاه فعلي مولاه

 “It  is nar rated by ‘Ammār  bin Yā sir  ()  that a  beggar 
came up  to  ‘Al ī  ()  an d stoo d beside him.  He was 
kneelin g in  p rayer .  He (the  beggar)  p ulled o ut  his rin g an d 
he gave th e  r in g to  the  beggar.  Then  ‘Alī  ()  called on  the 
Prophet ()  an d told h im the news. At this o ccasion, 
this v erse  was rev ealed to  h im: (Surely  yo ur  (h elp in g) 
fr ien d is Allāh  an d His Messen ger  an d (a lon g with  them) 
are  the  believer s who  establish  pray er s,  pay  za kāh  an d 
bo w do wn  (in  h umility  before  Allāh  ()) .  Allāh’ s 

                                                                                                 
1. Qur'ān (al-Mā’idah, the Table spread) 5:55. 
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Messen ger  ()  r ead o ut  the  ver se  an d said: One who  has 
me as his m aster  h as ‘Al ī  as his m aster.  O Allāh!  Be his 
fr ien d who  befrien ds him  (‘Al ī)  an d be h is en emy  who  is 
h is enemy .”1 

                                                                                                 
1. Tabarānī related it in al-Mu‘jam-ul-awsat (7:129, 130 # 6228), al-

Mu‘jam-ul-kabīr (4:174 # 4053; 5:195, 203, 204 # 5068, 5069, 
5092, 5097), and in al-Mu‘jam-us-saghīr (1:65). 
 Ahmad bin Hambal narrated it in al-Musnad (1:119; 4:372); 
Hākim, al-Mustadrak (3:119, 371 # 4576, 5594); Diyā’ Maqdisī, 
al-Ahādīth-ul-mukhtārah (2:106, 174 # 480, 553); Haythamī, 
Majma‘-uz-zawā’id (7:17), Mawārid-uz-zam’ān (p.544 # 2205); 
Ibn Athīr, Asad-ul-ghābah fī ma‘rifat-is-sahābah (2:362; 3:487); 
Hindī, Kanz-ul-‘ummāl (11:332, 333 # 31662; 13:104, 169 # 
36340, 36511); and Khatīb Baghdādī in Tārīkh Baghdad (7:377). 
 Hindī has written in Kanz-ul-‘ummāl (11:609 # 32950): 
Tabarānī related this tradition from Abū Hurayrah ( ) and twelve 
Companions ( ), and Imām Ahmad bin Hambal has related it 
from Abū Ayyūb al-Ansārī ( ) and a larger number of 
Companions ( ). Hākim has narrated it from ‘Alī ( ) and Talhah 
( ) in al-Mustadrak. Imām Ahmad bin Hambal and Tabarānī 
have related this tradition from ‘Alī, Zayd bin Arqam and thirty 
Companions ( ). Abū Nu‘aym has copied it from Sa‘d in Fadāil-
us-sahābah and Khatīb Baghdādī has copied it from Anas ( ). 
 Khatīb Baghdādī has copied it in Tārīkh Baghdad (12:343) 
from ‘Abdullāh bin ‘Abbās ( ) along with the words: 

  .من كنت مولاه فعلي مولاه
One who has me as his master has ‘Alī as his master. 
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Hadīth No. 25 

قال رسول االله  :قال ,عن عمار بن ياسر رضي االله عنه
أوصي من آمن بـي وصـدقني    :صلى االله عليه وآله وسلم

ولاني ومن تولاني من تولاه فقد ت ,طالب بولاية علي بن أبي
ومن أحبه فقد أحبني ومن أحبني فقد  ,فقد تولى االله عز وجل

بغضني ومن أبغضني فقد أومن أبغضه فقد  ,أحب االله تعالى
  .أبغض االله عز وجل

 “It  is n arrated by  ‘Ammā r bin  Y ā sir  ()  that the 
Messen ger  of Allāh  () sa id: whoso  believed me an d 
en do rsed me,  I  shall  pass on to  him  the legacy o f ‘Alī’ s 
spirit ual leadersh ip.  Anyone who  regarded him  as his 
guardian ,  h e  r egarded me as h is guardian,  an d anyone who 
r egarded m e as h is guardian, h e  regarded Allāh ()  as his 
Guardian,  an d anyon e who  loved him  (‘Alī) ,  he  loved me 
an d one who  lov ed m e loved Allāh (),  an d one who bo re 
malice  to wards h im  (‘Al ī)  bore  m alice  to wards m e an d one 
who  bore  m alice  to wards me bore  malice  to wards Allāh 
(). ”1 

                                                                                                 
1. Haythamī has related this tradition from Tabarānī in Majma‘-uz-

zawā’id (9:108, 109) and has called its narrators credible (thiqah); 
and Hindī copied it in Kanz-ul-‘ummāl (11:611 # 32958). 

  Ibn ‘Asākir narrated it in Tārīkh Dimashq al-kabīr (45:181, 
182). 
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Hadīth No. 26 

صلى االله عليه وآله أن النبي  ,رضي االله عنه يعل عن
  .مولاه يمن كنت مولاه فعل :يوم غدير خمقال  وسلم

 “It  is nar rated by ‘Al ī  (()  h imself) that  the Prophet 
()  sa id on  the  day  of  Gh adīr  Kh um : On e who  has m e as 
h is master h as ‘Alī  as h is master.”1 

                                                                                                 
1. Ahmad bin Hambal related it with a sound chain of authorities in 

al-Musnad (1:152), and Fadā’il-us-sahābah (2:705 # 1206); Ibn 
Abī ‘Āsim, as-Sunnah (p.604 # 1369); Tabarānī, al-Mu‘jam-ul-
awsat (7:448 # 6878); Hindī, Kanz-ul-‘ummāl (13:77, 168 # 32950, 
36511); Ibn ‘Asākir, Tārīkh Dimashq al-kabīr (45:161, 162, 163); 
and Ibn Kathīr in al-Bidāyah wan-nihāyah (4:171).  

Haythamī, copying it in Majma‘-uz-zawā’id (9:107), has 
commented that its narrators are credible (rijāluhū thiqah). 
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Hadīth No. 27 

 :قـال  ,رضي االله عنهما عن عبد االله بن بريدة الأسلمي  
من كنت وليه فإن عليا  :صلى االله عليه وآله وسلملنبي قال ا
  .وليه

  .من كنت وليه فعلي وليه :وفي رواية عنه
 “‘Abdullāh  bin Buray dah al-Aslam ī رضي االله عنھما( ) 
r elates that the  Prophet () said: ‘Alī  is in deed his 
guardian  who se guardian I  am. 

“Another  tradit ion is attributed to h im  (that the 
Prophet ()  sa id) : ‘Al ī  is his guardian  whose guardian  I 
am .”1 

                                                                                                 
1. Hākim related it in al-Mustadrak (2:129, 130 # 2589); Ahmad bin 

Hambal, al-Musnad (5:350, 358, 361); Nasā’ī, Khasā’is amīr-il-
mu’minīn ‘Alī bin Abī Tālib (pp. 85, 86 # 77); ‘Abd-ur-Razzāq, al-
Musannaf (11:225 # 20388); Ibn Abī Shaybah, al-Musannaf (12:84 
# 12181); and Manāwī in Fayd-ul-qadīr (6:218). 
 Hākim is of the view that this tradition is quite compatible 
with the requirements of Bukhārī and Muslim for a sahīh (sound) 
hadīth, and narrated the tradition through another chain of 
transmission on the authority of Sa‘d bin ‘Ubaydah ( ) who has 
relied on the narration of Abū ‘Awānah. He has also narrated it 
briefly on the authority of Buraydah al-Aslamī ( ) at another 
place in al-Mustadrak (3:110 # 4578). 
 Abū Nu‘aym related it briefly with the words —    م ن كن ت م ولاه
 one who has me as his master has ‘Alī as his master — in) فعلي مولاه
Hilyat-ul-awliyā’ wa tabaqāt-ul-asfiyā’ (4:23). 
 Ibn ‘Asākir related it in Tārīkh Dimashq al-kabīr (45:76). 
 Haythamī copied it in Majma‘-uz-zawā’id (9:108) and said: 
Bazzar narrated it and its men are those of sound hadīth (rijīluhū 
sahīh) 
 Hindī related it briefly with the words —   من كنت مولاه فعل ي م ولاه 
(one who has me as his master has ‘Alī as his master) — in Kanz-
ul-‘ummāl (11:602 # 32905). 
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Hadīth No. 28 
The sam e tradition  is narrated by  Ibn  Buray dah  ()  on  the 
author ity  of  h is father  in  slight ly  differ ent  words that  the 
Prophet () sa id: 

