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The Challenges and Opportunities for Christianity in Contemporary China

Paulos HILUAMNG
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I . The Four Periods of Christian Development in China

Chrstianity in the forms of Nestoranism, Roman Catholicism and Protestantism has
experienced a history of over 1200 years in China. The beginning of this timeline can be traced hack
to AD 635, when Nestorianism entered China during the Tang dynasty. The timeline as related to
theae three periods runs to 1840 when the Opium War took place between the United Kingdom of
Britain and China. Within this long period, there have altogether been three highest peaks and
lowest valleys.

The [irst highest peak and lowest valley: In AD 635 Alopen arrived in Chang’ an, the capital
of the Tang dynasty, with his Nestorian monks. In AD 845 the Wu Emperor of the Tang dynasty
destroyed Buddhism because of its strong threat to the government. Nestorianism was also destroyed
that same time. There were 210 vears when Nestorianism developed well and there were 426 years
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when Nestorianism was persecuted or forbidden. The world then developed slowly, and because of
undeveloped technologies and  peological  difficulties  there was not mwuch  communication  and
cxchange between the East and the West,

The second highest peak and lowest valley: In 1271 the Mongolian Yuan dynasty was
established in China and in 1580 of the Ming dynasty Jesuit missionaries were allowed to live in
Dadu ( today” s Beijing ) , the Capital of the Yuan dynasty. The highest peak year was in 1368 when
the Yuan dynasty was overthrown, There were 97 years when Nestorianism developed well and there
were 212 years when Nestorianism was forbidden or destroved. During the Ming dynasty the door of
China waz closed, However, the Eumpean countries had showed their strength in polities,
economics, cultures and religions faith, after the great geological discovery of North = Amenca. In
addition to the above, the communication technologies had also been very much improved | thus, it
was difficult for China to keep herself solated from the other part of the world., The valley penod of
212 years was much shorter than the previous valley period of 426 years.

The third highest peak and lowest valley : This teok place in 1580 when the Jesuit missionaries
were allowed to live in Dadu ( today ™ s Beijing) amnd in 1840 when the Opium War took place
between China and the UK. The higheat peak vear was in 1723 when the Yongzheng Emperor of the
Qing dynasty came into power; he started to forbid Roman Catholic missionary works in China.
There were 143 years when Chrigianity developed well, and 117 vears when Christianity was
forbidden or destroyed, Because of the following elements , in the context of globalization China had
much more difficulty in keeping hersell isolated from the other pars of the world: (1) Foreign
political and economie power became stronger and stronger; (2 ) The strategy amd power of the
Roman Catholic and Protestant Christian missionary works became stronger and stronger; {3) The
gap between China and the European countries became higger and higger. Finally it was difficult o
forhid Christianity in China, although some bhitterness had appeared in the encounter between
Christianity and China.

Among the whole 1205 vears from 635 to 1840, the period of the high peak was 450 vears, and
that of the low valley was 735 years, They occupy respectively 37,3 percent amd 62,7 percent, U

The fourth period storted from the Opivm War in 1840 and we today are still experiencing this
stage, In the 18" century, many Chinese had been converted to Christianity, and Christianity had
contributed to Ching in many areas, Contnibutions had teken place, for example, in political
modernization, democracy , thinking liberation, scientific and technological development, equality
between men and women, modemn education, medical care and charity, ete. Meanwhile this period
also wilnessed many persecutions and anti = Christianity movements.