, قصنيتنمن ينتقص عليا فقد ! تقصون علياما بال أقوام ين  
خلق من , إن عليا مني وأنا منه, ومن فارق عليا فقد فارقني

, وأنا أفضل من إبـراهيم , طينتي وخلقت من طينة إبراهيم
وإنه وليكم من ... ,ذرية بعضها من بعض واالله سميع عليم

لا بسطت يدك حتى أبالصحبة ! يا رسول االله: فقلت. بعدي
فما فارقته حتى بايعته على : ى الإسلام جديدا؟ قالأبايعك عل

  .الإسلام
 “What  will  happ en  to  the  p eople  who  sho w ruden ess to 
‘Al ī!  (Beware)  that  anyon e who  is rude to  ‘Al ī  is rude to 
me,  an d anyon e who  parted from  ‘Al ī  parted from  m e. 
Surely ‘Al ī  is from  me an d I am from ‘Alī.  He h as been 
created from  my clay an d I  hav e been  created from 
Ibr āhīm’s clay  an d I  hav e an  edge ov er  Ibr āhīm. Som e of 
us ar e  the  ch ildren  of  other s an d Allāh  ()  hear s an d 
kno ws all  these  thin gs… An d He is the  guardian  of  all  of 
yo u after  m e.  (Buray dah  ()  describes th at)  I  sa id: O 
Messen ger  o f  Allāh!  Spare  some o f  yo ur  tim e an d exten d 
yo ur  h an d.  I  want to  take the  o ath of  reaffirmin g I slam  at 
yo ur  han d. An d I did not part  from  him , so  m uch  so  that I 
r eaff irmed my f aith in  I slam.”1 

                                                                                                 
1. Tabarānī narrated it in al-Mu‘jam-ul-awsat (7:49, 50 # 6081); and 

Haythamī in Majma‘-uz-zawā’id (9:128). 
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Hadīth No. 29 

قال ابن عبـاس  , رضي االله عنهما ن عمرو بن ميمونع  
صـلى االله عليـه وآلـه    رسول االله (قال : مارضي االله عنه

  .عليإن مولاه ه فولاممن كنت  ):وسلم
 “‘Amr  bin  May m ūm رضي االله عنھما( ) h as attributed it  to 
Ibn  ‘Abbās رضي االله عنھما( )  that the Messen ger o f Allāh 
()  sa id: Surely  on e who  h as m e as h is master  has ‘Al ī 
as h is master .”1 

                                                                                                 
1. Ahmad bin Hambal narrated it in al-Musnad (1:331); Nasā’ī, 

Khasā’is amīr-il-mu’minīn ‘Alī bin Abī Tālib (pp. 44, 46 # 23); 
Hākim, al-Musadrak (3:132-134 # 4652); Tabarānī, al-Mu‘jam-ul-
kabīr (12:77, 78 # 12593); Haythamī, Majma‘-uz-zawā’id (9:119, 
120); and Muhib Tabarī in ar-Riyād-un-nadrah fī manāqib-il-
‘ashrah (3:174, 175), and Dhakhā’ir-ul-‘uqbā fī manāqib dhaw-il-
qurbā (pp.156-158). 
 The words of this tradition as recorded in as-Sunnah  
(pp.600,601 # 1351) by Ibn Abī ‘Āsim are as follows:  

  .من كنت وليه فعلي وليه  
Who has me as his guardian has ‘Alī as his  

guardian. 
 The tradition narrated by Nasā’ī has a sound chain of 
succession.  
 Dhahabī graded Hākim’s narrated tradition as sahīh (sound). 
 Haythamī has said that it has been narrated by Ahmad and 
Tabarānī and its men are those of sahīh (sound) hadīth except Abū 
Balj Farāzī while he is thiqah (trustworthy). 
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Hadīth No. 30 

إن االله ! ألا :)صلى االله عليه وآله وسلمقال رسول االله ( 
  .علي مولاهه فولامكنت من , كل مؤمنوأنا ولي  يولي

 “(The Prophet  ()  sa id): Beware!  Surely  Allāh  is my 
guardian  an d I  am  the guardian  of  every  believ er,  ( an d) 
one who h as me as his m aster has ‘Alī as his m aster.”1 

                                                                                                 
1. Hindī, while relating it in Kanz-ul-‘ummāl (11:608 # 32945), has 

commented that this tradition has been narrated by Abū Nu‘aym in 
Fadā’il-us-sahābah on the authority of Zayd bin Arqam ( ) and 
Barā’ bin al-‘Āzib ( ). 

 ‘Asqalānī also narrated it in al-Isābah fī tamyīz-is-sahābah 
(4:328). 
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Hadīth No. 31 

دخل أبـو هريـرة    :قال ,عن أبي يزيد الأودي عن أبيه  
 ,فقام إليه شـاب  ,فاجتمع إليه الناس ,رضي االله عنه المسجد

صلى االله عليه وآلـه  أسمعت رسول االله  !أنشدك باالله :فقال
 ,وال من والاه !اللهم ,من كنت مولاه فعلي مولاه :يقول وسلم

أشهد أني سـمعت رسـول االله    :فقال :قال ؟وعاد من عاداه
 ,من كنت مولاه فعلي مولاه :يقول صلى االله عليه وآله وسلم

  .وعاد من عاداه ,وال من والاه !اللهم
 “Abū Yaz īd al-Awdī  has r elated it  on  the  authority  of 
h is father that (on ce)  Abū Hurayrah  ()  entered the 
mo sque.  The peop le  gathered ro un d h im.  One yo un g man 
(fro m  amon g th em)  stoo d up  an d said: I  m ake yo u swear 
by  Allāh an d ask  yo u: Hav e yo u heard the  Messen ger  of 
Allāh  ()  say  that  one who  has me as his m aster  has 
‘Al ī as h is m aster . O Allāh ! Befrien d h im who  befr ien ds 
h im ( ‘Alī) , an d be h is enemy  who  is his enemy. At this he 
said: I  bear  witness that  I  have heard the  Messen ger  of 
Allāh  () say this: One who h as m e as his master  has 
‘Al ī as h is m aster . O Allāh ! Befrien d h im who  befr ien ds 
h im an d be h is enemy who is h is enemy .”1 

                                                                                                 
1. Abū Ya‘lā narrated it in al-Musnad (11:307 # 6423): Ibn Abī 

Shaybah, al-Musannaf (12:68 # 12141); Haythamī, Majma‘-uz-
zawā’id (9:105, 106); Ibn ‘Asākir, Tārīkh Dimashq al-kabīr 
(45:175); and Ibn Kathīr in al-Bidāyah wan-nihāyah (4:174). 
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Hadīth No. 32 

رضي االله  سمعت سعيد بن وهب :قال ,عن أبي إسحاق  
فقام خمسة أو ستة من أصحاب  ,ناسال ينشد عل :قال ,عنه

صلى ن رسول االله أفشهدوا  ,صلى االله عليه وآله وسلمالنبي 
  .مولاه يمن كنت مولاه فعل :قال االله عليه وآله وسلم

 “Abū Ish ā q n arrated that he  heard Sa‘ īd bin W ah b say : 
‘Al ī () took  oath from the peop le , at wh ich  f ive  or  six 
Compan ion s ()  stoo d up  an d bore  witn ess that  Allāh’ s 
Messen ger  ()  h ad said: On e who  h as me as h is master 
has ‘Alī as his m aster.”1 

                                                                                                 
1. Ahmad bin Hambal related it in al-Musnad (5:366), and Fadā’il-

us-sahābah (2:598, 599 # 1021); Bayhaqī, as-Sunan-ul-kubrā 
(5:131); Ibn ‘Asākir, Tārīkh Dimashq al-kabīr (45:160); and 
Muhib Tabarī in ar-Riyād-un-nadrah fī manāqib-il-‘ashrah 
(3:127).  
 Nasā’ī graded it sahīh (sound) in Khasā’is amīr-il-mu’minīn 
‘Alī bin Abī Tālib (p.90 # 83). 
 Diyā’ Maqdisī narrated it with a sound chain of authorities in 
al-Ahādīth-ul-mukhtārah (2:105 # 479). 
 Haythamī related it in Majma‘-uz-zawā’id (9:104) and 
declared that Ahmad’s men are sound (rijāluhū sahīh).  
 Ibn Kathīr said in al-Bidāyah wan-nihāyah (4:170; 5:462) that 
its chain of authorities is jayyid (fine). 
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Hadīth No. 33 