The de-facto conbext of contemporary China can be deseribed with a metaphor of a
flying dragon, which has one-head , two-wings, four-feet and one-tail. The head is the authority of

A1 “ong Conglin 2007 ; Loag yu sbanga { Dragosm end Gl ), Guilis: Coange shifan devee chobsanske, 75 =76, Hamg Basluo 2012
TR :.'l.l_yr:l'lutﬂ' dr bawyu susshin dadknn shmane ©The Sine = Chrdian Lesabiemee |:|i.l]|':i|:l| '|1'H:||q.|]l in tha: l5ght of the et Gisue ]
Beipmg; Mhnes chabansho, 1B - 187
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government, which leads and influences almost every aspect of Chinese spirteality, culture,
ideology and religion. The four feet are four types of elements. They are: (1) Chinese original
indigenization such as Confucianism, Dasism and folk religions; (2 Universal types of elements
guch as seculansm, materialism and pragmatic ideas, human nghts, ete; (3 ) Formpgn onginated
but contextualized elements such as Buddhism and Marxism; (4) Foreign original elements which
are still in the process of contextualizing, such as Christianity and Islam. In addition to these four
feet, there are more newer and smaller elements, which are like hairs of the tail. All these elements
can be divided inte either being of Chinese ongin or foreign origin, and are likened 1o the two
wings. Such a division of orgin hes again become s way of thinking, considenng Chinese origin a=
loval and foreign origin as potentially hostile.  In contemporary China, Christianity is living within
such a context, which has many challenges and also opportunities.

I . The Characteristics of the Number of Chinese Christians

Regarding the number of Christians and clergies in China, the following data is worthy of
altention. &

In AD 840 when the Wu Emperor of the Tang dyvnasty persecuted Buddhism and Nestorianism,
there were around 2000 Nestorians in China. ™ Bul most of the Nestorians then were foreign
immigrants, and very [ew Chinese local people helieved in Nestorianism.

In the 12th century of the Mongolian Yuan dynasty, many Turkestan people believed in
Mestorianizm, and there were about 200 (0K},

In the 19th centwry, during the Qing dynasty, there were about 200 000 Homan Catholic
Christians. In 1807 when British Hobert Mormison arrived in China as the first protestant missionary |
amdl until 1839 there were about 100 Protestant Christians in China.

In 1860, there were about 300 000 Roman Catholic Christians, and only several hundred
Protestant Christians. Most of the Western missionaries then were living in the coastal area, and
there were only two Chinese Protestant pastors.

In 1900, there were about 100 000 baptized Chinese Protestant Christians, and there were
arpund 3500 Weatern missionaries in China. There were about B00 000 Chinese Roman Catholic
Christians.

In 1920, there were about 500 000 Chinese Profestant Christians, and there were about 5000

Western misaionanes in China.

() Muang Haslus 2000 Cong O chigian kan tsian shongmes nanshili de dagasme” (The Grel goesis:, which Shows iz Sl
Poweer of Chins, in tho Perspectives of Europe and North Amencs | o in Shovggno abehar becue bos { Beview of Chinese Serial Seiences ] | Mo,
G, walume 13 Haiwsilan,

3 These dota are from a lesture by professor Miilkko Ruskanen in fhe Deparment of Sysiematie Theology e the University of Flelsink in
MLl

W CGenerlly achakirs bl that thiss s Riesermaniss frms Syra, bl ssme sthizs di ot mnsider Sl beehoging b Shis sl |
[or exarmple . professor Lhu Donghus Fom Tringhos University . China.
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In 1902 the Finnish Misgion Society started to send missionaries to China, Pastor Pivi
Parviginen left China in 1953 a= the last Finnish mizsionary who had lived for seversl vears in
Communist China even afler 1949 when the People® s Republic of China had been established.
Sinee then Western missionaries have been totally officially forbidden to do evangelical work in
China, In that time when Parviginen left China, there were about 700 000 or 800 O Protestani
Chinese Christians, amd 209 of them were indigenious congregation members, who did not have
any relationship with foreign Christian orgamizations, There were then about three million Roman
Catholic Chinese Christians.

In the period of the Cultureal Revolution {1966 — 1976 ) in China, Christianity was persecuted
very seriously, and many Western Christians womed that Christianity had been destroyed totally in
China. However, recent facts show the opposite, since the amount of Chinese Protestant Christians
grew & times o reach about 5 million. Since in that period the Chnstian Church was closed
officially, many Christians met secretly at home without any official registration, thus, the House
Church was bom.

Today, in the 21st century, the number of Chinese Christians is a disputed issoe, Three of the
numbers are famous: Aceonling to the Chinese government and the Chinese Chrstian Council there
ares ahout 23 million Protestant and 8 million Boman Catholic Chostians in China.  According to
David Aikman and overseas Christian organizations there are 100 million Prolestant Christians,
Acearding 1o many scademic scholars there are about 50 million Protestant Chrigtians in China. = In
any case, the Chinese Chstian church , especially the Protestant Christian Chureh in China is one
of the most fast growing churches in today " & warld.

Through the above observations we may notice that the amount of Chinese Christians was
growing the most during three perisds: One was during 1900 = 1930 when the anti = Christian
movement was happening. Another was during 1949 - 1976 when Chnstians were persecuted
especially in the Cultural Revolution. The third has been since 1980 until today, when paolitical
persecution has become less but seculanzation is becoming more and more serious in Chinese

Enciety,

Ill. Three Challenges and Three Opportunities for Christianity in
Contemporary China®

Bl The Klue Book of Religons in Ching in 2010, by the Chinese Acadamy of Socigl Seiemces, Ietiuie of Warld Heligisnza hss
published & daia thai ithese are % millioes of Prolesgant Chnstians is Chisa in 2000 - 2000, This & dose o the official daie ofered by the
Chunese Covernment and Chinese Cheistiaon Cosncil. Boman Catholie Clststhans were oo secludad in this data.

@ Thas parl 18 ebwtcacin] Imm an arile of e, Huang Hanhe 21027 Zlshiji :hn:.u Fujin :hll'!_ FingEn compgmian e ||.|.|1:¢'- nudig
shenuge shi poujin® | The Cmstruction of Sine = Christian Acsdemic Theslogy ., which should Be in the Z0h century in Chine | . = Christisnity sad
I Century Ulira Conbiseiz ™, The: Sth Fonim of Chinesse Thanlegy, Augiisl 22 = 28 3012 in damdon = Consdl Theologieal Seminary,
Rostrmm, 154,
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Based upon the sbove characteristics of the stages and numbers of Chinese Christianity, we
may foresee that, the exetence and development of Chinese Christianity has important meaning to
Christianity in gencral and 1o the whole world., In order to investipate the challenges [or
Christianity , we need o have a clear sense to realizse and 1o distinguish what the real problems are.
| have summarized these problems as three kinds of challenges, amd proper resolution to these
challenges will change them into great opportunities for Christianity to develop herself in China, @

The first challenge and opportunity is political theology., Chinese political reality requires
Christianity to face amd solve political problems in the Chinese context, otherwise, there will he
many difficulties for her to exist and to develop. How should Christians deal with this?

O the one hand , it is necessary 1o understand the philosophical essence of Chinese polities.
Chinese politics require all religions, philosophies and cullures to have two kinds of funetions ; they
are: both in offering legal apologetic argument for the contemporary political authority and in offering
help to muintain stability for the contemporary political authority, In the contemporary Chinese
political context, Chrstianity needs to deal with the relationship between Christian faith and radical
aggressive leftist atheism. @ Historically speaking, Christianity and its theology should deal with twe
izsues: One is the negative and bitter memory resulting from the relationship between Chrstianity
and Western imperialism or colonialism sinee the penod of the Opium War in 1840 and the Korean
War in the 1950s. % The other issue is the worry of the Chinese political authority that Western
political powers harm China ( or the Chinese authority ) through Christianity. These two issues relate
divectly with the existence and acceptance of Chnistianity in China. Christian theology needs to
investigate and clearly state the relationship between Christianity and these ideologies or paolitical
movements historically.  Misunderstandings should be distinguished out with academic method , 0
forgiveness should he asked for mistakes and these mistakes eorrected o a2 1o do away with the
unnecessary worries. In addition, Chrstianity should also deal with her relationship with Chinese
Confucianism, which may become a political issue through the influence of populism. One such
example was that in 2010 some Chinese Confucian professors opposed a Chrigtian Protestant church