أنه سـمع عليـا   , ماسعد رضي االله عنهعميرة بن عن   
من سمع رسـول االله  : في الرحبةنشد وهو ي رضي االله عنه

 ؟مولاه يمن كنت مولاه فعل :يقول صلى االله عليه وآله وسلم
  .فشهدوانفر  ستةفقام 

 “‘Am īrah bin Sa‘d رضي االله عنھما( ) h as narr ated that he 
heard ‘Al ī  ()  m ake peop le  swear  in  an  open  p lain  an d 
ask ed them  who  had h eard the Proph et () say that  who 
has h im  as his master  h as ‘Alī  as h im  m aster.  At th is six 
person s stoo d up an d bore  witness to it .”1 

                                                                                                 
1. Nasā’ī related it in Khasā’is amīr-il-mu’minīn ‘Alī bin Abī Tālib 

(pp.89, 91 # 82, 85); Tabarānī, al-Mu‘jam-ul-awsat (3:134 # 
2275); Bayhaqī, as-Sunan-ul-kubrā (5:132); and Mizzī in Tahdhīb-
ul-kamāl (22:397, 398). 
 Ibn ‘Asākir’s narration in Tārīkh Dimashq al-kabīr (45:159) 
has eighteen witnesses. 
 Tabarānī related it in Mu‘jam-us-saghīr (1:64, 65) and it had 
twelve witnesses, including Abū Hurayrah, Abū Sa‘īd and Anas 
bin Mālik (). Haythamī copied in Majma‘-uz-zawā’id (9:108).  
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Hadīth No. 34 

 :قال ,رضي االله عنه ن أرقمعن زيد ب ,عن أبي الطفيل  
صلى االله عليه وآلـه  من سمع رسول االله  :نشد علي الناس

ألستم تعلمون أني أولى بالمؤمنين  :يقول يوم غدير خم وسلم
 ,هفمن كنت مولاه فعلي مـولا  :قال .بلى :قالوا ؟من أنفسهم

عشر رجـلا   فقام أثنا ؟وعاد من عاداه ,وال من والاه !اللهم
  .فشهدوا بذلك

 “Abū Tufay l narr ated it  on the  author ity of  Zay d bin 
Arqam  ()  that  ‘Al ī  ()  ask ed p eople  on  o ath  who  amon g 
them  had h eard the Messen ger of  Allāh ()  say  on the 
day  of  Ghadīr  Kh um: Don’t  yo u kno w that  I  am  nearer 
than  the  lives of  the  believers?  They said: Why not!  He 
said: On e who  has m e as his master  h as ‘Al ī  as his m aster. 
O Allāh!  Befr ien d h im  who  befr ien ds h im  (‘Al ī)  an d be 
h is en emy  who  is his (‘Al ī’ s)  en emy.  (At  Ali’ s 
conv er sation, )  t welve person s stood up  an d bore  witness 
to this incident.”1 

                                                                                                 
1. Tabarānī related it in al-Mu‘jam-ul-awsat (2:576 # 1987); 

Haythamī, Majma‘-uz-zawā’id (9:106); Ibn ‘Asākir, Tārīkh 
Dimashq al-kabīr (45:157, 158); Muhib Tabarī, ar-Riyād-un-
nadrah fī manāqib-il-‘ashrah (3:127); Hindī, Kanz-ul-‘ummāl 
(13:157 # 36485); and Shawkānī in Darr-us-sahābah (p.211). 
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Hadīth No. 35 

, ماعن سعيد بن وهب وعن زيد بن يثيع رضي االله عنه  
الناس في الرحبة من سـمع   رضي االله عنه ينشد عل :قالا

لا إيقول يوم غدير خم  صلى االله عليه وآله وسلمرسول االله 
فشهدوا  ,فقام من قبل سعيد ستة ومن قبل زيد ستة :قال .قام
يقول لعلي  سلمصلى االله عليه وآله ونهم سمعوا رسول االله أ

 ؟أليس االله أولـى بـالمؤمنين   :رضي االله عنه يوم غدير خم
 !اللهـم  ,من كنت مولاه فعلي مولاه !اللهم :قال .بلى :قالوا

  .وعاد من عاداه ,وال من والاه
 ‘Sa‘ īd bin  Wah b an d Zay d bin  Yuthay‘ )رضي االله عنھما  ) 
narrate  that  ‘Al ī  ()  made peop le  swear  in  an  open  plain 
an d asked anyone to  stan d up  who  had heard the  Prophet 
()  say  som ethin g on  the day  of  Gh adīr  Kh um.  The 
narrator  say s: Six  (m en)  from  Sa‘īd’s side an d six  from 
Zay d’ s side stoo d up an d bore  witness that they  had heard 
the  Prophet () say  abo ut ‘Alī  ()  on the  day  of Ghadīr 
Kh um: I s Allāh  not n earer  than the  liv es o f  the believ er s? 
The peop le  said: Why  not!  Then  he said: O Allāh!  One 
who  h as me as h is m aster  h as ‘Al ī  as h is master.  O Allāh! 
Be yo u h is fr ien d who  befr ien ds h im  ( ‘Alī) ,  an d be his 
en emy who is h is (‘Al ī’ s) enemy.”1 

                                                                                                 
1. Ahmd bin Hambal related it in al-Musnad (1:118); Ibn Abī 

Shaybah, al-Musannaf (12:67 # 12140); Tabarānī, al-Mu‘jam-ul-
awsat (3:69, 134 # 2130, 2275), al-Mu‘jam-us-saghīr (1:65); Diyā’ 
Maqdisī, al-Ahādīth-ul-mukhtārah (2:105, 106 # 480); Abū 
Nu‘aym, Hilyat-ul-awliyā’ wa tabaqāt-ul-asfiyā’ (5:26); Ibn 
‘Asākir, Tārīkh Dimashq al-kabīr (45:160); and Hindī in Kanz-ul-
‘ummāl (13:157 # 36485). 
 Nasā’ī narrated it with sound (sahīh) chain of authorities in 
Khasā’is amīr-il-mu’minīn ‘Alī bin Abī Tālib (pp.90, 100 # 84, 95). 
 Haythamī said in Majma‘-uz-zawā’id (9:107,108) that 
Tabarānī’s chain of authorities is hasan (fair). 
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Hadīth No. 36 

شهدت عليا رضي  :قال ,عن عبد الرحمن بن أبي ليلى  
من سمع رسـول   !أنشد االله :االله عنه في الرحبة ينشد الناس

من كنت  :يقول يوم غدير خم صلى االله عليه وآله وسلماالله 
 ثناأفقام  :قال عبد الرحمن .لما قام فشهد ؟مولاه يمولاه فعل

نا سـمعنا  أنشهد  :فقالوا ,عشر بدريا كأني أنظر إلى أحدهم
 :يقول يوم غدير خـم  صلى االله عليه وآله وسلمرسول االله 

 :فقلنـا  ؟أمهاتهم يوأزواج ,ألست أولى بالمؤمنين من أنفسهم
 !اللهم ,مولاه يفمن كنت مولاه فعل :قال !يا رسول االله ,بلى

  .وعاد من عاداه ,وال من والاه
 “‘Abd-ur-Rahmān  bin Abī  Laylā n arr ates that I saw 
‘Al ī  ( )  in  a  vast  p la in.  At  that  t ime he was askin g peop le 
on  o ath  that anyone who  had heard the  Messen ger  of  Allāh 
()  say  on  the  day  of  Ghadīr  Kh um  — one who  h as me 
as h is m aster  has ‘Al ī  as his m aster  — sho uld stan d up  an d 
bear  witness.  ‘Abd-ur-Rahm ān  said: At this t welve Badr ī1 
Compan ion s ()  stood up  as I  am  look in g at  one of  them. 
Those (Badr ī  Compan ions)  sa id: W e bear  witness that  we 
heard the  Messen ger  of  Allāh  ()  say  on  the  day  of 
Gh adīr Kh um : Am  I  not  nearer  than  the  lives of  the 
believer s an d are not my wiv es their mother s?  All of  them 
said: Why  not,  O Messen ger  of  Allāh!  At  this he  said: One 
who  h as me as h is m aster  h as ‘Al ī  as h is master.  O Allāh! 
Bef rien d him  who  befr ien ds him  (‘Alī)  an d be h is enemy 
who  is h is (‘Al ī’ s) en emy.”2 
                                                                                                 
1. The Companions () who took part in defensive war fought at the 

plain of Badr near Medina after the aggression of Makkans on 
Medinan Muslims. 