(T G puople consichr Bl pelitics, culliee sl the dheeeligmsnt of Be chunch b ane the e aml dilficeltios e the
romertmalim#ion of Christianity in China. Fre owsssplo,, Mo Zhoogjisn 20012 ® Jidujise shonggeohus do noeesdian i jisngi ™ { The DifRcnltios sad
Suggestion for the Chinese Comtextsalization of Christianity ] , in Zhonggmo mingw bee { Chinese Nationaliey Deily ) 2012 -4 - 17,

@ Necently some radical agaressive aihelsis heve tHsagneed wich the contergomary Chinese official policles of Open Door sml Reform;
ey Burvee bevein trying o criticioe all neligious nessesch and teashing i universities from politicn] and mtiosalist pespecine.

Al Huang Heslus 2001 - ™ Qusngiohus sia Jidojisn dai shongnin simgaiang shi shueas die singeissg” [ The laflaene: of Chrsstianily 1
the Formation of China" = Image in the Contt of Globalization ) in Li Ling and Zong (inghan od,  Zhengges slandeibens shiye de dr fashng ym
st § Chuesch and Seciety o the Perpechee of Chinese Modermism ) , Shangho reamin chubanshe, 82 -83.

) Professor Then Calpan has stwdied the pelotionship betwers missionares and Oplem trede, ond be has comeshed  many
s erstamling: concenting this history, efemving 1o Chen Caljan 200125 * Yiegooo chianjisn s dul wanging peplon meod de aidu
sisgdeng”™ {The Albitucke amd Action of Heitish missivssrises b Opius e in the ke Oing dvnasts ] | in dternational fowmal of Sine = Wt
Siudiex, o, 2, 90 - 104
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to be built in Qufu city, the hometown of Confucius, T

Um the other hand , it is necessary to understand the theological and philosophical essence of
Christian politics, thus, it is important to investigate the relationship between Christianity and
politics theoretically from the viewpoint of dogmatics, Christianity does not exigt either in order 1o
offer apologetic argument amd interpretation for any pobitical authorty, or in order to maimtain
stahility for any political authority, since her final aim is lovalty o the Triune God and the Kingdom
of God rather than any sociely or svstem in this eadhly world, Thus, Chostianity should not be
bound to any actusl political ideclogy, authority, govermnment or power, Thiz is the basic prineiple
and essence of Chrstian political theology and philosophy, In reality, Christians should be as
shrewd as snakes and as innocent as doves. Christianity should hold on to her role of prophet in
proclaiming Truth; meanwhile Christians should Gmd a proper and innoeent role in the real Chinese
context in order to fulfill this prophete responsibility through serving.  Neither should the mles of
prophet and that of serving be ignored. It is crucial o remember that Christian basie doctrine
concerming polities is 1o obey the existing authority instead of joining in a revolution for the sake of
attaining power { Rom 13: 1 =7, 1 Tim. 2:1 =2, Titws3: 1), Thus, although conflicts exist
between Christianity and politics, in the curmrent day it is not always a tension between Christianity
andl Chinese politics, since cooperation or compromise s alwayvs posaible without essential harm to
either,

The second challenge and opportunity is cultural contextual theology. It involves three key
conceplions here ; contextual theology , cultural encounter and cultural identity.

The se-called contextual theology™ refers 1o theology, which is 1o face the challenges from a
certain context with the power of the Gospel, It relates to the attempt at indigenization, through
which a certain theology adjusts to a cultural tradition. As far as contextual theology is concerned ,
Christianity needs to construct a Sine — Christian Academic Theology in China, which is a Christian

I In Mecember 22, 200}, seme Confucian spbolars bad published o public kiler eiilad ® fanzhong shosghua wenho shengli .
tingjian qufu Yejise jisoimg—Gunya Ty jiamean Yejioo dajisoteng de yijiansiu” [ To bonsur Chinese Cullural Saint Flace and Siop Build
Christian Church in Qufe—A Opinion Lener concemming Huilding a Christian Protestmst Church in Qufa). | hove writien an amich: commenting
ooy i fssue, Huong Doluo 2001 ™ Cong quandgiuboa shiye shong de dagoomee lod ks Chofu desg rojfie sussyansho™ o Qofo e sther Confecian
Lhine | icratining in e |i5|’|.|: of Bl Creal Giowme ) (5 A youbao I'l'_Ml.'l'uH Bt 3, w1700 Ladber Mheere abe thiee afticles eFilciEng iy articles
Hansing 2011 : Dui * Cing Dusngivhus shive dhng e dimue i ks (Qifs deng rujis suanvansbe” iz hoiving (A responss 8 Qs and obhaer
Canfuman Deolarations i the light of the Great Guoese ), in Fope yeuboo { Cogfacion Poet ) no. TN, Son Tieg 2002 ;7 Cong quanginhua shipe
e degoomue: lai kan Chefu deng rujio suanyansbe ™ yiwen shong cunsai de wenti | The preblers o the artick Qufs and other Confacian
bzl wrationa in g Hght of fhe Creat Guovoe ], in Rofe yoodes | Cogfeckas past ), no. 170,75 - 83,

[ni] Sﬁ:ph:u £, Bevais his sestisnnl S T ol ceimieial I.bm.i.g': Irareslaton skl | HJI'lII.ﬂ'IP.III.E:l-I.‘H] iezaded [P nEede |
sxnthitic meld smed trmnsoendental maalel, (1. Bovans, Sephen B, 1992, Mudds of Cwsbertunl Thibay , Mew Vork: Masskoll ; Oclis Bokea,
1,00, Abonen, Kistio A 2N L#heryr rgen diediingd. Kobewoinelion (dhetnbiatebon seibiine Sherarpin. mbmieesen,  Kirkon
tutkinreskeskukson jolkaisujs B¥, hedakedd; Commerss ;2% Chinesse theolsgiang have been working on indigenimation, se. . hew o adjust the
Coirsgpee] with Chimeese troditional culbore] model. Kene, Kiss 1993y Kookoldis reologian nabivhulmds , STRE] 151, Helsinkd | 12, Veag Hailin sad
Shi Migali 20063 " Hamu shewme de ohajing hog jigiowentl lingpa™ , in asfioo s shosgguo semhood | Clebinanivy and Clhines svinee]
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theology in the context of Chinese language and culture. The aim of such a theology is to express the
comprehensive esgence of Christianity through rational expression, emotional statement or mystical
description and other possible means =0 that it may be understosd and even be accepled by the
audiences in the context of Chinese language amd culiure,

The so-called encounter of cultures refers to the encounter between two or more coltures, and
here the methods of exclusivism, inclusiviem, pluralism and particolarism should be especially paid
attention to. @ As far as Sine — Christian Academic Theology is concemed , it is imporant o notice
that the contemporary context of Chinese is like a metaphor of a flying drgon, which has one hand
[ political authority ), two wings [ Chinese and foreign elementz ) amd four feet { the Chinese,
universal , originally foreign but already Chinese contextualized , and foreign origin and sl in the
process of Chinese contextualization}, In such a context, Christianity should deal with the head,
Chinese elements and other originally foreign elements,