2. Ahmad bin Hambal narrated it in al-Musnad (1:119); Tahāwī, 
Mashkal-ul-āthār (2:308); Diyā’ Maqdisī, al-Ahādīth-ul-
mukhtārah (2:80, 81 # 458); Khatīb Baghdādī, Tārīkh Baghdad 
(14:236); Ibn ‘Asākir, Tārīkh Dimashq al-kabīr (45:156, 157); Ibn 
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Hadīth No. 37 

وعن زيد بـن   ,وسعيد بن وهب ,عن عمرو بن ذي مر  
نشدت االله رجلا  :رضي االله عنه يقول عليا سمعنا :قالوا ,ثيعي

يقول يوم غـدير   صلى االله عليه وآله وسلمسمع رسول االله 
فقام ثلاثة عشر رجلا فشـهدوا أن رسـول االله    ,لما قام ,خم

ألست أولى بالمؤمنين مـن   :قال الله عليه وآله وسلمصلى ا
 :فقال ,فأخذ بيد علي :قال !يا رسول االله ,بلى :قالوا ؟أنفسهم

وعاد مـن   ,وال من والاه !اللهم ,من كنت مولاه فهذا مولاه
وانصـر مـن    ,وأبغض من يبغضه ,وأحب من أحبه ,عاداه
  .واخذل من خذله ,نصره

 “Amr  bin  Dh ī Mur, Sa‘īd bin  Wah b an d Zay d bin 
Yuthay ‘()  n arrate  th at we heard ‘Alī  ()  say: I  want to 
ask  ev ery  man  on  oath  who  may  h ave heard the Prophet 
() say this on the  day o f Ghadīr Kh um. At this th irteen 
men  stoo d up  an d bore  witness th at  the  Messen ger  of 
Allāh  ()  said: Am  I  not n earer  than  th e  lives of  the 

                                                                                                 
Athīr, Asad-ul-ghābah (4:102, 103); Ibn Kathīr, al-Bidāyah wan-
nihāyah (4:170; 5:461, 462); and Shawkānī in Darr-us-sahābah 
(p.209). 
 Ibn ‘Asākir related it from Ziyād bin Abī Ziyād too in Tārīkh 
Dimashq al-kabīr (45:161).  
 Muhib Tabarī related it from Ziyād bin Abī Ziyād in ar-Riyād-
un-nadrah fī manāqib-il-‘ashrah (3:128). 
 Haythamī says in Majma‘-uz-zawā’id (9:105, 106) that it has 
been narrated by Abū Ya‘lā in al-Musnad (1:257 # 563) and its 
men are thiqah (trustworthy).  
 Hindī says in Kanz-ul-‘ummāl (13:170 # 36515) that this 
tradition has also been narrated by Ibn Jarīr, Sa‘īd bin Mansūr and 
Ibn Athīr Jazarī. 
 Ahmad bin Hambal has related the tradition from Ziyād bin 
Abī Ziyād also in al-Musnad (1:88); and Haythamī has copied it in 
Majma‘-uz-zawā’id (9:106) and declared its men trustworthy 
(rijāluhū thiqah). 
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believer s? All of  them said: Why  not!  O Messen ger  of 
Allāh.  The narrator says that he  then  caught ho ld of ‘Alī’ s 
han d an d said: One who  h as me as his m aster  has ‘Al ī  as 
h is master . O Allāh!  Befr ien d him who befrien ds h im,  an d 
be his en emy who is h is (‘Al ī’ s) enemy,  love h im  who 
loves him  (‘Alī) ,  bear  malice  to wards h im  who  bear s 
malice  to wards h im  (‘Al ī),  h elp  h im who  help s h im  (‘Al ī) 
an d degrade h im who  (tries to) degrade h im (‘Al ī). ”1 

                                                                                                 
1. Haythamī said in Majma‘-uz-zawā’id (9:104, 105) that Bazzār 

related it in al-Musnad (3:35 # 786) and called its men sahīh 
(sound) except Fitr bin Khalīfah while he is thiqah (trustworthy). 
 Tahāwī related it in Mashkal-ul-āthār (2:308); Hindī, Kanz-ul-
‘ummāl (13:158 # 36487); Ibn ‘Asākir, Tārīkh Dimashq al-kabīr 
(45:159, 160); and Ibn Kathīr in al-Bidāyah wan-nihāyah (4:169; 
5:462). 
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Hadīth No. 38 

رضي االله عنه في  سمعت عليا :قال ,عن زاذان بن عمر  
صلى االله عليه وهو ينشد الناس من شهد رسول االله , الرحبة

قام ثلاثة عشر ف, يوم غدير خم وهو يقول ما قال وآله وسلم
صلى االله عليـه وآلـه   رجلا فشهدوا أنهم سمعوا رسول االله 

  .من كنت مولاه فعلي مولاه :وهو يقول وسلم
 “Zā dhān  bin  ‘Um ar  has n arr ated: I  heard ‘Alī  ()  in  a 
meetin g ask  peop le  on  o ath: Who  h as heard the  Messen ger 
of  Allāh  ()  say  somethin g on  the day  o f  Gadhīr  Kh um? 
At  this,  thirteen  m en stoo d up  an d they  con firm ed that 
they  h ad h eard the  Messen ger  o f  Allāh  ()  say  this: One 
who  has m e as h is master h as ‘Alī  as h is master. ”1 

                                                                                                 
1. Ahmad bin Hambal narrated it in al-Musnad (1:84), and Fadā’il-

us-sahābah (2:585 # 991); Ibn Abī ‘Āsim, as-Sunnah (p.604 # 
1371); Tabarānī, al-Mu‘jam-ul-awsat (3:69 # 2131); Bayhaqī, as-
Sunan-ul-kubrā (5:131); Abū Nu‘aym, Hilyat-ul-awliyā’ wa 
tabaqāt-ul-asfiyā’ (5:26); Ibn Jawzī, Sifat-us-safwah (1:313); 
Haythamī, Majma‘-uz-zawā’id (9:107); Hindī, Kanz-ul-‘ummāl 
(13:158 # 36487); and Shawkānī in Darr-us-sahābah (p.211). 

  Ibn Kathīr in al-Bidāyah wan-nihāyah (4:169) has copied the 
tradition on the authority of Zādhān Abū ‘Umar and has put the 
number of witnesses at twelve. 

  Ibn Kathīr has put the number of witnesses at thirteen in the 
tradition narrated through Zādhān who narrated it on the authority 
of Ibn ‘Umar in al-Bidāyah wan-nihāyah (5:462). 
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Hadīth No. 39 

علي رضي خطب  :قال ,عن عبد الرحمن بن أبي ليلى  
سمع رسـول االله   نشدة الإسلام أأنشد االله امر: فقال, االله عنه

 :يقـول , أخذ بيدي يوم غدير خم صلى االله عليه وآله وسلم
يا  ,بلى: الوا؟ قمكين من أنفسسلمالمكم يا معشر ألست أولى ب

وال من  !اللهم ,مولاه يمن كنت مولاه فعل :قال !رسول االله
. واخذل من خذله ,وانصر من نصره, وعاد من عاداه ,والاه

فما  ,قوموكتم , فقام بضعة عشر رجلا فشهدوا, إلا قام فشهد
  .فنوا من الدنيا إلا عموا وبرصوا

 “It  is re lated by  ‘Abd-ur-Rahmān  bin  Abī  Lay lā  that 
‘Al ī ()  addressed (the  p eople) an d said: I make the 
person  swear  by  Allāh ()  an d I slam  to come forward 
who  may  h ave heard th e  Prophet  ()  say  on  the  day  of 
Gh adīr Kh um  wh ile  ho ldin g my  han d: O Muslim s!  Am  I 
not  nearer  than  yo ur  lives?  All of  them  said: Why  not!  O 
Messen ger  o f  Allāh.  He said: One who  has me as his 
master  h as ‘Al ī  as his master . O Allāh!  Befr ien d h im  who 
befrien ds him  an d be h is en emy  who  is his (‘Alī’s)  en emy, 
assist  him  who  assist s h im,  help h im  who  help s h im  an d 
disgrace h im  who  (wishes to) disgrace him  (‘Al ī).  At this, 
more than  thirteen  p er sons stoo d up  an d bo re  witness an d 
those who  concealed these  facts t urn ed blin d or  died of 
lepro sy.”1 

                                                                                                 
1. Related by Hindī in Kanz-ul-‘ummāl (13:131 # 36417). 
  Ibn Athīr narrated it in Asad-ul-ghābah (3:487) through Abū 

Ishāq who had said: Yazīd bin Wadī‘ah and ‘Abd-ur-Rahmān bin 
Mudlij suffered because they concealed the facts. 

  Ibn ‘Asākir related it in Tārīkh Dimashq al-kabīr (45:158). 
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Hadīth No. 40 

 رضـي االله عنـه  علي  نشد :قال, الأصبغ بن نباتةعن   
 لى االله عليه وآله وسلمصمن سمع النبي : الناس في الرحبة

ولا يقوم إلا من سمع رسـول   ,قامما قال إلا  ,يوم غدير خم
 ,عشر رجلابضعة فقام , يقول صلى االله عليه وآله وسلماالله 
 عمـرو بـن   وأبو عمرة بـن , أبو أيوب الأنصاري: فيهم

, وخزيمة بن ثابـت , وسهل بن حنيف, وأبو زينب, محصن
, شى بن جنادة السـلولي وحب, وعبد االله بن ثابت الأنصاري

والنعمـان بـن عجـلان    , وعبيد بن عـازب الأنصـاري  
وأبـو فضـالة   , وثابت بن وديعة الأنصـاري , الأنصاري
رضي االله وعبد الرحمان بن عبد رب الأنصاري , الأنصاري

صلى االله عليه وآله رسول االله سمعنا  اشهد أنن: فقالوا, معنه
 ,نا ولي المـؤمنين وأ يولي عز وجل إن االله! ألا: لوقي وسلم
وعاد  ,وال من والاه !اللهم ,مولاه عليمن كنت مولاه فف! ألا

أعن مـن  و ,بغضهأوأبغض من  ,وأحب من أحبه ,من عاداه
  .أعانه

 “Asbagh  bin  Nubātah  has narrated that  ‘Al ī  ()  m ade 
peop le  swear  in  an  open  p lain  an d asked anyone who  had 
heard the  Prophet ()  say  this to stan d up.  At  this mo re 
than  thirteen  person s stoo d up  includin g Abū Ayy ūb al-
An sārī , Abū ‘Amrah  bin  ‘Amr bin  Muh san,  Abū Zayn ab, 
Sah l bin Hunayf,  Kh uzaym ah bin Thā bit,  ‘Abdullāh bin 
Thā bit al-An sār ī,  Hubshā  bin  Junā dah as-Salūlī,  ‘Ubay d 
bin  ‘Ā zib a l-An sā rī,  Nu‘m ān  bin  ‘Ajlān  al-An sār ī,  Thā bit 
bin Wadī‘ ah a l-Ansār ī, Abū Fadālah al-An sār ī an d ‘Abd-
ur-Rahmān  bin  ‘Abd Rab al-Ansār ī ().  All of  them  said: 
We bear  witness that we h eard f rom  the Messen ger  of 
Allāh  ():  Beware!  Allāh  ()  is my  Guardian  an d I  am 
the guardian  of  th e  believer s.  I  warn  yo u!  One who  has me 
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as h is m aster  has ‘Al ī  as his m aster.  O Allāh!  Befr ien d 
h im who befrien ds h im ( ‘Alī)  an d be his enemy  who  is his 
(‘Al ī’ s)  enemy,  lov e h im  who  loves h im  (‘Alī) ,  bear 
malice  to wards h im who  bears m alice  to wards h im  an d 
help h im who  helps him  (‘Alī).”1 

                                                                                                 
1. Ibn Athīr narrated it in Asad-ul-ghābah fī ma‘rifat-is-sahābah 

(3:465); and Tahāwī in Mashkal-ul-āthār (2:308). 
  Ibn Athīr narrated it through Ya‘lā bin Murrah in Asad-ul-

ghābah fī ma‘rifat-is-sahābah (2:362) and mentioned Yazīd or 
Zayd bin Sharāhīl among the witnesses. Najiyah bin ‘Amr was also 
mentioned among the witnesses at another place (5:282). ‘Āmir bin 
Laylā has been mentioned in another tradition through Ya‘lā bin 
Murrah (3:137). 
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Hadīth No. 41 

 ـ  :قال ,رضي االله عنه عن زيد بن أرقم    ياستشـهد عل
صلى االله عليه وآله أنشد االله رجلا سمع النبي  :فقال ,الناس
وال من  !اللهم ,مولاه يمن كنت مولاه فعل !اللهم :يقول وسلم
  .فشهدوا ,فقام ستة عشر رجلا :قال .داهوعاد من عا ,والاه

 “Zay d bin  Arqam  ()  h as narr ated that  ‘Alī  (), 
ask in g p eople to  bear witness,  said: I m ake yo u swear if 
anyon e of  yo u heard the  Prophet ()  say : O Allāh!  One 
who  h as me as h is m aster  h as ‘Al ī  as h is master.  O Allāh! 
Bef rien d him  who  befr ien ds him  (‘Alī)  an d be h is enemy 
who  is h is (‘Al ī’ s)  enemy.  So  on  th is occasion  sixteen  men 
stoo d up an d bo re witness.”1 

                                                                                                 
1. Ahmad bin Hambal narrated it in al-Musnad (5:370); Tabarānī, al-

Mu‘jam-ul-kabīr (5:171 # 4985); Ibn Kathīr, al-Bidāyah wan-
nihāyah (5:461); and Muhib Tabarī in ar-Riyād-un-nadrah fī 
manāqib-il-‘ashrah (3:127), and Dhakhā’ir-ul-‘uqbā fī manāqib 
dhaw-il-qurbā (pp.125, 126). 
 Haythamī has said in Majma‘-uz-zawā’id (9:106) that those 
who concealed the facts lost their eyesight. 
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Hadīth No. 42 

جمع الناس في  رضي االله عنهعن عمير بن سعد أن عليا   
الله أنشد االله رجلا سـمع رسـول ا   :فقال ,الرحبة وأنا شاهد

 .من كنت مولاه فعلي مولاه :يقول صلى االله عليه وآله وسلم
صلى االله فشهدوا أنهم سمعوا النبي  ,فقام ثمانية عشر رجلا

  .يقول ذلك عليه وآله وسلم
 “‘Umay r  bin  Sa‘d n arrates that  he  heard ‘Al ī  () 
gathered peop le  in  an  open  p lain  an d I  bear  witness to  it . 
So  he said: I  ask  on  oath  if  anyone had h eard the  Prophet 
()  say: One who  has m e as his master  h as ‘Al ī  as his 
master .  Eighteen  per son s stood up  an d bo re  witness that 
they h eard the  Prophet ()  say this. ”1 

                                                                                                 
1. Haythamī, relating this tradition in Majm‘-uz-zawā’id (9:108), has 

said that it has been narrated by Tabarānī and its chain of 
authorities is fair (isnāduhū hasan). 
 Ibn ‘Asākir related it from ‘Umayr bin Sa‘īd in Tārīkh 
Dimashq al-kabīr (45:158), and through ‘Umayr bin Sa‘d too. The 
latter has twelve witnesses. 
 Ibn Kathīr has related it from ‘Umayr bin Sa‘d in al-Bidāyah 
wan-nihāyah (4:171; 5:461) and it has twelve witnesses, including 
Abū Hurayrah, Abū Sa‘īd and Anas bin Mālik ( ). 
 Hindī copied it in Kanz-ul-‘ummāl (13:154, 155 # 36480); and 
Shawkānī in Darr-us-sahābah (p.211). 
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Hadīth No. 43 

الناس في جمع علي رضي االله عنه  :قال ,عن أبي الطفيل  
أنشد االله كل امرئ مسلم سمع رسول االله  :ثم قال لهم ,الرحبة

ما سمع لمـا   ,يقول يوم غدير خم صلى االله عليه وآله وسلم
فقـام نـاس    :وقال أبو نعيم — فقام ثلاثون من الناس ,قام

نـى  أأتعلمون  :فقال للناس ,فشهدوا حين أخذه بيده —كثير
 :قـال  !يا رسول االله ,نعم :قالوا ؟أولى بالمؤمنين من أنفسهم
وعاد مـن   ,وال من والاه !اللهم ,من كنت مولاه فهذا مولاه