The so-called cultural identity refers to the essential characieristicea which make a specific
eulture itself. If a culture is hased on theistic revelation, for the perspective of humanism, the
identity of a culture is the result of its development through various stages in the history of the
sociely. Thus, from the viewpoint of humanism, the model of every cultural development is the
interaction between interior and external elements, as well as powers. On the one hand, a cenain
culture needs to criticize its own tradition prophetically; on the other hand , a certain culture needs
to leam from and absorh positive elements from foreign cultures. In the lack of any aspect of the
above two sides, a cultural model will not be able to face the challenges so0 as 1o fall into the danger
to be eliminated. Stictly speaking, humanism cannot result in an absolute identity of any one
culture, since every culture 15 the result of a mixiure of varous elements [rom lecal and foreign
cultures through the long history of development in society. Oaly theistic revelation or theism can
result in a elaim that a culture i= based wpon God or the metaphysical background ie absolutely
correct and non = changeable, However, some nabionalist Confucian scholars face & self -
contradictory siluation between their theory and practice in dealing with the encounter with
Christiunity. One the one hand, this viewpoint mejects the identity of Christianity as the abeolutely
correct one, since it emphasizes that acconding to humanism no cultural identity is absolutely
corect, On the other hand, this viewpoint considers Confucian identity as the one, which should
not be changed essentially, sinee if so, there would be no real Confucianism anymore.

In omder to explore the relationship between Christian and Confucian cultural identities from the
perspective of cultural encounter and contextual thealogy ., Sine — Christian Figurist theology™ and
the jszue of building a protestant chureh in Qufu city® may be studied as two imporant cases,

M Huoang Heolus 3012 ; Baguscee ahive shang de baopy ruedhn dvihoa snane { The Sine - Christian Acsdomic DHalmical Theology in
thee light of the Geeat Cusse ), Beijing; Minan chubanshe, 158 - 177

W CF Hreang Bacduo 20005 " Hanya sueyin shenose—Dui Fagos Yesuhuishi caflang Limadoa thibon werming duibua de panjiu™ { Sino
= Uhristion Figues Thenlegy—A4 stndy on the dvilimtion dialigoe continued by Freawh Jesuite afier Maneo Rled ), i fownal of Shenshen
Liniveraty | Himenilies aed Social Scimees ), Mo, 1, 2000, 1 <10,

B The opiniom letter, disretations bofwoen Peales Hussg { Huang Heolos) and Han Ximg, Son Tiergi have beon neformed fe sbaren.
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The third challenge and opportunity is the pragmatic function of Christianity. From a
humanistic and ecspecially a pragmatic perspective, Chrstianity needs to explore what kind of
influence it can have in the secular society. Many people care about neither political nor cultural
interest, but they do care about the potential continwous influence of Chrigtianity coming from a
secular perspective. ® Therefore, through the following metaphors invented by mysell, 1 emphasize
thres 1ssues that relate 1o the secalar influence of Christianity within contemporary China,

First, Christianity may help China overcome the negative infloence arising from selfish
capitalism and fromthe Levithan of Burcaucracy, As far as the development of social economics,
capilalist free markel economics is like a wild horse without a rope; since it seeks selfish benefit
blindly, it ean bring cerain economic and material development to human society,  Free market
coonomics and capitalism are a powerdul weapon, which may bring great bleszings to humen kind
and stability to society once it is properly connected with Christianity, as the history in Europe and
North America has shown, Max Weber has exploved the relationship between the Capitalist spirit
and Protesiant ethies, ™ However, once it is separated (rom Christianity , capitalism may bring much
damage (o society and human kind as the history since the Enlightenment Movement has shown s
capitalism and free market economics may result in impenalism and colonialism. Christianity can
play a role of limiting and controlling capitalism and the selfish free market wild horse 10 8 cenain
extent ao that the atahility of society can be attained. But Confucianiam and the Chinese traditional
value system have difficulty in playing sech a mle of relating o capitalist wildnese, % [n
contemporary China, it is important to employ Christianity to balinee capitalist free market
coonmmics & as 1o lake advantage of its good side and o avodd the negative inflluence of it On the
one hand, Christianity may help China overcome the blindnesa of the capitalist wild horse, that is,
its potential of harming Chinese economic development. Om the other hamd , Christianity may help
China overcome the negative inflluence of the Levithan of Bureaucracy ; the negative influence can he
harmful towards economic development and can cavse social cormuption. In secular and pragmatic
aspects . it is important to explore and to develop the positive influence of Christianity to China.

Second, Christianity may help China overcome the negative influence of populist
democracy which tries to fatter the will of all. As far as the social system and principle are
copeermed , the continuous development basis of European and North American societies is rooted in
the non-cormuption of government and the limiting capacity of law as related to capitalism and to the
Levithan of Bureaucracy. Chnstianity does not only emphasize that Christians should be obedient to

W Hoang Heolos 3002 2= Jiduseagjion vinyang duivo sbebui shim de wiyi™ { The stgnificanme of Chestanity n Chinese soiel ander) |,
przsentisl in Brifisg Forum 2002, The Hemony of Civilizatioes sl Prosperity for A Panel | Sesion 1 Faith and Sociory . Spiniie ezt
of Global Sge) , November 1 -4 207, Hoang Baclso 2007 ;" Cong xinhanmas shijpan laikan Jidussngiiao segang duine shenggoe shobes zhing
te wiri~ [ The significance of Christian faith o Chinese ssctal oeder from the perspective of MNew Sinlogy | . presented in Kenmin University of
China, Movember 3 =5, 2002 in the Third Sinokesgy Conderenies 2002,

A Weibo gho, Chen Piag i 3007 o Sibeushu dagabear su sinlao fanll | Capitaliss spivn and Procsiees dbbes |, K15 e Smansi shifas
o chuilanshe, ™ Banehe au™ , 8 <00
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governmental authority but also denies the existence of perdfection in any government or any secular
authonty, thus, within a situation of stable ohedience , government is under supervision of God and
the demoeratic supervisional inatitutionz, In the Christian tradition, government has heen descnbed
by Hobbes as a Levisthan, which can bring blessings but also may harm the common people, @
Later, through thinkers such as John Lock and Roussean , ® law in the democratic svstem has
become a mpe 1o control the wild sellish horse of the capitalist [ree market, contmolling the
Leviathan so as not to harm people. In this way the contineous and stable development of Europe
and North America has been achieved. However, law can control only people” s bodies rather than
their souls, thus, law only has a limited positive influence on economic aml secial onder, Why?
Binee democratic law is separated [rom Chostanity and 1= related only to humanist rationality, the
democracy which originally sought for the General Will becomes populist in nature , seeking only the
Will of All; thus, only the majorily i= imporant, and truth itsell becomes more and more invisible
aned lesz important. @ This iz the main reason which today causes the European and American
goieties to be stable in the material aspect but empty and uncertain in the spintal aspect. Thus,
democracy and law are powerful weapons, Onee they are connected with Christianity, the populist
negative aspecls of the Will of All may be limited and contolled so as o be transformed into a
seeking of the General Will in accordance with Truth, Therefore, in the sense of system
development . it may offer a platform for peaceful transformation. When democracy iz separated from
Christianity and from the seeking of the General Will | it may be connected with violence , populism
and the simple opinion that the majority is comect, Thus, such a model cannot bring peaceful and
coptinuous lransfommation to socicties, amd it i= impossible o avoid the damage of dvnastic
revolutions, 2

Third, Christianity may help China return to the universal horizon ( Tianyia/ All Under
Heaven) from a marrow-minded national country by offering transcendent spiritual power.
As far as the spirilual aspect 18 concerned, the conlinuous development of a society needs a
metaphysical spiritual latibede. Christianity has experienced persecution in the beginning stage of
her birth, became the state religion of the Roman Empire, and has been challenged by humani=m,
especially rationality and science. Gradually she has been limited into the private area of human
lives; within contemporary Westlern countries, she haz become like an instant candio - reliever pill,
which is not used everyday but works very well in the crucial moments such as in the event of social