فخرجت وكأن في نفسي شيئا فلقيت زيـد بـن    :قال .عاداه
نى سمعت عليا رضي االله عنه يقول كـذا  إ :فقلت له ,أرقم
صلى االله عليـه  فما تنكر قد سمعت رسول االله  :قال .وكذا

  .يقول ذلك له وآله وسلم
 “Abū Tufayl has n arrated that  ‘Al ī  ( )  gathered the 
peop le  in  an  op en p lace an d said to  them: I  m ake ev ery 
Muslim  swear  an d ask h im if  he  has h eard the Prophet 
()  say  so methin g (abo ut  me)  on  the  day  of  Ghadīr 
Kh um, h e sho uld stan d up.  At  this, thirty  per son s stood up 
— while  Abū Nu‘ay m said that a  larger  n um ber  of  peop le 
stoo d up  — an d they bore  witness that (we r emem ber that 
t im e)  when  the Messen ger  of  Allāh  ()  sa id to the 
peop le  wh ile  holdin g yo ur  h an d: Do  yo u kno w th at I  am 
nearer  than  the  lives of  the  believers?  All o f  them  said: 
yes,  O Messen ger  of Allāh!  Then h e said: one who  has me 
as h is m aster  has this (‘Alī)  as his master .  O Allāh! 
Bef rien d him  who  befr ien ds him  (‘Alī)  an d be h is enemy 
who  is h is (‘Al ī’ s)  enemy . The n arrator  say s that when  I 
came o ut  I  had som e do ubt.  In  the  meantime,  I  m et Zay d 
bin Arqam  ()  an d told h im that  I  had heard ‘Al ī  ()  say 
this.  At this Zay d bin  Arqam  ()  sa id: ho w can  yo u deny 
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wh ile  I  h ave my self  h eard the  Messen ger  ()  say  this 
abo ut ‘Al ī ( )?”1 

                                                                                                 
1. Ahmad bin Hambal related it with sound chain of authorities in al-

Musnad (4:370), and Fadā’il-us-sahābah (2:682#1167); Bazzār, 
al-Musnad (2:133 # 492); Ibn Abī ‘Āsim, as-Sunnah 
(p.603#1366); Bayhaqī, as-Sunan-ul-kubrā (5:134); Ibn ‘Asākir, 
Tārīkh Dimashq al-kabīr (45:156); Muhib Tabarī, ar-Riyād-un-
nadrah fī manāqib-il-‘ashrah (3:127); Haythamī, Majma‘-uz-
zawā’id (9:104); Ibn Kathīr, al-Bidāyah wan-nihāyah (5:460, 461); 
and Shawkānī in Darr-us-sahābah (p.209). 
 Nasā’ī, in addition to Abū Tufayl, has also narrated it on the 
authority of ‘Āmir bin Wāthilah. 
 Ibn Hibbān said in his as-Sahīh (15:376#6931) that its chain 
of authorities is sahīh (sound) and its men are thiqah (trustworthy). 
 Hākim graded it sahīh according to the conditions of Imām 
Bukhārī and Imām Muslim in al-Mustadrak (3:109#4576). 
 Tabarānī narrated it briefly in al-Mu‘jam-ul-kabīr 
(5:195#5071). 
 Ibn Athīr narrated in Asad-ul-ghābah fī ma‘rifat-is-sahābah 
(6:246) that seventeen persons witnessed the event.  
 Ibn Kathīr has written in al-Bidāyah wan-nihāyah (4:171) that 
rahbah means an open place in the mosque of Kufa. 
 Haytamī has written in as-Sawā‘iq-ul-muhriqah (p.122) that 
thirty Companions ( ) have narrated this tradition and its 
numerous chains of authorities come under the category of sahīh 
(sound) and hasan (fair). 
 Abū Mahāsin copied the tradition in al -Mu‘tasar  min-al -
mukhtasar  min Mashkal -i l -ā t hār  (2:301). 
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Hadīth No. 44 

رضـي   يجاء رهط إلى عل :قال ,بن الحرث عن رياح  
كيـف   :قال !السلام عليك يا مولانا :فقالوا ,بالرحبة االله عنه

صلى سمعنا رسول االله  :قالوا ؟أكون مولاكم وأنتم قوم عرب
ن إمن كنت مولاه ف :خم يقول يوم غد ير االله عليه وآله وسلم

 ؟ءمن هؤلا :فسألت ,فلما مضوا تبعتهم :قال رياح .هذا مولاه
فيهم أبو أيوب الأنصاري رضي االله  ,نفر من الأنصار :قالوا
  .عنه

 “Riyāh  bin al-Harth  has nar rated that a delegation  met 
‘Al ī () an d said: O o ur  master,  May  Go d bless yo u! ‘Al ī 
()  ask ed: ho w am  I  yo ur  master  as yo u are  Arabs (an d 
they  do  not  readily  ackno wledge someon e as their  leader )? 
They  said: we h ave h eard it  from  the Messen ger  of  Allāh 
()  on  the  day  of  Gh adīr Kh um : on e who  h as m e as his 
master , surely  he has this (‘Alī)  as h is master . Riyāh  said: 
wh en  those peop le  left ,  I  asked h im: who  are  these 
peop le? He said: it  is a  delegation  of  (Medinan ) Helper s 
an d Abū Ayy ūb al-Ansārī  () is a lso one of them.”1 

                                                                                                 
1. Ahmad bin Hambal related it in al-Musnad (5:419), and Fadā’il-

us-sahābah (2:572#967); Ibn Abī Shaybah, al-Musannaf (12:60 # 
12122); Tabarānī, al-Mu‘jam-ul-kabīr (4:173, 174 # 4052, 4053); 
Muhib Tabarī, ar-Riyād-un-nadrah fī manāqib-il-‘ashrah (2:169; 
3:126); and Ibn Kathīr in al-Bidāyah wan-nihāyah (4:172; 5:462). 
 Haythamī has declared the narrators of this tradition 
trustworthy (thiqah) in Majma‘-uz-zawā’id (9:103,104). 
 Ibn ‘Asākir narrated it in Tārīkh Dimashq al-kabīr through 
Ziyād bin al-Hārith (45:161), Hasan bin al-Hārith (45:162), and 
Riyāh bin al-Hārith (45: 163). 
 Ibn Athīr narrated through Zirr bin Hubaysh in Asad-ul-
ghābah fī ma‘rifat-is-sahābah (1:672) that twelve Companions 
including Qays bin Thābit, Hāshim bin ‘Utbah and Habīb bin 
Budayl acknowledged ‘Alī () as their master. 
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Hadīth No. 45 

, وقد نازعه رجل في مسـألة : رضي االله عنهعن عمر   
وأشار إلى علي بن أبي طالب , بيني وبينك هذا الجالس: فقال

طن؟ فـنهض عمـر   هذا الأب: فقال الرجل, رضي االله عنه
عن مجلسه وأخذ بتلبيبه حتـى شـاله مـن     رضي االله عنه

ومـولا كـل    يمولا, أتدري من صغرت: ثم قال, الأرض
  .مسلم

 “It  is narr ated by  ‘Um ar () that  once a  per son  had an 
argument  with h im.  He said: the  man  sitt in g here  will 
decide bet ween  yo u an d me,  an d he pointed to wards ‘Al ī 
() .  That m an  said: th is pot-bellied p erson  (will  decide 
bet ween  us)! ‘Umar ( ) ro se from  h is seat, caught him  by 
the co llar  an d lifted him  from  the gro un d.  Then  he said: 
Do  yo u kno w that  the  p er son  yo u con sider  worthless is my 
master  as well as the master o f ev ery Muslim.”1 

                                                                                                 
1. Muhib Tabarī has said in ar-Riyād-un-nadrah fī manaqib-il-

‘ashrah (3:128) that Ibn Sammān has documented this narration. 
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Hadīth No. 46 

, وقد جاءه أعرابيان يختصمان رضي االله عنهوعن عمر   
 ىفقض! إقض بينهما يا أبا الحسن: رضي االله عنهفقال لعلي 

هذا يقضي بيننا؟ فوثب : فقال أحدهما, رضي االله عنهعلي 
مـا  ! ويحـك : وقال, وأخذ بتلبيبه رضي االله عنهإليه عمر 