T Hosbusi 2, L 3ifo and Li Yesbi vi 1983 Lleekaw | The Leviothan |, Bedjing | Shasgea vinshuguon. Zhoo Dosbus 2000 Xy
shirae _|'I-|.I.I.|.||’|I:.. Hl.i]l.ﬁ.!_d.l.'l.l.t ehmbanshe 208 = 21,

A Lok sho, Ye Uifang deng vi 1963, Fhengfudun { viepian |, Weijing: Shangeu yinsboguan, 57 = 50 Beijing daves shizue i
nfangzhisue jinevanstd Bsan 196 ; Nifang shevne suoansho smande [ Tiaem ) o Beipeg: Shangen yinshognan . 72, PRan [unhos 2000 ; Yoy
sherwe akd, Beijing dosue chubmeshe, 257,181 - 283,

g0 Houssean has ihistinguished  general will from the will of oll, cof. fhao Dunhoa 2000 Nifaeg shewe pambdil, Beijing dome
chibanshe, 2EX =183

@ Taking liw o cnsmple, only when low bkl b beliveal in om0 b gt and alevied i pradio:, o i i dilficol
vebabilish bow, {F, Halunde Hoerdoman zhu, Liang Saeeg v 19991 2 Fald yu somgrios | Law and Holigon ), Senlian abuodian,
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chaos coused by a Teunami or terrorist attacks, Faith in Cod as such a pill i= contrary to namow -
minded humamem and secularsm, and has positive significance in limiting the wild horse of
capilalism and the burcaveracy of the crazy Leviathan { a5 a mope and a cage ). And we may learn
much from this 1o find a proper solution 1o the Chinese context. @ In order to avoid the aggressive
danger of a social Darwinist wild horse of humanism, relativism, nihilism and populism in
contemporary China at a time when Confucianism is employed to construct the soft power of China,
it is necessary to connect it with Christianity in many aspects so that Confucianism may explore the
traditional concept of its Tianxia { All Under Heaven ). This can be done so as to adjust it to the
contemporary globalized context, and connect the eoncept of Tien [ Heaven) with the universal
concepl of God in Christianity. ® Uniting the two concepts may offer very much help te China in
facing the globalization challenge and the requirement of continuous development by offering a
metaphysical basis, o concrete vision aml plan for China' s development,

In summary, Christianity can play many positive mles in China, For example, the Christian
metaphysical perspective may be ueeful in solving the misundenstanding of humanism { especially
that of narrow — minded rational natural science) and the problem of cultural identity, & And such
an attempd may help China in gaining the capahbility to face the challenges posed by post = modern
desconstructionism , relativiem and nihilism.

& lloang Beolue 2002 o ° lidusagjian sinyang duiyu shehol shiva de " ( The Sgéficanes of Christanity @ the Socie Owler in
China ) , presented in Meve, | =4, X102 Bejing Foum 2002, Peking Universi.

A5 Sun Niangeken J000. * Xins: sive s nooe sisdai shusssing vingran de jige weidu™ [ Seveml Latitudes for Combusiani
Transfommation 1= the Perspoctive of Western Shalies ] | in Zhang Ehigag, Tan o od, 2000; Yimpoog v seren - — — (anginhoe shidas de
Jingben fimsi | Faith and Responsibilicy ), Begjing; dongjiao wenhua chubaeshe, 270 -271. Yeo Dali20K6 * * Tiomis degeang, pisn youze de
wal auanshi v Shonggeo jindal minm goojia yishi de shengeheng™ Jin Shiie fngl yu dhengehii, 2006, Moo 10;Wo Pengding 2005, Cong gujie
gl ooy Shenggoes gula tansdeguey de despdal yivi™ in Weawning de bebe—Vhonggno kepligg gl sthon e shiie, B g Renmsin
rhiihanshi:.

& Descortes, Fred aed Bl Mere s such imsmples, swha omphasian the wekening of human ssbjecten idomsitr,
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