ومن لم يكـن  , ومولى كل مؤمن يتدري من هذا؟ هذا مولا
  .مولاه فليس بمؤمن

 “It  is n arrated by  ‘Umar  ()  that  t wo  Bedo uins came 
to  h im  disp ut in g with  each  other.  He said to  ‘Al ī  ( ):  O 
Abū Hasan : decide bet ween  these  t wo.  So  h e decided 
bet ween  them  (an d settled their  disp ute).  One o f  them 
said: I s h e  the  on ly  on e left  to  decide bet ween  us? (At 
this)  ‘Umar  ()  mov ed to wards h im  an d caught  h im  by 
h is co llar  an d said: May  yo u be dead!  Do  yo u kno w who 
he is?  He is my  master  an d the master  of  ev ery  believ er 
( an d)  one who  do es not  ackno wledge h im  as h is m aster  is 
not a believ er.”1 

                                                                                                 
1. Muhib Tabarī has narrated this tradition in Dhakhā’ir-ul-‘uqbā fī 

manāqib dhaw-il-qurbā (p.126), and says that Ibn Sammān has 
mentioned it in his book al-Muwafaqah. He also narrated it in ar-
Riyād-un-nadrah fī manāqib-il-‘ashrah (3:128). 
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Hadīth No. 47 

من كـان   ىعلي مول: أنه قال ,رضي االله عنهعن عمر   
  .مولاه صلى االله عليه وآله وسلمرسول االله 

إنك تصـنع بعلـي   : رضي االله عنهعن سالم قيل لعمر   
رسول االله  أصحابمن شيئا ما تصنعه بأحد  رضي االله عنه

  .إنه مولاي: قال, صلى االله عليه وآله وسلم
“‘Umar  ()  sa id: one who  has Allāh’ s Messen ger 

() as his m aster  has ‘Al ī as his m aster . 
“ Sā lim  nar rates: ‘Um ar  was ask ed why  he alway s 

treated ‘Alī  ()  diff erently  f rom  other  Co mpanion s (). 
(At this) ‘Um ar () replied: In deed that ( ‘Alī)  is my 
master .”1 

                                                                                                 
1. Related by Muhib Tabarī in ar-Riyād-un-nadrah fī manāqib-il-

‘ashrah (3:128). 
  Ibn ‘Asākir narrated it in Tārīkh Dimashq al-kabīr (45:178). 
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Hadīth No. 48 

كنت بالشام وعمر بن  :قال ,يزيد بن عمر بن مورق عن  
فقال  ,ليهإفتقدمت  ,يعطي الناس العزيز رضي االله عنه عبد
 :قلت ؟من أي قريش :قال .من قريش :قلت ؟ممن أنت :لي

 :فقال .فسكت :قال ؟من أى بنى هاشم :قال .من بني هاشم
 .فسكت ؟من علي :قال .مولى علي :قلت ؟من أى بنى هاشم

وأنا واالله مولى علي بن  :وقال ,فوضع يده على صدري :قال
حدثني عدة أنهم سـمعوا   :ثم قال ,أبي طالب كرم االله وجهه

 يمن كنت مولاه فعل :يقول صلى االله عليه وآله وسلمالنبي 
قـال مائـة أو    ؟أمثاله كم تعطى !يا مزاحم :ثم قال .مولاه

وقال ابن أبـي   — أعطه خمسين دينارا :قال .مائتي درهم
لولايته علي بن أبي طالب رضي االله  —ستين دينارا  :داود
  .لحق ببلدك فسيأتيك مثل ما يأتي نظراءكأ :ثم قال, عنه

 “Yazīd bin  ‘Umar  bin Muwar riq nar rates: At  one 
occasion  I  was in  Syr ia  wh en ‘Umar bin  ‘Abd-ul-‘Az īz 
()  was ladlin g o ut  his blessin gs to the  peop le.  So  I  went 
to h im,  he asked me wh ich  tribe  did I  belon g to? I  said: to 
Quray sh.  He asked: wh ich  (bran ch)  of  th e  Quray sh? I  said: 
Ban ī Hā sh im. He asked: wh ich  (fam ily) o f Ban ī  Hā sh im. 
The n arrator  say s: I  kept silent. He asked (again) : wh ich 
f amily  of  Banī  Hā shim ? I  said: (the  f amily)  of  master 
(mawlā)  ‘Al ī. He asked m e: who  is ‘Al ī? I k ept quiet. The 
narrator  says h e p laced his han d on  my chest an d said: By 
Go d!  I  am  a slave of  ‘Al ī  bin  Abī  T ālib ().  An d then 
added: I  h ave heard co untless peop le  say  that  they  heard it  
from  the Prophet ():  one who h as me as his master  has 
‘Al ī  as h is master.  Then  he asked Muzāh im: Ho w m uch 
are  yo u givin g to  the  peop le  of  this category? He rep lied: 
h un dred or  t wo  h un dred dirham s.  At  this h e  said: give h im 
f ifty  din ār  on  acco unt  of  h is nearness to  ‘Al ī  bin  Abī  T āl ib 
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()  — an d ( accordin g to the tradition)  narr ated by  Ibn 
Abī  Dā wūd (he dir ected that  h e  sho uld be p aid)  sixty  din ār 
— an d (facin g h im)  he said: yo u go  back  to yo ur  city  an d 
yo u will  get yo ur share equal to that of yo ur tribesmen.1 

                                                                                                 
1. Abū Nu‘aym related it in Hilyat-ul-awliyā’ wa tabaqāt-ul-asfiyā’ 

(5:364); Ibn ‘Asākir, Tārīkh Dimashq al-kabīr (48:233; 69:127); 
and Ibn Athīr in Asad-ul-ghābah fī ma‘rifat-is-sahābah 
(6:427,428). 
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Hadīth No. 49 

سمعت أبا جنيدة جندع بن عمـرو  : قال ...عن الزهري  
: يقول صلى االله عليه وآله وسلمسمعت النبي : قال, بن مازن

وسـمعته وإلا  , من كذب علي متعمدا فليتبوأ مقعده من النار
فلما نزل غدير , وقد انصرف من حجة الوداع: يقول, متاص

: وقال, نهاالله ع الناس خطيبا وأخذ بيد علي رضي ىخم قام ف
وعـاد مـن   , وال من والاه! اللهم, من كنت وليه فهذا وليه

  . عاداه
وأنت , الشامبلا تحدث بهذا : فقلت للزهري: قال عبيد االله

إن ! واالله: قالف, نهاالله ع تسمع ملء أذنيك سب علي رضي
نه ما لو تحـدثت بهـا   االله ع عندي من فضائل علي رضي

  .لتتلق
 “It  is narr ated by  Zuhr ī  that  Abū Junay dah  Jun da‘  bin 
‘Amr bin Māzin  said: I heard the Prophet ()  said: 
who so  deliberately  lied abo ut me will  go  to  hell 
st raightaway.  I  have heard it  my self  or I  may  gro w deaf in 
both ear s.  The Prophet  ()  returned from  Hajjat-ul-
wadā‘  an d arr ived at  Gh adīr  Kh um ,  an d addressed the 
peop le .  He said while  ho ldin g ‘Al ī’ s han d: one who  has 
me as his guardian  has th is (‘Al ī)  as h is guardian.  O 
Allāh!  Befr ien d him  who  befr ien ds h im  (‘Alī)  an d be his 
en emy who is h is (‘Al ī’ s) enemy.  

“‘Ubay dullāh  said: I  sa id to Zuh rī :  Don’t  say  these 
thin gs in  Syria,  otherwise,  yo u will  h ear  so  m uch  against 
‘Al ī ()  that yo ur  ears will  get  so re.  (In  rep ly  to it) Zuhr ī 
sa id: By  Go d!  There  are  so  m any  qualities of  ‘Alī  ()  safe 
an d secure  with  me that  if  I  n arrate  them  I  may  be 
m urdered.”1 

                                                                                                 
1. Related by Ibn Athīr in Asad-ul-ghābah fī ma‘rifat-is-sahābah 

(1:572,573). 
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Hadīth No. 50 

رجـل   هسئل: قال, رضي االله عنهعن عمرو بن العاص   
إن أشـياخنا  ! يا عمـرو : هلل قاف, رضي االله عنهعن علي 

من كنت : يقول له وسلمصلى االله عليه وآسمعوا رسول االله 
حق وأنا : فحق ذالك أم باطل؟ فقال عمرو, مولاه فعلي مولاه

صلى االله عليه إنه ليس أحد من صحابة رسول االله : أزيدك
  .رضي االله عنهله مناقب مثل مناقب علي  وآله وسلم

 “Amr  bin  a l-‘ Ās ()  nar rates that som eone asked him : 
O ‘Amr!  Our  e lders h eard it  from  the Messen ger  of  Allāh 
()  abo ut ‘Alī :  one who  h as me as h is master  h as ‘Al ī  as 
h is m aster.  I s it  co rrect  or  not?  ‘Amr  said: it  is corr ect, 
an d may  I  add that no  one amon g the Comp anion s () 
deserves to be praised more than ‘Al ī () .”1 

                                                                                                 
1. Related by Ibn Qutaybah in al-Imāmah was-siyāsah (1:113). 
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Hadīth No. 51 

صلى عممني رسول االله : قال, عن علي رضي االله عنه  
ثـم   ,يوم غدير خم بعمامة سدلها خلفي االله عليه وآله وسلم

إن االله عز وجل أمدني يوم بدر وحنين بملائكة يعتمون  :قال
  .حاجزة بين الكفر والإيمانالعمامة إن  :فقال ,هذه العمة

 It  is n arrated by  ‘Alī  (()  h im self).  He said: on  the 
day  o f  Ghadīr  Kh um,  the  Messen ger  of  Allāh  ()  h ad a 
t urban  tied ro un d my  head ( as a sym bol of  hono ur)  an d let 
the  loo se en d h an g do wn  at the  back.  Then h e said: The 
an gels whom  Allāh  ()  had sent to h elp  me at  Badr  an d 
Hun ayn  were wear in g t urban s of  the  same kin d. He then 
added: surely  the  t urban  differ entiates bet ween  belief  an d 
disbelief .”1 
 

                                                                                                 
1. Tayālisī related it in al-Musnad (p.23#154); and Bayhaqī in as-

Sunan-ul-kubrā (10:14). 
 Hindī says in Kanz-ul-‘ummāl (15:306,482#41141,41909) 
that, besides Tayalisī, this tradition has also been narrated by 
Bayhaqī, Tabarānī, Ibn Abī Shaybah and Ibn Munī‘. Hindī has 
added the following words: 

  .إن العمامة حاجزة بين المسلمين والمشركين  
Surely the turban differentiates between Muslims 

and polytheists. 
 ‘Abd-ul-A‘lā bin ‘Adī has also narrated that the Prophet () 
called ‘Alī bin Abī Tālib ( ) on the day of Ghadīr Khum, tied a 
turban round his head (as a sign of honour) and let the loose end 
hang down at the back. 
 This tradition is recorded in the following books: 

i. Ibn Athīr, Asad-ul-ghābah fī ma‘rifat-is-sahābah (3:170) 
ii. Muhib Tabarī, ar-Riyād-un-nadrah fī manāqib-il-‘ashrah 

(3:194). 
iii. Zurqānī, Sharh-ul-mawāhib-il-laduniyyah (6:272). 
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Glossary 
 
 
 
dinar:  an ancient gold coin . 

gharīb:  a  hadī th  or  ver sion  r eported by  one r eliable  or 
unreliable  narrator  wh ich  differs in  context  with  another 
had īth  or  version  reported by  a  gro up  of  re liable  n arrator s. 
A gharīb had īth  can  be sah īh ( so un d) or  da‘ī f (weak). 

hadī th: p l.  hadī th s o r ahād īth . The sayin gs,  pr actice  an d 
app roved tradition s of the  Prophet Muhamm ad (). 

hasa n:  a  had īth ,  n arrated by  a  re liable  ch ain  of 
tran smission tho ugh not approachin g the grade of  sah īh 
( so un d)  hadī th,  but  r ecords a  complete  ch ain  of  n arr ators 
up to the Prophet (). 

Imām:  one who  leads peop le  in  p rayers; an  eminent 
I slamic scho lar . 

ka wtha r: lit . abun dan ce. A pon d in Paradise . 

sahīh: so un d.  A had īth  with an  un broken  ch ain  of 
narrator s ran gin g f rom  the Prophet  Muh ammad ()  an d 
app roach in g an  er a thro ugh  re liable  narr ators without 
bein g shādh (o dd)  or  mu‘alla l  (f aulty)  in  bet ween  the t wo 
cross relater s. 

sha rī‘a h: lit .  road.  It  is a  legal mo dality of  a  peop le based 
on  the rev elation  of  their  p rophet/m essen ger.  The last 
sha rī‘ah  is that  of  I slam  that abro gates a ll  pr evio us 
sha rī‘ah s. 

sunnah:  pl.  sunnah s.  lit .  the  p ath,  way  or  a  fo rm,  the 
customary  practice  of  a  p er son  or  a  gro up  of  peop le.  It  has 
com e to ref er almo st ex clusively to the  legal way o r way s, 
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orders,  statement s an d act s of  wor sh ip,  etc.,  o f  the  Prophet 
Muh ammad ()  wh ich  hav e become th e mo dels to  be 
fo llo wed by  the Muslim s. 

sūra h:  a  chapter  of  the ho ly  Qur’ān.  There are  114 
ch apter s in  the holy  Qur’ān. 
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The  Author 
Great  contemporary I slamic thinker, 
exegete,  scholar  an d statesman, Professor 
Dr  Muhammad Tahir-ul-Qadri was born in 
the  city of  Jhang in  1951, fo ur  years after 
the creation of  Pakistan.  He graduated in 
arts and law with distinction from the 
Punjab Univer sity. He was awarded PhD 
by  the Punjab Un iversity  in  1986 on the 
thesis “Punishments in  Islam, their 
c lassif ication an d philosophy.” He took 
allegiance at the hand of  Sayyidina Tahir 
Ala’-ud-Din  al-Qadr i al-Gilan i who 
groomed h im in  the mystic way  of life  and 
who is his sp iritual benefactor. Among his 
teachers are  included his father Dr  Far id-
ul-Din  Qadri,  Mawlana Zia-ud-Din 
Madani,  Mawlana Ahmad Saeed Kazmi,  Dr 
Burhan  Ahmad Farooqi,  Dr  Muhammad 
bin  Alawi,  all  men  of  high  intellectual 
calibre  and scholarly  stature.  He has 
delivered thousan ds of  lectures spanning 
diver se facets of  Islam, its re ligio us, 
sp iritual,  historical,  moral,  legal,  political, 
economic,  social and scientific  aspects and 
its comparison  with other  religions.  He 
also  delivers lectures at  foreign 
universities on  vario us intellectual and 
contemporary  issues.  He has written 
n umerous books in  Urdu,  English  and 
Arabic to date.  Many of  his books have 
been  translated into different lan guages. 
His lectures are  a lso  broadcast from 
different TV channels in the  Western and 
Arabian world. 

Tahreek-e-Minhaj-ul-Quran  launched 
by him  is thriving no w in more than 80 
co untries of  the world.  He also laid the 

foun dation  of  mass education programme 
(MEP) in  Pakistan,  which  is the  greatest 
educational plan  at the  unoffic ial level. 
His political party, Pakistan Awami 
Tehreek (PAT),  is playin g a vital role in 
national politics by  promoting the  tradition 
of  tolerance,  principle  o bservance and 
progressiveness in national political 
culture.  He is a  unifyin g symbo l of  Muslim 
world an d kno wn  as an  ambassador of 
peace an d h uman  welfare.  His intellectual 
an d social contributions to human progress 
are  internationally  acknowledged. 
American  Biographical Institute  has 
pronounced him  outstanding man of the 
20th  century an d his name has been 
included in  the Millennium  Bio graphical 
Dictionary as a distinguished intellectual 
an d thinker of the world.  Moreover, he is 
a lso  included among the 500 most 
effective  leaders at the en d of the second 
millennium  as reco gnition  of  his or iginal 
research  and services to humanity.  He was 
declared 1998-99 personality by the 
International Biographical Centre, 
Cambridge as an acknowledgement of  his 
educational an d social contributions.  In the 
recent  past  it  is hard to  find an  in dividual 
who has r endered such  unprecedented 
services in  such  a  short  span  of  time for 
the  improvement  of  the I slam ic community 
through  his intellectual an d practical 
struggle. 
 Dr  Qadri is,  therefore, not an 
in div idual but a  tradition. He is not only a 
sensitive interpreter of  Islamic values but 
a lso  a  harbinger  of  the resp lendent future 
of Islam. 
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